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Abstract

The present work titled “A Cultural Study of the Vatsagulmamahatmya” is a cultural
study of a Sanskrit Sthala Mahatmya named Vatsagulmamahatmya, arranged in 39 adhydyas
and about 4500 verses. This type of literature is observed in the Mediaeval and late Mediaeval
period, i.e., after 12" century C.E. This text is the description of the 108 sacred places around
the main sacred place of Vatsagulma.

Vatsagulma is famous in the ancient Indian history as the capital of the Vatsagulma
branch of the then rulers of the land- the Vakatakas. The dynasty ruled in Maharashtra and
some part of Madhya Pradesh from 3™ century C.E. to 6th century C. E. as the follower of the
Vedic tradition. The present text, however, does not recognise this dynasty.

The focus of the text is to imbibe the philosophy of the Puranas, i.e., the theory of
rebirth, and the theory of fruition. With about 51 legends stated in the text, the writer tries to
convince the readers about the importance of good deeds.

The locations of some of the 108 sacred places mentioned in the text are traceable today
also. In this thesis, an attempt has been made to analyse these locations on the ground. The
three @varanas stated in the text show the proximity of those places from the central place of
Vatsagulma.

This study is the analysis of the interrelation of various cultural factors seen from the
text. They mainly include the religion, the language, the society, the geography of the sacred
places, and so on. The legends in the text throw light on various cultural factors.

Overall, the text shows the Pauranika Dharma- the religion pertaining to the Puranic
period. Various deities are mentioned in the text, the main is lord Siva. The devottees are
advised to come to this place, bathe in the holy waters of various water bodies present in the
area and wipe out their sins. This typical Puranic feature is often found in the text.

The period of writing of the text can be inferred from the language of the text. There
are ample times when the language is like the Marathi language- the local language. There are
various expressions in the text to prove that the local language has an influence on the writer.
Moreover, the style of the text is narrative style. Some famous legends are mentioned in detail.

Thus, the complex cultural factors seen from the text are analysed in the study. There
is a need for more attempts of this type of study of any local mahatmya text in sketching the

cultural landscape of the region.
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Chapter I
INTRODUCTION

I.1.  Sanskrit Literature

The Indian subcontinent, during the last 3500 years, has seen creation of
literature treatises in Sanskrit language. Narasimhaswamy (1945:54) says that
this field is so vast that it would be no exaggeration to say that each branch
can be independently studied and analysed. Researchers have conducted
studies in Sanskrit literature with a focus on perspectives such as linguistics,
principles of Sastra, rituals, social conduct and many more. These studies have
involved interdisciplinary approaches to understand the cultural, political, and
social scenarios prevailing in the society during the period of creation.

Around the beginning of the Christian Era, one finds a remarkable
change in the Sanskrit literature. A gradual shift from Vedic and sastra
literature to classical and Puranic literature is observed. Slowly and gradually,
there is a deliberate attempt of composition of the classical literature. This
period marks the shift from oral tradition to the written manuscript tradition.
The new knowledge tradition divides the literature in two parts, the drsya
kavya (the performing plays) and sravya kavya (the written poetry). The end
of the classical period is marked by the Naisadhiyacarita composed by
Sriharsa in the 13" Century CE.

Parallel to the classical period, we find that the compilation of the text
of Puranas—a special type of Sanskrit literature—was also going on. Puranas
are said to be composed in the Gupta-Vakataka period, mainly in the written
form, which varied from literature composed till then. The great Indian Epics,
prior to the Puranas showed the tradition of siitas or kusilavas. The Vedic
literature was not meant to be passed down in written form. The knowledge

sharing had to be through oral tradition.

I.2.  The Puranas



Puranas emerged in the period of the Guptas, wherein all types of prosperity,
be it in terms of the trade, commerce, literature, rituals of the Vedic religion
and so on was present. There are archaeological and literary evidence to prove
the above statement. The Purana literature marked a new beginning in the
religious landscape for the people in the Indian subcontinent. The earlier
religious practises were Vedic and demanded the knowledge of sacrificial
rituals, the memorization of the Sarmhitas, and understanding of the Vedangas.
The worshipping practise in the Vedic period was dominated by the sacrificial
fire, in which the oblations made were supposed to be carried by the fire god
to the deity in consideration. The result of that sacrificial ritual was sometimes
materialistic, i.e., obtaining a son or gaining a bigger kingdom; and sometimes
abstract, like obtaining the svarga (the heaven).

On this background, when the Puranic religion emerged, it gradually
changed the focus of the worship from the natural phenomena to the man-like
deities. The natural phenomena like rain, dawn, waters, the Sun were being
worshipped in the Vedic period. In Puranic period, deities like the Siva, the
Brahma, the Visnu gained importance in the religious beliefs of people. This
multiplicity in terms of the gods is a part of religious life of the people in the
Indian subcontinent even today. Vide Kane (1930: 162), “Though there is a
remarkable continuity in India as to religious thoughts and practices, yet the
popular religion of modern Hindus is pre-eminently pauranic.”

The Purana literature is seen in the literary tradition after the Vedic
literature. It ascertains the values in the Vedic society. The tradition of the
Puranas starts from the fourth century CE and continues for many centuries
till 17" century CE.

The word purana in Sanskrit is a variant of the word purdtana (the old
one). (Dange 1976: 270) Since Vedic times, this word is being used as an
adjective, meaning old, or prevalent in ancient times. It is alternately defined
as — pura anati iti (That which is there since old times). The Puranic period
was characterised by different worshipping practises involving elaborate pija
(worship). The trinity of gods- Brahma, Visnu, and Siva- gained importance

over the Indian subcontinent during this period. The temples for worship were



an important marker of this period. The economic prosperity during this
period led to building the temples where the masses could gather for
performing rituals together. Literature taking a note of this change in the
religious practises started describing these processes in detail.

The linguistic characteristics and subject matter of the Puranic texts
were also different than those of the previous ones. The Puranic literature
mainly comprises of Mahapuranas and Upapuranas. Mahapuranas were the
texts which were bigger in size and stated important principles of Puranas.
They are eighteen as under- Matsya, Markandeya, Bhagavata, Bhavisya,
Brahma, Brahmavaivarta, Brahmanda, Vamana, Varaha, Visnu, Vayu, Agni,
Narada, Padma, Linga, Garuda, Kirma and Skanda. The Upapuranas were
smaller texts in size and focused mainly on secondary deities.

The literature falling in the genre of Puranas primarily shows five

characteristics (paricalaksana):

T Tl dEl Heaea T | |

SRIAR 99 U0 T9SEUH, | (Bhavisyapurana 2.4-5)

The Purana has five characteristics, sarga (creation), pratisarga
(destruction), vamsa (the generations of sages and seers), manvantara
(different time periods), and varmsanucarita (the dynasties of kings)'.

The Brahmavaivarta Purana (4.133.7-10) enlists more than ten

characteristics of the Puranic literature as under:
ey g Refedst = qied. |

AU ST Tl Aol FHH0T A |

! According to Wilson’s translation, the original five components of a Purana are (1) primary
creation, or cosmogony; (2) secondary creation, or the destruction and renovation of worlds,
including chronology; (3) genealogy of gods and patriarchs; (4) reigns of the Manus, or
periods called Manvantaras; (5) history, or such particulars as have been preserved of the

solar and lunar races, and of their descendants to modern times. (Rocher 1986: 26).
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The ten characteristics (laksanas) of the Puranas are 1. Systi — creation
of the world, 2. Visrsti- destruction of the world, 3. Sthiti- maintenance of the
world, 4. Palana- the protection of the world, 5. Karmanam vasana- the desire
to perform actions, 6. Varta- the commerce, 7. Maniinam cakramanam- the
cyclic nature of the time, 8. Pralayanam varnanam the description of the end
of the world, 9. Moksasya nirapanam- description of the liberation, 10. hareh
utkirtanam- praising the lord Visnu, 11. vedanam utkirtanam- praising the
Vedas. Thus, the Brahmavaivarta Purana enlists more than ten characteristics
of the Puranic literature.

Many Puranic treatises do not contain majority of the characteristics
described earlier that are required to qualify as a Purana. But still they are
known and accepted as a Purana. To understand why such literatures have
been classified as Purana, one needs to understand the classification process
for Puranas.

The Puranas are classified in various ways. Dange (1976: 284) opines
that the primary classification of the Puranas is ancient and non-ancient. In
this regard, she considers Vayu, Brahmanda, Matsya and Visnu Puranas as the
ancient or original or basic, as those treatises show all the five characteristics
of the Puranas. The rest of the Mahapuranas do not show all these
characteristics. Therefore, the remaining are termed as non-ancient.

There has been a variety of opinions and studies of Puranas. The work
of R. C. Hazra (1940) entitled “Studies in the Puranic Records on the Hindu
rites and Customs” is considered as a pioneer work in Puranic studies.
According to Hazra, the Puranic literature shows two stages of development.

The changing subject matter in the Purana literature was observed as per the



stages of development. The Purana literature after the sixth century included
many more topics like tirthas, dana®.

The first composers of the Upapuranas, according to Hazra (1940: 54),
were the “smarta brahmana sectaries”. They included the Brahma
worshippers, the practitioners of the paricaratra philosophy and the pasupata
philosophy. They saw the common people in society losing their faith in the
Vedic rituals and took a chance to spread their own philosophies along with
the reestablishment of the varnasramadharma. Hazra (1940: 6) opines that
due to this, the new nature of the Puranas emerged. They came to be known as
the important codes of the Hindu rites and customs by including chapters on
Varnasramadharma, Acara, Sraddha, Prayascitta, Dana, Puja, Vrata, Tirtha,

Pratistha, Diksa, Utsarga, etc.

1.3.  Pauranika Dharma

At this point, it will be helpful to discuss the nature of pauranika dharma. 1t is
a special phase in the religious life of people living in the Indian subcontinent
because it gave the people living in the area the name Hindu. What we call it
as Hinduism is the outcome of this period. It primarily provided the basis for
all the religious practises. It was not only the rituals, but the philosophy on
which it was based, was different than the earlier. Goyal (1986:3) opined that
the earlier Vedic and Brahmanical tradition was regarded influential and
divinely established. One may find the elements of bhakti in pre-Vedic period
also. It gained a larger canvas in the post-Upanisadic period. This was the
period, when several religious cults centred around the worship of the
individual gods, like the Siva, the Visnu, the Sakti, the Strya, and the Ganesa.
The religious practises that arose as a response to these cults, are identified as
Pauranika Dharma. This is alternatively called as smarta dharma. The basis of

Vedic religion was varnasramadharma which was based on the sacrificial

2 See also A.D. Pusalker (1955: 197) According to Hazra, in the first stage (third-fifth century
A. D.) only topics on Hindu rites and customs which formed the subject matter of early
Smriti-Samhitas such as Manu and Yajiiavalkya were incorporated, while the second stage (A.
D. 600 onwards) incorporated new topics regarding gifts, initiation, sacrifices, homa,
pratistha, tirthas, utsarga etc., not found in Manu and Y3ajfiavalkya or in Puranas written prior
to the sixth century.



rituals. The pauranika dharma, however, merged itself gradually into an
entirely different set of rituals. This new set of rituals included the worship of
the idols of different gods with sixteen elaborate means (sodasopacara puja),
personally preparing Sivalingas and their worship, the bhakti- devotion-
towards the gods, construction of temples of different gods, the sacred places
with water bodies to perform rituals, the pilgrimages carried out by common
people to visit the sacred places and many more.

The significant angle of this changed practise of rituals was the
doctrine of karman. It has been variously discussed by elite scholars like P. V.
Kane® and S.R. Goyal*. It was based on the good and bad deeds performed by
a man. The basis of this doctrine is that the good deeds lead to merits and the
bad deeds lead to sins. A man who has more sins than the merits at the time of
his death, is reborn lesser than a human, or even if born a human, attains grief
and faces losses. This doctrine of karman co-exists with the theories of rebirth
and fruition of action- punarjanma and karmavipaka. All these three together
create a complete picture of the religious base of the Puranic religion.

The texts that addressed this changed philosophy and the rituals
associated with it were also termed as Puranas, but they came with a
difference. They were minor or localised texts which noted the sacred places
in their vicinity. Inclusion of these aspects in the Puranas changed its outer
and inner characteristics considerably. The prototype of the five
characteristics or the ten characteristics was never followed by the later
Puranas. Their focus shifted more to the affirmation of the glory of the place
and the important deity in that place. That is where the texts of mahatmyas

appear as a genre in Purana Period.

I.4. Mahatmya Literature
The word is formed by adding the faddhita affix syarn to the word mahatman
(Abhyankar 2012(1961):402). The word mahatman itself is a bahuvrihi

compound which means the one whose nature is great. The affix syan is added

3 See HoD vol.4, pages 1-40
4See RHAI vol.2,141



to it in the sense of nature. By this, the word means the sense of being
magnanimous.

According to Monier Williams (1970: 815), the Sanskrit word
mahdatmya is derived from the word mahatman, which means magnanimity,
high-mindedness, exalted state or position, majesty, dignity, the peculiar
efficacy or virtue of any divinity or sacred shrine or a work giving an account
of the merits of any holy place or object.

The changed religious beliefs in the Puranic age gave a firm base to
the idea of devotion, the sacred places, and the temple traditions. The sacred
places gradually gained importance due to various rituals prescribed in the
scriptures to be performed in them and in their vicinity. As aptly described by
the prominent scholar Stella Kramrisch (1946: 3), “Tirtha is the name of a
place of pilgrimage on the bank of a river, the sea-shore or a lake. The
meaning of the word is a ford, a passage. Water, the purifying, fertilizing
element being present, its current which is the river of life can be forded in
inner realisation and the pilgrim can cross over to the other shore. The place
of pilgrimage is the end of the journey to the Centre; but it is not itself the
goal and only the means for crossing over to the Centre. For this very reason
the number of Tirthas and Ksetras is indefinitely large.”

The glory or the importance of such sacred places was the main
subject matter of the later Puranic literature. It is characterized by the
relatively smaller texts that glorified the sacred places. They are localized in
nature as they mainly talk about the greatness of the region. There may be
various reasons of the sacred places gaining importance. Almost every
Mahatmya text follows a certain pattern or structure. The chief gods like Siva,
Brahma, Visnu are sometimes described meditating on the lands of these
sacred place. Also, the commoners who are sinners or wish to gain something
are featured to reach this sacred place either knowingly or unknowingly. Then
they gain merit just by being around the sacred place. This is a general outline
of any mahdatmya text.

The journey of the society in religious field was gradual from Vedic to

Puranic and of course both had a simultaneous existence since the Puranic



religion gained popularity in the society. Katre (2011: 75) explains this
transition from Vedic religion to Pauranic religion. According to her, the
extravaganza of the rituals in the Brahmanas was deglamourized by the
philosophy of the Upanisads. But the common man did not have the ability to
experience the philosophy of the Upanisads. The society that was caught in
such a conflict was allotted the enriching environment for the worshipping of
the favourite deity by the Puranic literature and presented the stories, sub-
stories and history and changed the original form of the Vedic deities and in
the same process, there was an emergence of the firthaksetras with this firm
base. The pilgrimage helped the formation of the devotees with good conduct.
Observing this, various firthas were included in the Puranas. The Puranas told
the glory- Mahatmya- of the places, the result of the pilgrimage and the
common man was also attracted towards the pilgrimage.

The mahatmya literature also includes the glory of some specific
months, like Purusottama-masa-mahatmya or Magha-masa-mahatmya etc.
They mainly emphasise the importance of those months according to the
Puranic rituals and worships of specific deities that must be carried out during
that period. But the mahatmya literature is not confined to the glory of the
months only. It mainly includes the literature that states the glory of various
places mainly of religious importance. The popular sacred places like
Varanasi, Prayaga, Gaya find special texts assigned to them, which mainly
state the sacred places in their vicinity. The Nilamatapurana is popular to state
the glory of Kashmir. Nepala-mahatmya is famous for the glory of Nepal.

The mahatmya literature does not talk only about the glory of places or
of some deities or some months, but they also state the importance of some
things or concepts pertaining to Indian culture, such as Tulasi mahdatmya.

This vast mahatmya literature is well reviewed in the volume 2,
fascicule 1 of the History of Sanskrit literature by Jan Gonda in the chapter
entitled “medieval Sanskrit literature”. He writes, “They (the
tirthamahdatmyas) are often composed in Sanskrit and profess to be part of a
purana in some cases they were included in a work of that genre. Their

number is very large because every holy place of some importance possesses



such a “glorification” in which the legends and eulogies upon the holiness of
the tirtha have been brought together. In accordance with their name these
decidedly popular “glorifications of holy places”, mostly compiled by the
resident priests, are primarily meant to inform the innumerable pilgrims of the
holiness of the tirtha and the rules and customs obtaining there.”

Thus here, Gonda highlights the highly localized nature of the
mahdatmyas and in a way indicates to look for the mahatmyas in regional
languages even if they are available in the Sanskrit language.

This thought made the researcher to look for the other localized
mahdatmyas popular in the vicinity of Vatsagulma especially. They are Viraja
mahatmya (a text stating the glory of Lonar), Renukd mahatmya (a text stating
the glory of goddess Renuka in Mahurgad. It is said to be a part of Skanda
Purana) and Mahikhala mahatmya (glory of Mahur). The Sanskrit version of
Viraja mahatmya could not be traced though it is said to be a part of Skanda
Purana. (Apte, Joglekar:2015). With the non-availability of the original
manuscripts or the published editions, the study of mahatmyas become a
tricky task. It needs to be addressed well.

Generally, the mahatmya literature emphasises the religious aspects of
the specific place. In doing so, it states the rituals, the traditions, and an

overall religious landscape of the place.

I.5.  Studies on the Mahatmyas: Need of Holistic Approach
There are numerous texts of mahdatmyas which are studied mainly from the
point of view of the religion. This traditional approach of studying the
mahdatmya for religious aspects is needed for a general study of those texts.
But mahatmyas are more than that. Those are the treasure of various
geographic, cultural, religious, and historic glimpses, numerous stories of the
glory of the place, and so on.

A specific geographic location of a place is an important reason for
that place to gain importance. Thus, the mahdatmya literature needs to be
studied with various angles for its deep understanding. Dr. B. C. Law was one

of the first scholars who realised the importance of the geographical location
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of a sacred place. He emphasised the need to study the vast expanse of the
mahdatmya texts with the geographical point of view. His work in the field of
historical geography is the most important one. He was right in pointing out
that a holistic approach towards the study of the mahatmya literature should
be adopted by including the study of geography and topography of the region.
R. C. Dhere was one of the eminent scholars from Maharashtra who has
extensively used these mahatmyas or Sthala puranas for his research of the
important religious places such as Pandharpur, Kolhapur, Tuljapur and many
others. He has referred to more than ten Sthala puranas in his research. He
held an opinion that all the aspects of any religious place could not be
understood unless and until one study the ancient accounts of the place in the
form of such mahatmyas.

Special attention on the local mahdatmya literature can bring about
various characteristics of the place, the ancient importance, or the continuity
of the traditions in the place. A thorough study of the localized literature can
complete the jigsaw puzzle pertaining to the religious landscape of a region.
The basic nature or the earlier nature of the Puranas gradually changed, and
the structure of the later Puranas showed the emergence of localised
mahdatmyas. R. C. Hazra (1940:7) correctly points out- “Consequently, the
accounts of genealogies of kings and sages were little cared for, and often
fabricated; and sections on holy places etc. were composed by different people
at different times and freely attached to the Puranas as their integral parts, so
that the extents of these works varied. People also took absolute liberty in
making changes in the texts of the Puranas. Consequently, textual corruptions
increased hopelessly.”

Thus, the study of the mdahatmya literature needs to be carried out
carefully and with a holistic approach. Only religious and literary aspects have
been widely studied in this genre. But there is a need to study this type of
literature with an integrated approach, i.e., with the aspects of political history,
historical geography, economic history and many more.

Owing to this need of more inclusive study of the mahatmya texts, the

researcher has chosen the text of the Vatsagulmamahatmya. It is a printed text
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about the glory of Vatsagulma, written in about 4500 Sanskrit verses. It is
well-divided in 39 adhydyas with a description of 108 sacred places in and

around Vatsagulma.

I.6. Aims and Objectives

The focus of attention of the researcher is to interweave the knowledge of
Sanskrit, geography, and ancient history to understand the mahatmya
literature in depth. This approach can help in fathoming the depths of this
genre of the literature. Thus, this topic was chosen by the researcher.

With many mentions of the word Vatsagulma in the Sanskrit literature,
it is evident that the place of Vatsagulma had gained importance during
Vakataka period. This place of Vatsagulma has been identified as present day
Washim in the eastern Maharashtra (20° 6’ 0.0000” N and 77° 9’ 0.0072" E)°.
The place seems to have gained the religious importance in the later Puranic
period. Its religious glory has been written in Sanskrit in the text of
Vatsagulmamahatmya. The manuscripts of the text were collected and studied
in the early 1920s by Dr. Y. K. Deshpande. Its edition was published by the
efforts of some elite members in the society as evidence of the ancient Vedic
and Puranic tradition in and around Vatsagulma.

For the present research, the researcher has tried her best to collect the
original manuscripts from the Sharadashram Library, Yavatmal; but the
efforts were not fruitful. Thus, the present study is based on the published

book of the Vatsagulmamahatmya.

I.7.  Earlier Attempts

It is evident from the earlier paragraphs that there is an overgrowing need for
the cultural studies of the Sanskrit historical texts. Thus, the present text was
selected. The text under consideration is titled ‘Vatsagulma Mahatmya’
(Pracina Vasima) with the introduction written by the great historian late Mr.
Yashwant Khushal Deshpande Papalkar of Yavatmal. It was published and
printed by Mr. Shankar Gopal Dabeer at Washim at the printing press by

SPlate 1- Location Map of Washim
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name Koshatvar Mudranalaya, Washim in the year 1873 of Saka era i.e., 1951
CE There is a ten-page long prologue of the book by the publisher Mr.
Shankar Gopal Dabeer.

There is also an attempt by Dr. Deshpande to locate these firthas in the
vicinity. The attempt was quite noteworthy. It was important to preserve the
local tradition of glory of the place. The present study is an attempt to map
some of these tirthas with the help of modern techniques of mapping and see
if there is some explanation of the three avaranas mentioned in the original
text.

In addition to this, some points will be newly studied in this work. The
economic connections of the Vatsagulma, the role of socio-linguistic features
of the VGM to decide the time of the text, and the probable writers of the text.
The present research will be more accurate or holistic after studying the
original manuscripts, the problems of which has been addressed earlier. The
linguistic associations, the qualities of a scribe, the paper quality of the

manuscript could have thrown some light on the period or other things.

I.8.  Hypothesis

The cultural study of the text of the Vatsagulmamahatmya will bring out the
religious, social, linguistic, and other important cultural aspects so that in the
broader perspective, the localized mahatmya texts will be helpful in designing
the cultural landscape of the region. The political and economic significance
of such places can provide a base to further studies of the mahatmya texts.
This text belongs to the mediaeval period, wherein the influence of local

prevailing language is found.

1.9.  The Text of the VGM

The Sanskrit text of the Vatsagulmamahatmya stretches for 39 adhyayas and
total 4795 verses. As stated in the published available edition, it was edited
from the manuscripts which were claimed to be present in the Sharadashram
library at Yavatmal at the time of editing i.e., around 1951 CE It is a text

written primarily to explain the glory of the sacred place of the Vatsagulma. It
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also describes total one hundred and eight tirthas in the periphery of five kosa
(around nine kms) of Vatsagulma. The tirthas referred to in this text are not
only a waterbody or the confluence of rivers, but it is also sometimes a tree or
a temple.

This text claims to be a part of Padma Purana, but as is the case of
many mahdatmya texts, it is not found in any of the recensions of the Padma
Purana.

The deity which is mainly seen in the sacred places around
Vatsagulma is lord Siva. Even other deities like Visnu, Han@imat, Strya,
Brahma are mentioned at some tirtha in this text. The first eight adhydyas are
presented as the background or introduction to the main text. The following

table shows the name of all the adhydayas and the total number of verses in it.

Chapter | No. of Name of the chapter
no. verses
1 69 Rajapatnivilapah
2 125 | Nrparajiitsammvadakathanam
3 95 VasukivasisthadarSanam
4 132 | Karmavipakakathanam
5 143 | Brahmastutikathanam
6 49 Visnudar$anam
7 75 Kailasagamanarm
8 123 | Vatsavarapradanarm
9 209 | Karunesamahatmyakathanarm
10 124 | Vimalatirthacamundakhyanavarnanam
11 60 Madhyames$varanilakanthe§varakhyanavarnanarm
12 117 | Mallikarjunavarpanar
13 188 | Nrsimhatirthakhyane Nrsirhhavirbhavah
14 71 Nrsimhatirthananditirthakhyanavarpnanam
15 120 | Puskara-tirtha-khandesvarakhyana-varnanam
16 152 | Daridraharanatirthamahimakathanam
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17 145 | Daridryaharanopakhyanavarnanar

18 225 Ganesatirtha-Suvarnatirtha-
Parnasalatirthamahimavarnanarm

19 115 | Karaijatirthasaubhagyatirthamahimakathanarh

20 123 | Daridryaharanakhyanakathanam

21 130 | Suryatirthakesavakhyanalaksmitirthalaksminrsimhati
rthakhyanamahimavarnanarm

22 101 | Candratirthacandrabhagapranitasangamamahimakath
anam

23 130 | Padmatirthopakhyane Dadhicipranamoksanarn

24 106 | Padmatirthopakhyane Dadhicibharyagnipravesanarm

25 80 Padmatirthamahatmyakathanam

26 204 | Padmatirthopakhyane ----------- nama

27 83 Balatirthacakratirthakhyanam

28 139 Papapranasanaditirthacatustayavarnanarm

29 72 Muijalayadihanumattirthantavaahasatirthavarnanam

30 78 Kalikatirthalokapale§varavarnanarm

31 138 | Kalyanadisiddhalayantasaptatirthavarnanarn

32 181 Maninagatirthavarnanam

33 128 | Prathamadvadasirames$varatirthavarnanam

34 88 Govindesvaraditirthavarnanam

35 93 Lankalayaditirthavarnanarm

36 120 | Vasisthasramavarnanam

37 155 | Sadacaravarnanam

38 221 Sadacaravarnanam

39 88 Sadacaravarnanam tatha phalasrutivarnanar

The first edition of the Vatsagulmamahatmya was published in 1951
CE This book was edited and published with an agenda to gain back the rights
of the Hindus over Padma Tirtha in Washim, which was a successful attempt.

In that regard, the editor of the book Dr. Deshpande brought about a
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descriptive account of the social structure of the Washim town and its
surroundings. He gave summary of all the chapters and discussed the word
Vatsagulma. That study mainly highlighted the antiquity of the manuscripts
which were edited, and that edition was published in the public interest. It was
presented to the civil court at that time as evidence.

That published edition, however, lacked some significant points such
as studying the linguistic features of the text and studying economic
importance of the place in ancient times etc. Moreover, some references about
the political history in the edition are absolute after these 70 years in 2023 CE.
Those references need an updating with the latest findings. Hence, the
researcher has come up with the present study to unfold and widen the scope
of the earlier edition of the book.

The second edition of the Vatsagulmamahatmya was published in 2003 CE,
which had the only addition of the chapter on the archaeological excavations

at Washim that were carried out in 1992 CE.

1.9.1. Vatsagulma

The name Vatsagulma of a region in southern India and the region with the
same name in the Vatsa janapada is common. The Vatsa janapada is one of
the 16 mahajanapadas of ancient India. It was in the north India, with its
capital Kosambi. The name Vatsa for a region is mentioned at several places
in MB also. However, the very name Vatsagulma has been defined by various
ways.

First, the text of Vatsagulmamahatmya itself defines the Vatsagulma
as an amalgamation of many sages along with the main sage Vatsa residing in
the region. The VGM 8.115-116 state that the gods in a disguised form went
to the region of Vatsagulma and stayed collectively at the Vatsa asrama.

Hence the place got its name.

3fdl T o &1 GU TEHFIT |
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These verses can be translated as — ‘In this way, those gods resided in
the region of Vatsa (sage). They went to that great region with their own
powers. The gods stayed in a group on the hermitage of Vatsa. Therefore, o
lord, its name became Vatsagulma.’

The Kamasiitra of Vatsyayana in the fifth adhikarana, mentions the
people of Vatsagulma. Its commentary Jayamangala by Yasodhara (dated to
13" century CE) mentions a different definition of the name Vatsagulma. He
states that there were two twin brothers namely Vatsa and Gulma. The region
in which they lived was named as Vatsagulma. The original statement from

the commentary is —

TN CHEIT SRS Giedl TGl Jo]eHl anaraaiaal <&l

AT il Fdd: |

The meaning of the statement is— “To explain Vatsagulmaka,
Vatsagulmaka is the region in the southern part, inhabited by two prince
brothers, named Vatsa and Gulma.”

Thus, it is evident from this that by the 13" century, Vatsagulma was
forgotten as a capital city of the Vakataka kings. Its origin was traced only by
mentioning its association with the sages of pious and meritorious nature. In
this way, the name Vatsagulma can be traced over a vast period.

The place of Vatsagulma is mentioned more than once in the Sanskrit
and Prakrit literature. Following paragraphs will discuss the mention of the
name Vatsagulma in the history.

1. The cave no. 16 at Ajanta has the mention of Vakataka kings like
Vidhyashakti II, Sarvasena and Pravarasena I, who were later identified as
the kings in the Vatsagulma branch of the Vakatakas (Mirashi 1963:104).

2. The name Vatstyagulma is seen in the India office plate of Devasena

(Mirashi 1963:102), which is identified with the Vatsagulma.
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. Padma Purana mentions Vatsagulma in Srstikhanda- 1.14.164 as a place
while describing the condition of lord Siva as he wanted to clean the sin
caused by the killing of lord Brahma. The date of the text is 1000 CE
according to the scriptorium at DC, Pune.

o 0N < o
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et T FEuT = G2 g 122,25 01
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TEIIH = TR0T T e |

g g o T B0 e 112.2%.25% |
FIHET T 9 A, 39 J9aH |
TRTECATRICIET SHEIIT = foregfa 112.22.284 1

These verses can be translated as under- The king of gods, having the
skull (for alms) in hand, felt helpless due to the (sin of) brahmahatya, and
while travelling on this earth, went to the Himalayas, Mainaka, Meru,
Kailasa, the entire Vindhyas, the big mountain of Nila, Kafnci, Kasi,
Tamralipta, Magadha, Avila, Vatsagulma, Gokarna, and Uttara Kuru; but
did not find any resort.

The text of Kosakalpataru dating to 1644 CE enumerates Vatsagulma as
the name of a town.
The text on astronomy- Karanakutiihala- dated to 1183 CE mentions

Vatsagulma as a place situated on the first meridian.

9! TG SR e R Ghd: TS e |
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The meaning of these verses is as under- the meridian of the earth is
(obtained by joining) the city of the demons, devakanya kantt, the white
mountain, Paryalli, Vatsagulma, the city of Ujjayini, Gargarata,
Kuruksetrea and Meru®.

6. The text Kadarpactidamani dated to1576 C. E. mentions Vatsagulma as a
town (5.5.40) in the fifth part, named as paradaradhikarana.

T 4 IoE¥]eH A1 9 HETHTHRIE G |
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It means- In these regions, in the Vatsagulma, the beautiful wife of the
chief minister (mahamatra), goes to serve the king at night.
7. Vatsagulma is mentioned as a name of a city in Vidarbha in
Kavyamimamsa- a text by the poet Rajasekhara dated to 900 to 950 CE, in
the third adhyaya of the first adhikarana.

o~

TIGHY A AH A |

It means that, there is a city by name Vatsagulma in the Vidarbha
region.

8. The place Vatsagulma also finds a significant name in the reign of the
Vakataka kings who ruled in the central India near Nagpur from about 250
to 525 C. E. (Jamkhedkar 2021:2). The Vakataka kings had four branches,
of which two flourished and became famous. The first branch was at near
present day Nagaradhana- i.e., ancient Nandivardhana and the second was
near Washim- i.e., ancient Vatsagulma.

9. The local mahatmya by name Vatsagulmamahatmya, which is the topic of
the present study, finds the name Vatsagulma, as a place, where there was
an assemblage of various sages.

10. The treatise Kamasitra of Vatsyayana mentions Vatsagulmaka- the people

residing in the Vatsagulma. In the fifth adhyaya by name ISvarakamitam

6 Plate II- Meridian Indicating Vatsagulma.
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of the fifth adhikarana by name Pdaradarika, the following line is

mentioned-

TR0 GUT {1 Samel TSmO resied aicei eI |

It means that “(the wives) of the chief ministers of the Vatsagulma go
to the gynaecium of the king for service at night.”

Again, in the sixth adhyaya by name antahpurikam dararaksitam,

there is mention of people of Vatsagulma. It is stated there that-

(T TAFHATRTA UF) TSATA: HE AGIAR NERGAIAZ (e T JHRIATH |

Its meaning is — “(There, the ladies in the royal palace itself) cause the
city boys enter in the (royal gynaecium) with the lady messengers dressed
like them.”

11. B.C. Law mentions Vatsagulma in the southern India chapter of historical
geography of ancient India. The paragraph reads as “The Basim Plates of
Vakatkaka Vindhyasakti II refer to this place which was probably the
capital of Vindhyasakti (E.I., XXVI, Pt. III, July 1941). Rajasekhara in his
Karpiiramanjari (p.27) mentions Vacchomi which corresponds to the
Sanskrit Vatsagulmi. Vacchomi is derived from the name of its capital
Vacchoma (Vatsagulma) and is identical with Vaidarbhi. Rajasekhara tells
us that Vacchoma was situated in Daksinapatha. It was a centre of learning
in Rajasekhara’s time. This place is identical with Basim, the headquarters
of the Basim taluk of the Akola district in Berar).”

All these mentions of the name Vatsagulma suggest that the city had a
lot of importance at the time of Vakatakas in the fourth to sixth century.
Again, in the tenth century, the city gained importance. The absence of
evidence of the period of about four hundred years or in other words, the
discontinuity of historical records about Vatsagulma has aroused the

researcher’s curiosity and this thesis tries to solve this mystery a bit.

1.9.2. From Vatsagulma to Washim
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The eminent poet in Vidarbha- Rajasekhara- explains the name vacchomi style
in poetics. The transition of the word can be shown as Vatsagulma
(Sanskrit)—Vacchoma (Prakrit)—Washim (Marathi)—Basam (Farsi). The
first ever grammarian of Prakrit languages- Vararuci- in his treatise ‘Prakrit-
Prakash’ has discussed the rules regarding the interchanging of the letters.
Owing to that, the form Vatsa changes to Vaccha and the form gulma changes
to uma. Thus, the Prakrit word Vacchoma is formed. The Marathi form of this
word is Washim and the administrative papers in the British period mention
Washim as Basam. Thus, the journey of this word shows the change in the
language along with the change in the power of the rulers.

However, the text of the Vatsagulmamahatmya has a different edition
of the transformation of the name of the city. VGM 8.119 tells the four names

of the city in four different time periods i.e., yugas.
I SCEST Jed: |
TEANTE Fid A AT A G
T T FIIN T o9, 11 ¢.22R I

It means that - there are different names to this place according to the
time periods. It was Vatsaranya in the krta yuga, Vasuka pura in the treta
yuga, Vatsasrama in the dvapara yuga and after that the name of the place

became Vatsagulma.

1.9.3. Washim in Modern Times
The old Maharashtra State Gazetteer of Akola district in 1977 mentions the
history of Washim. It mainly comprises of the etymology of the word
Vatsagulma. It states the ancient connection of present day Washim. It affirms
that the main sacred place in Vatsagulma was Karunesa Mahadeva and the
Padma tirtha. The details about the religious characteristics of the place are
based mainly in the text of Vatsagulmamahatmya.

The same district Gazetteer has a section on the history of the Akola

district, contributed by MM. V. V. Mirashi. In that section, some paragraphs
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throw some light on the historicity of Vatsagulma, in which along with the
archaeological history, the political history of Vatsagulma has been well
reviewed by Mirashi.

The Gazetteer then states the affiliation of the ancient Vatsagulma with
the Vakataka kings and states the epigraphical evidence brought forth by the
scholars from the year 1939 CE onwards. Then the chronology of the
Vakataka kings is discussed in detail from Vindhyashakti, the founder of this
dynasty, Pravarasena I, then his son Sarvasena, who made Vatsagulma as the
capital city for his dynasty, to the last king, the son of Harisena. It is evident
from those details that the city of Vatsagulma flourished as the capital city of
the Vakataka kings from 330 CE to 500 CE. Then the mention of Vatsagulma
in Rajasekhara’s works is highlighted which proves that the city of
Vatsagulma at the time of Rajasekhara, i.e., 875 CE to 925 CE was still an
important city. Then the details are given for the city of Washim in the late
mediaeval period, which mainly consist of its identity as a cloth producing
state. Thus, the entry in the old district Gazetteer about Washim is quite detail.
It is given in Appendix I for the perusal of the readers.

It is affirmed by Mirashi (1975: 114) as “The Vatsagulma branch was
founded by Sarvasena, a younger son of Pravarasena I. The capital of this
branch was at Vatsagulma (modern Bashim or Vashim) in the Akola District.
This branch also produced some very learned princes. Sarvasena, the founder
of this branch, is well-known as the author of the
Prakrit kavya Harivijaya, which had, for its theme, the bringing down of
the Parijata tree from heaven. This kavya has received unstinted praise from
several eminent rhetoricians like Anandavardhana”.

Then Mirashi talks about the branches of the Vakataka kings in the
later paragraph as “According to the Puranas, the Vakataka king Pravarasena I
had four sons, all of whom ruled as kings. As stated before, the eldest of them
was Gautamiputra, whose son Rudrasena 1 established himself at
Nandivardhana near Nagpur. The second son was Sarvasena, who ruled from

Vatsagulma (Bashim in the Akola District)”.
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I1.10. Recent Researches about Vatsagulma

The previous discussion shows that various aspects of cultural study of the
VGM can be studied by a researcher. Owing to this, the researcher has tried to
link the available knowledge about the ancient place of Vatsagulma with the
recent research in the various fields, mainly the archaeology and the ancient
trade routes.

The book entitled “Sarthavaha” in Hindi by Motichandra is an
important document on the ancient Indian trade routes. It has a thorough
discussion about the numerous trade routes, which had criss-crossed the
ancient Indian subcontinent. He even gives a detailed account about the sea
routes that played a significant role in the ancient India. The same book has
some maps showing the important trade routes in ancient India. The important
point from the trade routes in southern India for this research is that the town
Vatsagulma is mapped on that trade route’. The presence of Vatsagulma on a
prominent ancient trade route hints us to the reason of it being important. The
ancient traders and merchants must have been travelling along Vatsagulma,
while on their way to Madhya Bharat or towards the road to Paithan, and they
must have preserved the religious importance of the place.

Bhaisare (2012) has done significant research about Washim in recent
times while studying the Vakatakas. The excavations in Vatsagulma- present
day Washim- produced good results about the antiquity of the place. In the
fifth chapter of her thesis, she states some archaeological findings and
material evidence obtained from Washim. She has identified some pottery and
terracotta figurines from the site. She states the pottery analysis in the chapter
which concludes that the pottery dates backs from first century B.C.E to fifth
century C.E.

The actual excavations at Washim were carried out in 1991-92 and
1994-95 i.e., for two seasons on a small scale at two localities, in Fukatpura
and Lal Deul localities®. “The site has yielded some coins, which are

stylistically allied to the Vakatakas specially known from Paunar few years

7 Plate I1I- Vatsagulma on Ancient Trade Route (adopted from Moti Chandra).
8 Plate IV-Two Excavation Sites in Washim.
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ago” (Bhaisare: 2012) Besides this, an oval temple with a star-shape plan was
found, which indicates the presence of a Sivalinga in the centre. Moreover,
coins from Vakataka and Ksatrapa period are found here.

The excavation at the second locality showed the 1 m thick wall
running 70 m east to west and a few structures along it. The north-eat side of
the site showed four structures, one of which is exactly like the oval shaped
eight-angled structure found in the first locality. The site also had some fifty
coins that belonged to the Vakataka and Ksatrapa period.

Thus, the archaeological evidence is sufficient to support the presence

of ancient settlement in and around Washim.

I.11  Scope and Limitations of the Study

The present study focuses mainly on various cultural characters as reflected
from the text. It tries to correlate various factors that are important for cultural
and religious influences in the area.

It however does not include the study of the original manuscripts from
which the published edition was prepared. Also, the passing references of
flora and fauna are not studied in the present thesis, as they are not a focus in
this Cultural Study.

Following the norms of the Vidyapeeth, the present thesis has been
divided in five chapters, namely, (1) Introduction, (2) Review of Literature,
(3) Research Methodology, (4) Analysis, and (5) Conclusions. The
Bibliography and Appendices appear at the end.

*kkk*k*x
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Chapter 11
REVIEW OF LITEARTURE

II.1. Introduction

The cultural studies are not new in Sanskrit. The text in Sanskrit provides the
base for various aspects of study. Many attempts have been made in the past
to study many treatises with all possible cultural characteristics. The cultural
studies of a text have been somewhat stereotype about 60 to 70 years ago,
which focussed mainly on the linguistic aspect of the text or classifying the
data in the text under some headings that would represent the culture of the
region. This trend seems to change in past few years, where the researchers
are keen on relating not only the linguistic and informative details from the
text, but also the history and geography of the area under consideration.

As discussed in the introduction, there have been many attempts by
some scholars to use the mahdatmyas as the primary source of their further
deep study. Those various attempts will be referred to in the thesis as and
when required. The following paragraphs are the notes on some noteworthy

attempts to study a mahatmya text.

I1.2. Vasudevahimdi: A Cultural Study

It is a published book by A. P. Jamkhedkar, based on a Jaina samkinnakahda, a
story of religio-romantic nature, written in two parts. The first part is the story
of the wanderings of Dhammilla and Vasudeva. The second part, as the author
tells, is still in the manuscript nature. The authors of both the parts,
Sanghadasagant and Dhammadasagani claim that the story has come to them
through tradition.

Jamkhedkar tries to give a detailed account of the contents of
Vasudevahimdi, and various cultural aspects that are associated with it. The
book extending to 280 pages, discusses Vasudevahimdi critically, states the
political conditions of that time, tries to elaborate the social conditions,

economic conditions, religion, and philosophy.
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Each chapter has separate list of references and notes. The subject
matter of the book is such that the knowledge of many streams is necessary to
comprehend the text. Jamkhedkar shows his in-depth understanding of various
fields of knowledge, like language, religion, social customs, the art,
architecture, the omens, social beliefs and customs, economic conditions on
individual or social level, so on and so forth. He points out that by a critical
understanding of the Vasudevahimdi, one comes to know the changing nature
of the Jaina religion at the time of Vasudevahimdi.

The thorough understanding of the author has made this book a

guideline of the cultural studies till date.

I1.3.  Cultural and Historical Study of Kalkipurana

This Ph. D. thesis b Dr. P. N. Bhatt was chosen for review because it is the
cultural study of one upa purana. Kalkipurana is a minor Puranic text. This
thesis, after the chapter of introduction, is divided in two parts, historical
study, and the cultural study, of which the first part notes the life of Kalki and
history. The second part is the analysis of the text in various points, namely
society, religion, philosophy, and miscellaneous, which includes architecture,
towns, gardens etc.; geography, flora and fauna, dress-ornaments, food-drinks,
music-dancing and lastly war and weapons. The last section of appendix
discusses the date of the composition of Kalkipurana.

The author has in detail described the birth and naming of Kalki, his
marriages, and then his warfare with Buddha and others and his death. The
portrayal of Kalki as a king is evident from the whole description. Then the
author goes on mentioning Kalki from other Puranic texts.

Then follows chapter on the historicity of Kalki. The author in detail
compares the main Puranic literature for tracing the character of Kalki. Also,
Kalki as the tenth incarnation of Vishnu is also thoroughly studied. The author
also considers the mention of Kalki in Jain and Buddhist literature. Then he
traces the chronology of Kalki. Then follows a detailed chapter on the

important persons in the life of Kalki. The conclusion of this chapter is that
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the Kalkipurana, though was composed in around 14" C.E., the life of Kalki
was portrayed in it with the help of “independent genuine traditions.”

Then in the later paragraphs, the writer explains the position of Kalki
in history with the help of chronological position of the wars fought against
him. The conclusion of that discussion is that “Kalki becomes contemporary
to the last king of Pradyota family and SiSunaga. Pradyota was a
contemporary of lord Buddha. So, Kalki chronologically comes after Buddha.
The author claims that Kalki was a king and with his death, there is an end to
the age of Kalki.

Then the second part of the thesis talks about the society as reflected
from the Kalkipurana and concludes that there reflects a society from 13 or
14" century. There are ample Sanskrit original verses to support these points.
Various samskaras are described to show the dominance of Vedic culture.

Then one small chapter talks about the religion from Kalkipurana.
Saivism, Buddhism, Saktism, Vaisnavism, concept of avatara is well-
explained. All the discussion points out to the development of the religious
concepts of these sects as in 13" or 14" C.E. Some paragraphs discuss the
puja vidhi in Kalkipurana.

Then the next chapter describes the philosophy. Various ideas
reflected in the Kalkipurana are discussed here.

Then follows the chapter including many miscellaneous points. In the
discussion of architecture, various names of houses are alphabetically
arranged, and their reference and meaning are given.

Then in the discussion of geography, various countries, towns and
tirthas are listed. Then there is an attempt to locate some of the countries,
cities, and tirthas. Then the flora and fauna are discussed. Lists of various
trees and animals are found here. Then there is some discussion on the tribes
mentioned in the Kalkipurana. Then the dress and ornaments, food, and music
are discussed. The last point is the warfare and weapons, arrays in the army

etc.
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The Appendix discusses the date of the composition of the
Kalkipurana. The main source is the manuscripts of the same. Then the thesis
ends with bibliography.

Thus overall, the thesis discusses the character of Kalki in detail.

There is a noteworthy attempt of dating the Kalkipurana in this thesis.

I1.4. The Nilamata Purana— A Cultural and Literary Study of a

Kashmiri Purana
It is a book which is a slightly revised Ph. D. thesis by Dr. Ved Kumari, which
attempts to analyse the Nilamata Purana as Purana and not merely a Sthala
Mahdatmya.

This is evident from the detailed and elaborate 11 chapters in the book,
which are namely- 1. Introductory, 2. The Geology and the Geography, 3.
Tribes in the Nilamata. 4. Social and Economic Organisation, 5. Social and
Economic Life, 6. Political Thought and Organisation, 7. Religious Cults, 8.
Festivals and other Religious Practises, 9. Philosophy, 10. Literary Value of
the Nilamata, 11. Conclusion.

The author, being native of Kashmir, has a thorough understanding of
its culture and it is clearly seen from the minute details of various factors in all
the chapters. The author begins the book with the discussion of various names
of the Nilamata Purana and the name Ka$mira in the introductory chapter with
various resources.

The book proceeds with highlighting the subjects in the
Nilamatapurana, which has total 1453 verses with no further division in
adhyayas. The author then gives a thorough representation of the subject
matter of the text in various subjects mentioned earlier. For that she chooses to
divide each chapter into various subchapters. She also provides apt references
for her study. The footnotes add further detailing of the subject matter.

To give an example of the deep study of the author, the third chapter
on the tribes in the Nilamata can be viewed. Both the subchapters of this
chapter written in the book mention the views of different scholars about these

tribes- Nagas and Pisacas and proceed with the references of both tribes in the
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Nilamata along with earlier Sanskrit works, like the Vedic literature, the epics,
the Ganapatha and others. This gives us an idea of the depth of the study of
the scholar.

The chapter on the social and economic life seems to be the most
interesting one. It has several references of the rich and peaceful life in
Kasmira with sufficient freedom to women.

Thus, the book provides a complete account of the ancient culture of
Kasmira. The author very minutely and carefully provides all the details of
various aspects of it. The deep study of the author becomes a strong point of

this book and makes it one of the best cultural studies of an Upapurana.

II.5. Nepala Mahatmya

This book by Pt. Kedarnath Sharma was chosen by the researcher as it is a
typical example of general studies that are carried out regarding the mahatmya
texts. This is a book by Pt. Shri Kedarnath Sharma with a foreword by
Panditraj Shrirajeshvarashastri Dravid. This book claims that this mahatmya is
a part of Skanda Purana. It was published by Choukhamba Surabharati
Prakashan at Varanasi in 1976. It is with Hindi commentary by name Parvati
and an index. This book, which is about 250 pages in length, gives a list of
sacred places in Nepal in the beginning with chapter and verse numbers. Then
the book gives all the 30 adhyayas one by one with the Hindi commentary in
the footnotes. The commentary mainly includes the translation of the verses.
The translation is word to word and helpful for the commoners and
researchers alike.

The last 13 to 15 pages of the book are like appendices and mention
the origin of the name Nepal or Nemipala. Then it enlists the modern
significant places in Nepal. Here, the author tries to correlate the ancient and
modern places of importance. It further mentions the places of importance

which are not found in mahatmya.

I1.6. Exploring Ancient Sites through Texts: A Case Study of Bhima
Mahatmya
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This research article by Varada Khaladkar is a good example of relating the
text and the archaeological evidence. For this ten-page long article, the writer
has travelled in the Bhima River valley, in Maharashtra especially and has
tried for identification of the towns mentioned in the mahatmya. In doing so,
being an expert archaeologist, she uses the powerful tool of locating ancient
mounds in the smaller towns along the Bhima River, namely Dhulkhed and
Palasdev. Her article is a sincere attempt to connect archaeology, ancient
history, and Sanskrit literature. She identifies the Dhulkhed in modern times
as  Dhulkheta in the Bhima Mahatmya and Palasdev as
Palasheshvaramahadeva in the Sanskrit text. With an extensive field work, she
has tried to throw some light on the temples at Palasdev and their time.

This is a significant article as regards the Sanskrit Sthala Mahatmya

texts and the identification of the sacred places in it.

I1.7.  Sthala Analysis of the Karavira Mahatmya
This research article by Dr. Madhavi Narsalay published in the proceedings of
the Purana Section of the 17" WSC, is a ten-page long article that discusses
the pivotal role in sacred geography in the religious consciousness of people.
She emphasises the role of mahatmya texts in this regard and introduces the
text of SrT Karavira Mahatmya. Then the article proceeds with the information
about the goddess Mahalaksmi, who is the deity in consideration for this text.
Then she discusses some myths related to the goddess and focuses on the
three episodes mentioned in the text of Karavira Mahatmya. The three
episodes are 1. The episode of Parasara, 2. Mahalaksmi killing the demons
and 3. Tryambuli.

Then she concludes that the myth of the saktipithas is absent in the
text and urges for an in-depth study of the text so that the religious change

taking place in Maharashtra during 13" and 14™ C.E. can be traced.

*kkk*k*x
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Chapter 111
RESEARCH METHODOLOGY

III.1. Methods of Research for Cultural Study

The present study intends to study the cultural aspects of the text of the VGM.
Being a cultural study, it focuses on tracing the interrelationships between
geographical, literary, and historical references that are depicted in the text.
The text is about the glory of the city of Vatsagulma, once the capital city of
the Vakataka dynasty, who ruled over the area occupying the current central
and the southern Maharashtra, south-eastern Madhya Pradesh, and the
western Andhra Pradesh, from third century C.E. to sixth century C.E. The
Vakatakas, being an important ruling dynasty, were involved in trade, art and
cultural exchanges that took place at that time. Therefore, the capital city and
the rulers find mentions in various ancient historical as well as literary
sources. Taking a note of this background, one expects detailed mention about
the Vakataka dynasty in the Vatsagulmamahatmya. But the text, which
focuses on religious and geographical context, does not make any comment of
the Vakataka dynasty. The prime source of data for the analysis in this study
therefore relies on the VGM text. Cursory mention about Vatsagulma and the
VGM in other religious text have been described in the introduction. These
citations have been utilised as supporting evidence for the results that have
been identified through the analysis.

The researcher tried to obtain the manuscripts from which the
published edition was prepared. But she could not get access to the
manuscripts. The factors that have given rise to the current published edition
were not fully comprehended by the researcher. Hence, the present study is
entirely based on the printed available edition of the text.

Descriptive and Historical methods of research have been adopted for
the present study. The study has been done with a focus on historical
evolution of the sacred places in the Puranic period. This is presented in a

descriptive manner.
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II1.2. Primary Sources
The published edition of the VGM is therefore the primary source for the
study. A thorough detailed study has been carried out to understand the

geographical, literary, and historical references.

I11.2.1. Text of the Vatsagulmamahatmya
The last few decades have seen cultural studies being an important aspect of
the research involving ancient Sanskrit texts. Researchers have studied the
interrelationship between the linguistics and the cultural development that can
be deduced through the Sanskrit texts or manuscripts. Newer research trends,
along with the linguistic and cultural aspects, have included the historical and
spatial knowledge imparted through the selected text.

The methodology adopted was basically studying the primary source,
i.e., the VGM. The available published edition was prepared by Y. K.
Deshpande from Yavatmal, from some manuscripts he obtained from various
sources. This edition was published as a book and same was obtained by the
researcher from the library of the Bhandarkar Oriental Research Institute,
Pune (accession no. 98263/X1G/12/Deshpande). First step in the study of the

manuscript was translation. The translated material was observed as follows.

1) Religion and Geography of the VGM: As the text gives a detailed picture
of religious landscape of the region, this point was extensively studied.
The deities, the ways of their worship, rituals, the importance of specific
days to perform rituals, the social gatherings or pilgrimage to a sacred
place, the mention of specific sects - these and other significant factors
were studied that contribute to the religious landscape of the region. The
text that glorifies a place, with 108 sacred places, has mentions of
different deities. There are numerous times when the deity is praised. In
this work, the stotras and the deities for which they are sung, were listed.
Their linguistic characteristics and the philosophy gleaned from them

were studied.
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The names of sacred places, rivers, their sources, mountains, the city
names, their description, the measurement of distances of the sacred places,
the role of waterbodies in the rituals at sacred places, the types of water
bodies— these geographical parameters were found out from the verses. There
are 108 tirthas in and around Vatsagulma, arranged in 3 avaranas. The small
region with so many sacred places is bound to have adopted names of the
places from famous firthas. Thus, the connection between the names of the
places and the well-known firthas in the rest of Indian subcontinent was
studied. It was observed that many firthas mentioned in the text have some or
the other myth to state the glory of the place. Some of them are long and
stretch for even two adhyayas. Some stories are short. All the stories glorify
the sacred place under consideration. Some famous stories are linked with a
sacred place, to show the importance of the place. More geographical
information can be collected from the verses that state the glory of the
Vatsagulma. Some verses typically praise the place of Vatsagulma, which in
turn helps to understand the place thoroughly. Those verses were identified.
Their significance for location other sacred places in the vicinity was

considered.

2) Language of the VGM: The mahdatmya text shows many specialities of
the Purana literature. Keeping that in mind, the language of the text was
studied. Being a local text, the influence of local language, i.e., Marathi,
was taken into consideration. The numerous occurrences of grammatical

forms not permitted by Paninian grammar were enlisted.

3) Society on the VGM: The people believe and carry out rituals as a part of
their socio-cultural and socio-religious understanding. Owing to this, the
text shows various social customs and traditions at the time of
composition of the text. They were studied with rituals in background.

That helped to understand the interrelation of rituals and social beliefs.

35



4) Geography of the VGM: The names of sacred places, rivers, their
sources, mountains, the city names, their description, the measurement of
distances of the sacred places, the role of waterbodies in the rituals at
sacred places, the types of water bodies— these geographical parameters
were found out from the verses. There are 108 firthas in and around
Vatsagulma, arranged in 3 avaranas. The small region with so many
sacred places is bound to have adopted names of the places from famous
tirthas. Thus, the connection between the names of the places and the
well-known firthas in the rest of Indian subcontinent was studied. It was
observed that many tirthas mentioned in the text have some or the other
myth to state the glory of the place. Some of them are long and stretch for
even two adhydyas. Some stories are short. All the stories glorify the
sacred place under consideration. Some famous stories are linked with a
sacred place, to show the importance of the place. More geographical
information can be collected from the verses that state the glory of the
Vatsagulma. Some verses typically praise the place of Vatsagulma, which
in turn helps to understand the place thoroughly. Those verses were
identified. Their significance for location other sacred places in the

vicinity was considered.

I11.2.2. Field Visits

The field visits are necessary to understand the area under consideration. The
cultural aspects of any text involve the actual geographical and social
conditions of the place, which become clear when the site visit is carried out.
To support and augment the analysis, field visits were conducted to current
Washim and neighbouring region. Various religious places, and temples
mentioned in the text were identified using the help of Google Maps and
during the field visits photo-documentation was carried out. Data collection
about the visited location was carried out using an Android based application
named MapIT. The MaplT solution provides facility to create point, line, or
polygon features with either the satellite image or Google map as background

layer. User can create layers specific to the project under consideration. Each
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graphic entity created, has facility to maintain attribute information. The
structure for the attribute data / information can be customized according to
specific needs of the project.

An attribute data structure was created for mapping of the places and
temples mentioned in the manuscript. This included attribute information such
as name of place, name of temple, and whether the place contains multiple
deity temples or not. MapIT provides facility to capture geo-referenced
photographs of the place under observation.

The spatial information thus collected using MapIT was transferred
through the export facility. Various maps have been created based on the
observations and data collected during the field visits using a GIS software
called ArcMap. Both the applications utilized during the process can
communicate well with each other, helping the researcher to generate

necessary maps seamlessly.

III.3. Secondary Sources

II1.3.1.Library Work

A cultural study encompasses various aspects of human behaviour, their
religious beliefs, social traditions and many more. The language of the text
reflects many angles of the culture. Keeping this in mind, various books and
reference material on the related topics were accessed and studied thoroughly
to analyse various cultural aspects. For that, a combination of the primary
source, the field visits and the library work together were carried out to study
the VGM with all possible angles.

Along with a variety of books on various cultural topics, numerous
articles in research journals were studied. They were obtained either in hard
copy or through the secure and authentic online platforms. The scholarly
dictionaries and thesaurus were referred to while analysing the data and
generating the secondary data. The Puranic corpus has been variously studied
and many encyclopaedias pertaining to the Puranic concepts were referred for
the present study. This varied reference material belonged to languages like

Sanskrit, English, Marathi, and Hindi.
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I11.3.2. Vatsagulma through Inscriptions
Inscriptional evidence regarding the place was studied with the help of
various research works referring to the inscriptions referring to Vatsagulma to

know the antiquity of the region.

I11.3.3. Vatsagulma through Excavations

Archaeological evidence about the place was studied mainly by the two
archaeological excavations on small sites in Washim in recent times. That
indicates the earliest presence of human beings in this region. The two small
excavation sites were mapped with contours. The correlation between the
ancient political and social conditions and the time understood from the

excavations was found. This further affirmed the ancient nature of the region'.

I1I.4. Observations

Any mahatmya text with many cultural aspects needs a detailed study of the
subject matter with all possible sources. The present study involves such
factors that are seen from the text. Following paragraphs state the various
points that were identified and studied thoroughly for the cultural study of the
text. They mainly involve observations regarding linguistic, geographic,
historical, and social factors. Wherever needed, the original verses from the
text are quoted and their translation is provided for easy understanding.

After observations, the attempt of analysing them is done. For that the
data from the text are interlinked with a variety of knowledge streams. The
observations were classified for the ease of understanding as under as Primary
Source, which includes the text of the VGM. From this, the data will be
observed for the following points-

1. Religion and Geography

2. Language
3. Society
! Refer to Plate IV.
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The second important primary source will be the Field Visits. These
are basically helpful for the extraction of the Geographical Data.

Then the Secondary Sources will be listed to note the Inscriptional
Evidence and the Archaeological Evidence. The following paragraphs are the
collection of basic data which will be analysed further in the above-mentioned

categories.

I11.4.1.Observatios from the Primary Source

To understand the religious landscape seen from the text, various attributes
were studied. This is a Puranic period text. Therefore, the religious beliefs
that will be gleaned through the text will be mainly Puranic. Owing to this,
the data were observed. The primary data were collected in the form of
Chapter-wise Details of the VGM, the names of the firthas, the deity of the
tirtha, and the location of the tirtha. Moreover, there are 51 legends or myths
scattered all over the text. Those were understood to comprehend the relation

between religious factors and the social, geographical, or economic factors.

I11.4.1a. The Text of the VGM

The first and foremost thing of studying any text is to comprehend its parts.
The total number of verses in the text is 4795 which are distributed over 39
adhyayas. The following paragraphs discuss the subject matter in each

adhyayas as the Chapter-wise Details of the VGM.

Chapter 1: Rajapatnivilapa (69 verses)

1 to 27— Dialogue between the sage and the Siita

28 to 69— Dialogue between Vyasa and Suka. Beginning of the story of the
king Vasuki

Chapter 2: Nrparajiitsamvadakathana (125 verses)
1 to 35— The king sees the unhappy queen.

36 to 46— Queen’s talk

47 to 57— The King laments
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58 to 74— The King goes to forest for hunting.
75 to 88— Dream of Kanakalekha
89 to 125— The King confesses to Kanakalekha.

Chapter 3: Vasukivasisthadarsana (95 verses)

1 to 28— The King decides to go to the same place.

29 to 33— The King goes to the hermitage of Vasistha.
34 to 48— Description of the hermitage of Vasistha

49 to 95— Dialogue of Vasistha with the King

Chapter 4: Karmavipakakathana (132 verses)

1 to 104— Dialogue of Vyasa and Suka about Kramavipaka as explained by
Vasistha to the King

105 to 132— Importance of the sacred places

Chapter 5: Brahmastutikathana (143 verses)

1 to 71— Vasistha narrates the previous birth and curse to the King Vasuki
72 to 99— Dialogue between Vasistha and Vidhi

100 to 143— Dialogue between Vyasa and Vasistha

Chapter 6: Visnudarsana (49 verses)

1 to 49— Visit of gods to Vaikuntha and description of Vaikuntha.

Chapter 7: Kailasagamana (75 verses)

1 to 75— Visit of gods to Kailasa and description of Kailasa.
Chpater 8: Vatsavarapradana (123 verses)

1 to 26— Gods visit Vatsa Forest with the lords Siva and Visnu.
27 to 71— Siva sees Vatsa.

72 to 123— Dialogue between Siva and Vatsa

Chapter 9: Karunesamahatmyakathana (209 verses)

40



1 to 209— Vasistha explains Karunes$vara, Karunesvarakiipa and Ganesa

tirtha.

Chapter 10: Vimalatirthacamundakhyanavarnana (124 verses)
1 to 47— Glory of Vimala firtha
48 to 124— Glory of Camunda tirtha

Chapter 11: Madhyamesvaranilakanthesvarakhyanavarnana (60 verses)
1 to 25— Glory of Madhyames$vara tirtha
26 to 60— Glory of Nilakanthe$vara tirtha

Chapter 12: Mallikarjunavarnana (117 verses)
1 to 78— Dialogue of the Ksemakara king with the sages
79 to 117— King’s pilgrimage and the glory of Mallikarjuna tirtha

Chapter 13: Nrsimhavirbhava in the Nrsirhatirthakhyan (188 verses)
1 to 188— Story of Hiranyakasipu and Prahlada till appearance of Nrsimha

Chapter 14: Nrsimhatirthananditirthakhyanavarnana (71 verses)
1 to 37— Glory of Nrsimha tirtha
38 to 71— Glory of Nandi tirtha

Chapter 15: Puskaratirthakhandesvarakhyanavarnana (120 verses)
1 to 29— Glory of Puskara firtha

30 to 120— Glory of Khandes$vara tirtha

Chapter 16: Daridraharanatirthamahimakathana (152 verses)

1 to 152— Glory of Daridraharana firtha

Chapter 17: Daridryaharanopakhyanavarnana (145 verses)
1 to 145— Story of Dattatreya and glory of Dattesvara
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Chapter 18: Ganesatirthasuvarnatirthaparnasalatirthamahimavarnana
(225 verses)

1 to 45— Glory of Ganesa tirtha

46 to 89— Glory of Suvarna tirtha

90 to 225— Glory of Parnasala firtha

Chapter 19: Karaiijatirthasaubhagyatirthamahimakathana (115 verses)
1 to 44— Glory of Karafija firtha
45 to 115— Glory of Saubhagya tirtha

Chapter 20: Daridryaharanakhyanakathana (123 verses)
1 to 9— Glory of Bhanda tirtha

10 to 99— Glory of Tara firtha

100 to 104— Glory of Cakra tirtha

105 to 110—- Glory of Dhautapapa tirtha

111 to 123— Phalasruti

Chapter 21: Siryatirthakesavakhyanalaksmitirthalaksminysirinha—
tirthakhyanamahimavarnana (130 verses)

1 to 86— Glory of Surya tirtha

87 to 122— Glory of Janardana tirtha

123— Glory of Laksmi tirtha

124 to 130—- Glory of Laksmi Nrsimha tirtha

Chapter 22: Candratirthacandrabhagapranitasangamamahimakathana
(101 verses)

1 and 2— Glory of Narasirmha tirtha

3 to 52— Glory of Candrasarovara

53 to 101- Glory of Candrabhaga tirtha

Chapter 23: Dadhicipranamoksana in the Padmatirthopakhyana (130 verses)

1 to 5— Narration of three avaranas
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6 to 130— Glory of Padma tirtha

Chapter 24: Dadhicibharyagnipravesana in the Padmatirthopakhyana (106
verses)

1 to 106— Story of Dadhici

Chapter 25: Padmatirthamahatmyakathana (80 verses 80)
1 to 80— Glory of Padma tirtha

Chapter 26: (Name not printed) in the Padmatirthopakhyana (204 verses)
1 to 30— Kalivarnana

31 to 42— Story of a Brahmin at Narmada

43 to 66— Glory of Padma firtha

67 to 204— Story of Dharmagupta vaisya

Chapter 27: Balatirthacakratirthakhyana (83 verses)
1 to 27— Glory of Bala tirtha
28 to 83— Glory of Cakra tirtha

Chapter 28: Papaprandasanaditirthacatustayavarnana (139 verses)
1 to 54— Glory of Papapranasana tirtha

55 to 69— Glory of Brahma firtha

70 to 92— Glory of Janardana firtha

93 to 139— Glory of Candrakiipa

Chapter 29: Muidijalayadihanumattirthantavaahasatirthavarnana (72 verses)
1—- Glory of Mufijalaya firtha

2— Glory of Dharmakiipa

3— Glory of Narasimha tirtha

4 to 23 Glory of Vyaghra firtha

24 to 27— Glory of Sukla tirtha

28 to 44— Glory of Mangale$vara
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45 to 47— Glory of Sarasvati tirtha
48 and 49— Glory of Yamuna firtha
50— Glory of Kalafjara firtha

51— Glory of Ganga firtha

52 to 61— Glory of Koti firtha

62 to 72— Glory of Hanumat tirtha

Chapter 30: Kalikatirthalokapalesvaravarnana (78 verses)

1 to 8— Glory of Kalika tirtha

9 to 11— Glory of Kalika, Bhadrakali, Ganesa and Kapile$vara
12 to 78— Glory of Lokapale$vara tirtha

78— Glory of Aindra, Yamya, Varunya, Kaubera and Kaunapa

Chapter 31: Kalyanadisiddhalayantasaptatirthavarnana (138 verses)
1- Glory of Kalyana tirtha

2 to 17— Glory of Kapila tirtha

18 to 59— Glory of Srngaravatika tirtha

60 and 61— Glory of Laksm tirtha

62 and 63— Glory of Candakiipa

64 to 138— Glory of Siddhalaya/ Papahara tirtha

Chapter 32: Maninagatirthavarnana (181 verses)
1—- Glory of Karuna tirtha

2— Glory of Yama tirtha

3— Glory of Varaha and Kartikeya firtha

4— Glory of Kapila tirtha

5— Glory of Nrsimbha tirtha

6 to 181— Glory of Maninagahvaya tirtha

Chapter 33: Prathamadvadasiramesvaratirthavarnana (128 verses)

1 to 35— Glory of Prathamadvadasi firtha
36 to 128— Glory of Ramesvara tirtha
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Chapter 34: Govindesvaraditirthavarnana (88 verses)
1 to 75— Glory of Govindes$vara tirtha

76 to 79— Glory of Dev1 tirtha

80 to 83— Glory of Bhairava tirtha

84 and 85— Glory of Hantimat tirtha

86 to 88— Glory of Agni, Kaubera and Naga tirtha

Chapter 35: Lankalayaditirthavarnana (93 verses)

1 to 85— Glory of Varuna or Lankalaya tirtha

86— Glory of Yama, Karttikeya, Linga, Dhara, Agastya and Markandeya
tirtha

87— Glory of Jalasay1 tirtha

Chapter 36: Vasisthasramavarnana (120 verses)

1 to 120- Glory of Vasisthasrama

Chapter 37: Sadacaravarpana (155 verses)

1 and 2— Glory of Paicalaya tirtha

3 to 6— Glory of Renuka firtha

7— Glory of Candrabhaga, Ptisa and Vatsara tirtha
7 to 9— Glory of Aruntuda tirtha

9 to 12— Glory of Karuna firtha, Vatsara-Pranita confluence, Pranita firtha
and Candrabhaga- Pranita confluence

13 and 14— Glory of Kantaka tirtha

14 to 16— Glory of Kundalaya firtha

17— Glory of Tapovana tirtha

18 and 19— Glory of Audumbara tirtha

20— Glory of Parasara tirtha

21— Glory of Vrddhaparasara firtha

22— Glory of Rsyasrnga tirtha

23— Glory of Brahmakunda tirtha
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24 to 155- Sadacaravarnana

Chapter 38: Sadacaravarnana (221 verses)

1 to 221- Sadacaravarnana

Chapter 39: Sadacaravarnana (88 verses)

1 to 88— Sadacaravarnana

1. Religion and Geography

From the text, the religious landscape was observed. With that view, the
tirthas mentioned in the text were studied. There are 108 firthas in and around
Vatsagulma and they are classified into three avaranas.

Here, the concept of geography of the tirthas is important. The
locations of all the tirthas are noted in the following table. This text has an
interweaving of religion and geography. Hence, these two points are not
separately observed. There is an interlinking of these two in the following
paragraphs of observations.

The following table shows the name of the tirtha, the avarana of
tirtha, the deity which is worshipped there (if mentioned), the location of the
tirtha (if mentioned) and the reference to the tirtha from the text. The three
different tables show three avaramnas (probably enclosures or circular
arrangements of the sacred places with Vatsagulma in the centre). The

significance of the avaranas will be discussed in the analysis.

List of the Tirthas in the First Avarana (total 29)
Sr. Name of the Deity Location Ref.
no. tirtha adhyay
a
1 | Karunakiipa Siva Not mentioned clearly | 9™
tirtha
2 | Karune$vara -not clear- | Not mentioned clearly | 9"
tirtha
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3 | Vimala tirtha Siva SW of kiipa 10t
4 | Camunda tirtha | Camunda NW to Vimala tirtha 10.46
5 | Madhyamesvara | Siva North of Camunda 1t
tirtha tirtha
6 | Nilakanthe$vara | Siva NE of Madhyamegévara | 11
tirtha tirtha
7 | Mallikarjuna Sivainthe | South of 12t
tirtha form of a Nilakanthe$vara tirtha
linga
8 | Nrsimha firtha Visnu in the | East of Mallikarjuna 13t
incarnation | tirtha
of Nrsimmha
9 | Nandi tirtha Sivainthe | Ahead of Nrsirhha 14%
form of a tirtha
linga
10 | Puskara firtha Sivainthe | Ahead of Nandi firtha | 15%
form of a
linga
11 | KhandeSvara -not clear- West of Puskara firtha | 15"
tirtha
12 | Datte$vara tirtha | Sivainthe | Not mentioned clearly
form of a
linga
13 | Daridraharana Dattesvara | South of Karunesvara | 16™
tirtha tirtha
14 | Ganesa firtha Karunesa, Not mentioned clearly | 18"
Water body
15 | Suvarna tirtha | Water body | East of Daridraharana | 18"
tirtha
16 | Parnasala firtha | Water body | North of Suvarna tirtha | 18"
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17 | Karafija tirtha -not clear- | North-east of 19t
Daridraharana tirtha
18 | Saubhagya Water body | South of Karadija tirtha | 19
tirtha
19 | Bhanda tirtha Water body | South/south-east of 20t
Saubhagya tirtha
20 | Tara tirtha Water body | South of Mukhya, 20t
West of Bhanda tirtha
21 | Cakra tirtha Water body | Not mentioned clearly | 20"
22 | Dhautapapa Water body | Near to Cakra ftirtha 201
tirtha
23 | Surya tirtha Water body | West of Daridraharana | 21
tirtha
24 | KeSava tirtha Idol of North of Surya firtha | 21%
Visnu
25 | Laksmt tirtha Water body | West of Kesava 21
26 | Laksmi Nrsirhha | Water body | Not mentioned clearly | 21%
tirtha
27 | Narasirha/ Water body | North of Laksmi- 2nd
Alaksmiharana Nrsimha firtha
tirtha
28 | Candra firtha Sivainthe | North of Narasirhha/ 22nd
form of a Alaksmiharana tirtha
linga, water
body
29 | Tirtha as a Rivulet At Candra tirtha 22nd
source of
Candrabhaga
river
List of the Tirthas in the Second Avarana (total 59)
30 | Padma firtha Water body | West of Candra tirtha | 251
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31 | Bala firtha Water body | North-east of 27t
Padmatirtha
32 | Cakra tirtha Water body | South of Bala tirtha 27t
and south-east of
Padma tirtha
33 | Papapranasana | Water body | North of Padma tirtha | 28™
tirtha
34 | Brahma tirtha Water body | West of Candra tirtha | 28"
35 | Janardana firtha | Idol of North-west of Candra | 28
Janardana, tirtha
Water body
36 | Candrakiipa Water body | North of Candra firtha | 28"
tirtha
37 | Muijalaya tirtha | Water body | East of Candrakiipa 29t
tirtha
38 | Dharmakipa Water body | North-east of 29t
tirtha Candrakiipa tirtha
39 | Narasimha Water body | South of Candrakiipa 29t
tirtha
40 | Vyaghra firtha | Water body | East of Candrakiipa 29t
and south of Sukla
tirtha
41 | Sukla tirtha Water body | North of Vyaghra 29t
tirtha
42 | Mangalesvara -not clear- South of Sukla firtha 29t
tirtha
43 | Sarasvati tirtha | Water body | East of Mangale§vara | 29
tirtha
44 | Yamuna tirtha Water body | North of Sarasvati 29t

tirtha
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45 | Kalafjara firtha | Water body | North of Yamuna 29t
tirtha
46 | Ganga firtha Water body | South of Kalafijara 29t
tirtha
47 | Kof1 tirtha Sivain the | East of Vatsasrama 20t
form of a tirtha
linga
48 | Hanumat tirtha | Water body | South of Kofi tirtha 29t
49 | Kalika tirtha Water body | North of Hanumat 301
tirtha
50 | Kalika dvipa An elevated | East of Kalika tirtha 30t
tirtha region
51 | Bhadrakali -not clear- | On Kalika dvipa tirtha | 30™
tirtha
52 | Ganesa tirtha -not clear- | On Kalika dvipa tirtha | 30"
53 | Kapile$vara -not clear- | On Kalika dvipa tirtha | 30"
tirtha
54 | Lokapalesvara Siva in the | West of Kalika tirtha 30t
tirtha form of a
linga
55 | Aindra tirtha -Not clear- | Not mentioned clearly | 30"
56 | Yamya tirtha -Not clear- | Not mentioned clearly | 30"
57 | Varunya tirtha -Not clear- | Not mentioned clearly | 30™
58 | Kaubera tirtha -Not clear- | Not mentioned clearly | 30™
59 | Kaunapa tirtha -Not clear- | Not mentioned clearly | 30"
60 | Kalyana tirtha Water body | NW of Lokapale$vara | 31%
tirtha
61 | Kapila tirtha Water body | West of Kalyana tirtha | 31%
62 | Srgaravatika Balakesvar | West of Kapila tirtha 31
tirtha a linga,
water body
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63 | Laksm1 tirtha Water body | West of Smgéravétiké 318
tirtha
64 | Candakupa Well West of Laksm tirtha | 31%
tirtha
65 | Siddhalaya/ Water body | SW of Candakiipa 31
Papahara tirtha tirtha
66 | Karuna tirtha Water body | West of Papahara 32nd
tirtha
67 | Yama tirtha Water body | North of Karuna tirtha | 32
68 | Varaha tirtha -Not clear- | Not mentioned clearly | 32
69 | Karttikeya tirtha | Water body | Not mentioned clearly | 32"¢
70 | Kapila tirtha Water body | Not mentioned clearly | 327¢
71 | Nrsirmha tirtha Water body | West of Karuna firtha | 32
72 | Maninagahvaya | Water body | NW of Nrsimha firtha | 32
tirtha
73 | Prathamadvada$ | Rivulet Northeast of 33w
1tirtha Maninagahvaya tirtha
74 | Ramesvara Sivainthe | Eastof 331
tirtha form of a Prathamadvadasi tirtha
linga
75 | Govindes$vara Water body | East of Rames$vara 34t
tirtha tirtha
76 | Devi tirtha Idol of In Govindesvara tirtha | 34"
Devi, water
body
77 | Bhairava tirtha | Idol of West of Devi firtha 34t
Bhairava
78 | Hantimat tirtha | Idol of NW of Govindesvara 34t
Hantimat
79 | Agni tirtha Water body | East of Hanlimat tirtha | 340
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80 | Kaubera firtha Water body | West of Hanimat 34t
tirtha
81 | Naga tirtha Water body | North of Haniimat 34t
tirtha
82 | Varuna or Water body | West of the sacred 35t
Lankalaya tirtha place
83 | Yama tirtha Water body | Not mentioned clearly | 35"
84 | Karttikeya tirtha | Water body | Not mentioned clearly | 35"
85 | Linga firtha Water body | Not mentioned clearly | 351
86 | Dhara firtha Water body | Not mentioned clearly | 35"
87 | Agastya tirtha Water body | Not mentioned clearly | 35"
88 | Markandeya Water body | Not mentioned clearly | 351
tirtha
List of the Tirthas in the Third Avarana (total 20)
Seria | Name of tirtha Deity Location | Refere
I no. nce
89 | Jalasayi tirtha Water body | Not mentioned clearly | 36"
90 | Vasistha asrama | Hermitage | North Border of the 36
tirtha sacred place
91 | Pancalaya tirtha | Water body | South to the sacred 37t
place
92 | Renuka firtha Idol of East of Paficalaya 37t
Renuka tirtha
93 | Candrabhaga Rivulet In the ksetra of sacred | 37"
tirtha place
94 | Pusa tirtha Rivulet In the ksetra of sacred | 37™
place
95 | Vatsara tirtha Rivulet In the ksetra of sacred | 37™
place
96 | Aruntuda tirtha | Rivulet In the ksetra of sacred | 37"

place
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97 | Karuna tirtha Rivulet In the ksetra of sacred | 37™
place
98 | Tirtha in the River In the ksetra of sacred | 37"
form of Vatsara- place
Pranita
confluence
99 | Pranita tirtha Rivulet In the ksetra of sacred | 37™
place
100 | Tirtha in the River In the ksetra of sacred | 37"
form of place
Candrabhaga-
Pranita
confluence
101 | Kantaka firtha Rivulet Outside the border of | 37™
the sacred place
102 | Kundalaya Well East of Kantaka tirtha | 37™
tirtha
103 | Tapovana tirtha | Not clear North of Kundalaya 37t
tirtha
104 | Audumbara Not clear Not mentioned clearly | 37%
tirtha
105 | Parasara tirtha Not clear East of Audumbara 37t
tirtha
106 | Vrddhaparasara | Not clear South-east of Parasara | 37
tirtha tirtha
107 | Rsyasrnga tirtha | Not clear -Not mentioned 37t
clearly-
108 | Brahmakunda Not clear In the middle of firtha | 37™
tirtha
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I11.4.1.b General Observations about the Vatsagulmamahatmya

1.

10.

11.

In the 39 chapters, 108 tirthas are mentioned. Three davaranas are
mentioned. The first @varana has 29 tirthas, the second has 59 tirthas and
the third has 20 firthas.

Out of the 39 chapters, the first eight are written as background of the
mahatmya. The actual description of the 108 firthas starts from the 9™
chapter. In that also, the mention of three @varanas is there in the 23™
chapter.

The first eight chapters mention only two significant tirthas in the vicinity
of Vatsagulma and by which the place is identified. They are the Padma
tirtha and the Karunesvara mahadeva.

Even the 13" chapter mentions the sacred places within the @srama and
outside the asrama.

The names of firthas are sometimes repeated. Hanumat, Naga etc are
mentioned more than once.

Tara tirtha mentioned in the 20" chapter receives no separate counting in
the edition though almost 90 verses are attributed to a story related to it.
The description of the firthas and stories related to it show an imbalanced
distribution. The story of Nrsirmha appears in two chapters and the total
verses allotted to the story are almost 225. However, some stories are told
only in a few verses.

In the same Nrsimmha story, there is a mention that no pond or kunda was
observed by Nrsimha to clean his nails and thus he created a pond which
later became famous as tirtha.

VGM 15.28 mentions that the firtha by name Puskara will no longer be
there in the Kaliyuga.

The edition has many grammatical and printing mistakes. Asthavimsa is
mentioned instead of astavimsa in the beginning of the 28 chapter.

The main issues observed in the text are the poverty and the fear of
patakas due to various reasons. Daridraharana tirtha has a detailed

mention in the edition.
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12.

13.

14.

15.

16.

17.

18.
19.

20.

The tirtha by name Dattesvara in the 14" chapter has no mention in the
colophon of the chapter. The list of the firthas in the edition includes it.
The 16" and the 17 chapters mention the story of Dattdtreya. No tirtha is
dedicated to his name though in the story about Daridraharana tirtha, he
is observed to give a jewel to the poverty hit Brahmin.

The Kararija tirtha in the edition is not related to the Ladache Karanje in
modern days. The similarity is clearly seen in the names.

The story of Candra and Tard is narrated twice in the 20™ and the 22"
chapters. The story in the 22" chapter seems to be a sequel to the story in
the 20" chapter.

Though the description of the hundred and eight places starts from the
ninth chapter itself, the actual mention of the three avaranas is in VGM
23.1.

VGM 23.6 onwards, adhyayas 24 and 25 entirely are dedicated to Dadhici
story. Around 300 verses are spent in depicting the story.

The 24" adhydaya mentions the Satt vidhi of the wife of Dadhici in detail.
The 25" chapter concludes with the glory of Padma tirtha and the 26
again starts with the same introduction.

The ancient political glory and importance of the place is not addressed

anywhere in the text.

II1.4.1¢ Glory of Vatsagulma

The entire text of the VGM is composed to state the glory of the place.

However, we find some verses in the text itself, which state the importance of

the place. The references are as under-.

ad il queERTd = T e ZRAT |
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In the VGM 9.172, the Brahmaraksasa tells the Brahmin, that this

meritorious sacred place on the earth is kept undisclosed by lord Shiva,

wherein the sinful people attain freedom only by a bath.
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T R &5t TR FE: 1R.264 |l

The VGM 9.175 affirms that Vatsagulma is a great place, where there

1s Karunesvara.

TR T &1 FaRIT oG |l 28,204 |

The VGM 16.105 states that the place of Vatsagulma is great and
showers all the success.

oot o FeEReHRE & qua s |
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The VGM 16.127 states that “you go to the sacred place named
Vatsagulma, which increases the merit, wherein you will obtain a lot of

prosperity by going to that place”.
YT HER1 = e iaqare=d |
TR HEUIEAA fIfa 11R2. 41

The VGM 21.54 states that there is a very pious sacred place at the
centre of the earth, which is named as Vatsagulma and inhabited by the god

by name Karuna.
T W 575 BRI EhRaTgH, 112,46 I

The VGM 21.56 states that Vatsagulma is a great sacred place, which

yields every type of success.
03 %ﬂ" 03 ha¥ l
Hed GRIFc TR FEIERE, 1R 8¢ I

The VGM 22.98 states that “therefore, o great king, the sacred place
of Vatsagulma is the most meritorious, which is a bit greater than Varanasi,

should always be visited by the people.”

GRS &7 TG qrorEr |
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The VGM 22.100 states that this sacred place is conch-shaped, facing
the East and destroyer of sins. It has an anticlockwise curve and covered with

three avaranas- layers or levels.
HETAEY, U qiosl TR |
AR SRSl &5 qET=HE TR 1R¢. 232 ||

The VGM 28.131 states that - there is no place greater than that
(Vatsagulma), which drives away big sins, generates merit, pious and

destroyer of diseases.
TGN T &5 TR Thad |
o GlId: FRYfEETcHT SERTE: 130,341

The VGM 30.35 There is a great region in the central region, called
Vatsaranya (the Vatsa Forest), where the lord Siva resides, protecting the

worlds.
FANUY R RA, 113R.284 11

The VGM 32.165 states that- the forest of Vatsa is an abode of Siva or

an abode of pious things.

111.4.1d The Stotras

The stotras and the legends associated with the firthas are the sources of

Primary Data extracted from the text for the present study. Both these factors

are the base for the further information which will be deduced from them.
First the stotras are addressed. Being a text from Purana period, it

addresses devotion from many angles. Devotion involves praising the god

with the special description of his or her attributes. Following is the list of the

deities, the devotee as the chanter of the stotras and the reference number of
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adhyaya for the same. There are fifteen stotras in the text. All the stotras with

their meaning are given in the Appendix II.

1.

Stotra of Virifici chanted by Vasistha is seen in VGM 5.82 and 5.83. It is

only two verses long. It is written in anustup metre.
<F F AHEISE],.. THEgEH. k.-

Stotra of Vidhi is chanted by the gods from VGM 5.129 onwards. It is
chanted in six verses. The metre is upendravajra that can be beautifully
chanted. It states the power of the creator of the universe to relieve the

living beings from the fears.
THIEET: .. ATARE! JAET: 114,22-232 |

Stotra of Visnu is chanted by the gods from VGM 6.18 to 6.30. The last
verse is phalasruti. These are total thirteen verses. Again, the verses from
33 to 37 are of phalasruti. The reason for this distant phalasruti is the
statements of the narrator and the lord Visnu, after which there is
phalasruti. The metre used in this stotra is vasantatilaka in most of the
verses. There is a mention of all the incarnations of lord Visnu. The writer
calls it as stavanamamala- a garland of praising names. Thus, this could

be the chanting practise of the devotees.
A at fagaavTon... SERRTaHAT: G & S 1E.2¢-30

Stotra of Siva by the gods is seen from VGM 7.32 to 7.52. It is a 21-
verses long stotra that has been composed in the anustup metre. Again,

the devotees are requesting lord Siva to protect them from fears.

NN o

<A1 g | THE IR, I A HEdl WA, 119.3R-4R ||

Stotra of Parvati is chanted by the gods from VGM 7.53 to 7.59. It is a
seven-verse long stotra. It is composed in upendravajra and then
vasantatilaka. The gods describe Parvati with many epithets. They praise
her power to save the world. She is not fathomable by any of the gods or
the devotees. The epithet yoganidra is used for Parvati, indicating her

characteristics of the yoga cult.
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6. Stotra of Siva by Vatsa is observed from VGM 8.49 to 8.62. It is
composed in anustup metre. It is a fourteen-verse long stotra. The sage
Vatsa is saluting the lord Siva with various adjectives. It appears as a
parnicasannamastotra- a stotra having fifty names of the deity. Generally,
12 or 108 or 1000 names of one deity are composed in one stotra. This
stotra seems to be an attempt of doing that. The phalasruti is written

almost thirty verses apart.

T 1A HEd i 9. Hel SHigegan: |1 ¢ 8R-5R I
Then after some verses, the phalasruti is written in two verses.
1 A, I T 1.2

7. Stotra of Sankara as Karunesvara by Vimala Brahmin is observed from
VGM 10.33 to 10.36. It is only four verses long. It is composed in anustup
metre. It states the unique nature of the lord that can be comprehended

only by devotion.
TS RFITA ZIAT.... JOTF AT 11 20.33-35 ||

8. Stotra of Camunda by Krénasarma Brahmin is observed from VGM 10.98
to 10.102. Same stotra has several metres as anustup, vasantatilaka, and
bhujangaprayata. The stotra refers to the killing of demons like Canda,
Munda, and Pracanda.

o [ oL o NN

AMAE HEHM.... T FeIagRhag: |1 20.%¢-20R |l

9. Stotra of Sankara by Nilakantha Brahmin is composed from VGM 11.39
to 11.46. This eight-verse long stotra is composed in rathoddhatd metre.
All the adjectives used in these verses are in vocative case i.e.,

sambodhanan. 1t describes the physical attributes of lord Siva.

TISHIS I | I9ad RIRSII forTl.... gt feett 8T 1 22,951
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10.

11.

12.

13.

14.

15.

Stotra of Narasimha by Prahlada is observed from VGM 14.9 to 14.20.
This twelve- verse long stotra is composed in aupacchandasika metre.
The devotee requests the god to forgive his father and attainment of a

good consequence.
TRIE I | JaX ad AT, .. Al qurEdt 1122.8-o )

Stotra of Siva by Nandi is observed from VGM 14.50 to 14.52. This 3-
verse long eulogy is composed in sragdhara metre. This shows figures of

speech like Anuprasa and is attractive to listen to.

T ST B e L T AR FEE 2% 4e-uR

Lord Visnu is praised by the Sun-God from VGM 21.69 to 21.72. In this
three-verse long eulogy, the form of the Sun-God like the sacrificial fire is

described.

T T AR SREITd e 1R2.6%-92 |l

Lord Visnu is praised by the Brahmins from VGM 27.69 to 27.71. In this
three-verse long eulogy, the devotees praise the lord Vishnu in

bhujangaprayata metre.
¥ o o = N ¥
T e ffcg... TESTHIA: TR, 11R9.82-92 I

We come across only one line praise in VGM 29.14. It can neither be

called a mangala nor a stotra. It is composed in upendravajra metre.
T d.... fagar &/ 1,291

Stotra of Sarva by Lokapala is observed from VGM 30.45 to 30.54. This
ten-verse long stotra has some verses in anustup metre and some in

Sikharini metre, making it attractive to sing.

FFAST FY: | T TSN, .. F: FASHGH, 11 30.94-4g |l
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II1.4.1e The Legends

The next important base for the data is the legends associated with the sacred
places. There are 51 legends mentioned in the text. The following paragraphs
discuss the stories in short. Their significance in various fields of study will

be correlated in the paragraphs after that.

Legend 1: The very text begins with the story of the pious Vasuki king and
his chaste wife Kanakalekha, in the city of Kanakadri in the country named
Karnata. Once his wife dreamt of his body full of worms and was very
unhappy on waking up. The King asked her the reason of her crying. She
hesitantly explained it which made the King unhappy. After that, the King
went hunting and was separated from his crew. He was searching for water.
Incidentally he washed his face with water from a small pond. Then he met
with his crew. His wife was surprised in the dream that the King’s face lacked
worms. Understanding the magical powers of the water in the pond, the King
searched for it the next day. Unable to locate the pond, he came across a
forest-dweller, who directed him to go to the hermitage of the sage Vasistha
near Vatsagulma and narrated his despair to him. Then the sage told the King
the theory of fruition (karmavipaka) and narrated the story of the previous

birth of the King to him.

Legend 2: The story of the previous birth of the King Vasuki is the story of
Devasarman from the region of Avanti and his wife Citrakala. They had a
son- the King Vasuki in his previous birth. He lost his father at an early age
and was looked after by a kind Brahmin. Once he stole the golden necklace of
the wife of his guru and was cursed by her that his body will be full of worms.
With repentance, the boy offered his body to the triveni sangama of Prayaga,
because of which he was born as a King in his next birth. But, due to the curse

of the wife of guru, his body was full of worms.

Legend 3: The sage Vasistha once practised penance in the Himalayas to

please the lord Brahma. When the sage asked about the sacred place on the
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earth that fulfils the desires of people, the lord Brahma told the sage about
Vatsagulma. He affirms that Padma ftirtha and Karunesa are the most famous
among many sacred places near Vatsagulma. Lord himself told the sage that
there are 108 sacred places in Vatsagulma and the river Pranita flows from the
south of this region. The Lord vanished and the sage came to Vatsagulma for

penance.

Legend 4: The place where the sage Vasistha practised penance, was covered
with deep forest. In that a sage by name Vatsa was practising a deep penance.
The entire world could feel the heat of the penance of the sage. All the sages
went to lord Brahma to tell this. The lord, with all the sages and the gods went
to the lord Visnu in Vaikuntha. Then the lord Visnu heard all the story and
with all of them, went to the Kailasa- the abode of Siva. The lord Siva with
Parvatt attentively heard everything and went to Vatsa Forest with all of them.
Having reached the hermitage of Vatsa, lord Siva and Parvati stayed there,
and the rest of the gods and sages stayed out of the hermitage. Lord Siva
addressed sage Vatsa and felt the kindness about him. That kindness led to the
tears flow from the eyes of the lord Siva. That was how the Karuna kijpa was
generated. Then the lord offered a boon to the sage. As a boon, the lord Siva

took the form of Karune$vara and stayed there at the Karuna kipa.

Legend 5: The myth of Vedasarma Brahmin is told as a glory of the Karuna
kilpa. Vedasarma, when meets a Brahmaraksasa, comes to know about the
previous birth of the Brahmaraksasa as Munisarma Brahmin, who failed to do
any merit and hence attained the form of Brahmaraksasa. Vedasarma
identified him as his ancestor and tried for his liberation by visiting

Karune$vara and practising the worship of the ancestors.
Legend 6: The glory of Vimala tirtha is stated by this myth of Vimala

Brahmin, who attains Brahman only after visiting the sacred place of

Vatsagulma.
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Legend 7: The famous myth of Sumbha and Nisumbha demons getting killed

by Camunda is narrated in length. It created the Camunda tirtha.

Legend 8: The myth of Vedasarma Brahmin with ill-behaviour is narrated

here, who attains sayujya mukti mere by drinking water of Karuna kipa.

Legend 9: The sages go to lord Brahma in Satyaloka and request him to
preach them about time. On this, Lord Brahma suggested to read Vedanga
Jyotisa and due to that the treatises like Narada Samhita were composed. The
formation of Madhyarekha from Lanka to Meru is also mentioned, where

Vatsagulma is one of the locations.

Legend 10: It is about the glory of Nilakanthe$vara firtha. A Brahmin named
Nilakantha performed a penance at the place and created one Sivalinga there.

Lord Siva appeared before him and blessed him.

Legend 11: It is about the glory of Mallikarjuna firtha. A King by name
Ksemakara asked sages about the means of liberation. On this the sages
preached him about the importance of firthas in attaining the liberation. Many
sacred places are enumerated here. The King, along with his wife visited
various sacred places. Here, the names of twelve Jyotirlingas are mentioned.
The pilgrimage of the King was incomplete due to his ill health which made
him very sad. Thus, he established a Sivalinga and worshipped the lord. He
attained liberation by the favour of lord Siva. The place became famous as

Mallikarjuna tirtha.
Legend 12: It is a very popular story of Nrsirhha and Prahlada. At the end of

the story, Nrsimha created a pond of water to clean his nails. That became

famous as Nrsimha firtha.

63



Legend 13: It is about the glory of Nandi firtha. At this place, Nandi
performed penance for lord Siva and created one liriga with his name. Hence

the place got this name.

Legend 14: It tells the story about Puskara Brahmin, who performed penance

and created a pond. That became famous as Puskara firtha.

Legend 15: It is narrated for the glory of Khandes$vara firtha. A Brahmin
named Mandara acted unrighteous. He established physical relation with a
sidra woman and produced a son. When he repented and performed penance,
one mystique inquired about his past life. He confessed all his ill behaviour to
the mystique. Then the mystique preached him sivatmaka vidya and sent him
to Vatsagulma. According to the orders of the mystique, the Brahmin after
coming to Vatsagulma and bathing in Padma firtha, established one /linga of
Siva. He chanted that Mantra near that /inga, due to which he attained sa@yujya
mukti. The place where his sins were destroyed, became famous as

Khandesvara tirtha.

Legend 16: This is the glory of Daridraharana firtha. It is about a poor
Brahmin Dharmadatta, who goes to sage Markandeya to ask the reasons of his
poverty. That time, the sage narrated him his previous birth. His sinful actions
in the previous birth made him poor in this birth. As a remedy, the sage told
him to go to Vatsagulma. Dharmadatta went to Vatsagulma and practised
penance for three years. Then he came across a mystique named Datta. He
told him that he lived at Krsnamalaki ksetra in Sirmnhadri mountain. He gave a
jewel to the Brahmin, and his poverty vanished. Thus, the firtha became

famous as Daridraharana tirtha.

Legend 17: This is a famous story of sage Mandavya and his wife. At the end
of this story, the birth of Datta is narrated.
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Legend 18: This appears in the text as the glory of Ganesa tirtha. It is the
famous story of birth of Ganesa from the sweat of Parvati. At the end of story,
it is told that Ganesa visited Vatsagulma and practised penance for lord Siva,

hence the name.

Legend 19: This is narrated for the glory of Suvarnakhya firtha. It is also a
popular story, where the Fire-God eats the semen of lord Siva. He was
impregnated by that. He took away the foetus by the orders of lord Brahma,
whose part became gold, and part fell in the Ganga. By that, Karttikeya was
born. The sin attained by Fire-God was wiped by donating gold in

Suvarnakhya tirtha, hence the name.

Legend 20: The famous story of the gods and demons churning the ocean is
told here. The sequel of the story is the story of marriage of Alaksmt and sage
Uddalaka. When the sage abandoned her, lord Visnu married her and made

her stay on the Pipal tree. The firtha is famous for destroying one’s poverty.

Legend 21: This is the glory of Karafja tirtha. There was a Brahmin lady by
name Karafja whose husband was Dhane$vara. Once he bit her up while she
advised him to perform some pious deed. She left the town and came to
Vatsagulma. She performed penance of lord Siva and attained liberation. The

place where she attained the liberation, is called Karanja tirtha.

Legend 22: The story is narrated for the glory of Saubhagya tirtha. There was
a pious Brahmin by name Haridatta in Kaulapura, who had a faithful wife
named Sunanda. The astrologers on her birth predicted that she would be a
widow by the age of twelve due to her sins in previous birth. She was married
at the age of eight years. She went to the sage Gautama, who told her to go to
Vatsagulma and bathe in Daridraharana tirtha. She acted accordingly and her

husband was saved from the death and lived long.
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Legend 23: The story is about the glory of Bhanda tirtha. There was a fallen
Brahmin by name Bhanda. He liked gambling and always was in the company
of bad people. Once he was cheated by his fellow gamblers and ran away to
the forest. He incidentally came to Vatsagulma and stayed near Daridraharana

tirtha. He was liberated from that place, hence the name.

Legend 24: This is a famous Puranic story of the moon and the Tara and their
illegitimate son Budha. The impurity caused in the body of Tara was cleaned
by the waters in the pond, south of the Daridraharana tirtha. Hence that place

became famous as Tara firtha.

Legend 25: This is a legend for stating the glory of Cakra firtha. The place
got its name because lord Visnu killed demons with his Cakra and cleaned it

here in a pond. Hence the place was named as Cakra firtha.

Legend 26: This is about Dhautapapa firtha. In ancient times, when a sinful
Brahmin lady by name Namini came to Vatsagulma and stayed there, all her

sins were wiped away. Hence the place got its name.

Legend 27: This is about Sirya firtha. In ancient times, lord Brahma created
various living beings, and asked the Sun to look after them. The Sun being
very bright, was not tolerated by the people. Lord Brahma was angry with the
Sun and cursed him for lesser brightness. On pleasing, lord Brahma told the
Sun to go to Vatsagulma and perform penance there. The Sun practised
penance for ten thousand divine years and then saw lord Visnu in front of
him. He requested the lord for brightness and the place got its name.

According to this legend the Siirya firtha has an idol of Visnu.

Legend 28: This is about Kesava firtha. A Brahmin residing at Vatsagulma
worshipped Kesava every day. Once he met with a demon while going for a
worship. The hand of the demon burnt as he touched the Brahmin. By the

mere touch of that Brahmin, the demon could recall his previous birth. In the

66



previous birth, the demon was a born in an elite Brahmin family but always
condemned the Brahmins. Hence, he was reborn as a demon. The demon
demanded the merit of one day of worship to the Brahmin and with that, he

was liberated and went to Vaikuntha.

Legend 29: This is about Candra tirtha. The same story of the moon and Tara
appears here again. The moon affected by kustha due to the sin, came to
Vatsagulma and created a pond, on the bank of which he practised penance.
Karunes$vara was pleased by his penance and offered him relief from disease.
He himself stayed there in the form of a linga and the pond became famous

by the name of the moon. This is the origin of Candrabhaga river.

Legend 30: This is narrated for the glory of Padma firtha. Here, we find that
the famous myth of sage Dadhici is elaborately told. His pregnant wife took
out the foetus from her womb and practised Sati. Later, the foetus was fed on
the fruits of Pippalt and came to be known as Pippalada. The gods threw their

weapons made from the bones of Dadhici in the Padma firtha.

Legend 31: This is about a Brahmin, name untold, who lived on the banks of
Narmada. He used to bathe in Narmada and boast about it. He attained the
birth other that a human because he did not show devotion towards the gods

and the firthas.

Legend 32: This is about a rich and generous Vaisya by name Dharmagupta
and his unfaithful wife Guha. The myth is narrated as a glory of the Padma
tirtha. She was young, behaved freely, and had an extramarital affair. She had
an illegitimate son by name Vibhavasu. Even after her son was born, she
continued meeting her lover. Once, Dharmagupta caught her red-handed and
beat her up. Even then, she did not leave her lover. Instead, they both planned
to kill of her husband and abandoning the city. Their plan succeeded and they
went to some other city leaving the small child behind. Incidentally, the lover

was killed by a tiger in the forest, and she was left alone to go to a brothel.
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Their son was raised up by his uncle. He fought with his uncle when he was
young and left the home only to get that same city and the brothel of his
mother. Unknowingly, they had physical relation and later when the whole
story was told, both repented a lot. As an expiation, they tried to burn
themselves in the fire, but were half-burnt due to rain. They had decayed and

half burnt bodies which were pacified by a continuous bath in Padma tirtha.

Legend 33: This is the glory of Bala firtha. A couple, whose children were
short-lived, stayed in the north of Vatsagulma. After that, their son was born
healthy and lived long.

Legend 34: This is narrated as the glory of Cakra firtha. The seven sages,
who were practising sacrifice, faced an obstacle by the demon Sumali. The

demon was killed by lord Visnu with his Cakra, hence the name.

Legend 35: This is the glory of Papapranasana tirtha. It is about siblings by
name Brahmadatta and Gautami. They committed the worst sins which
demanded the hardest of punishments. They met with a sage who gave them a
ring with some hidden letters on it. The place where their sin would be
nullified, they would see the letters. They reached Vatsagulma and could see
the letters on the ring. They chanted that Mantra and attained went to heaven

after death.

Legend 36: This is the glory of Brahma firtha. Lord Brahma created a
daughter while he created the whole world. He became lustful about her and
persuaded her in a wrong manner. The sin that the lord gained because of this
was wiped away when he visited the Vatsa Forest, and bathed in a pond,

hence the name.

Legend 37: This is about Janardana tirtha. In the past, the sage Vaikhanasa

worshipped an idol of Janardana. Once, his idol was robbed by the thieves. He
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prayed to lord Janardana and requested to show his four-handed form. That

idol was properly erected at the place, and hence the name.

Legend 38: It is about the glory of Candra kiipa. This is a famous myth of
Daksa and his daughter Rohini. Her husband, the moon, was cursed by his
father-in-law- Daksa- for his biased behaviour towards his other wives, his
other daughters. The moon experienced the decay of his body and was cured

only when he visited Padma tirtha and bathed in it, hence the name.

Legend 39: It is about the glory of Vyaghra firtha. A righteous Brahmin by
name Ksemamirti worshipped lord Siva every day. Once while he was
worshipping, a tiger came there and tried to grab him. That time the Brahmin
remembered the lord with all his might. The lord appeared there and killed the
tiger with his trident. On the request of the Brahmin, the lord Siva stayed

there in the /inga form, hence the name.

Legend 40: This is about the glory of the Mangale$vara firtha. In ancient
times there was a Brahmin by name Gobhila. He was always under debt. On
the suggestion of sage Bharadvaja, he went to Vatsagulma and worshipped

Mangale$vara to become free from debt.

Legend 41: This is about the glory of Kot tirtha. In ancient times, when lord
Siva had visited Vatsagulma to meet sage Vatsa, the Kofi tirthas (a crore of
tirthas) in all the three worlds came there and stayed there by the orders of

lord Siva, hence the name.
Legend 42: This is the glory of Hanlimat firtha. It is the famous myth about
Afjant and Vayu and their son Hantimat. Hantiman once visited Vatsagulma

for penance, hence the name.

Legend 43: This is about the glory of Lokapale§vara tirtha. In ancient times,
the demons troubled all the protectors of the eight directions. They took
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refuge of lord Brahma. He advised them to undergo penance in Vatsagulma.
With the penance, the Lokapdlas pleased lord Siva and he appeared there in
the form of a /iriga. The fruit of bathing in this pond is liberation as told in the

text.

Legend 44: This is about the glory of Balake$vara tirtha. There was a king by
name Balaka and his wife Prabha. He behaved indecent with women. Once he
was looted by the enemy. He ran away in the forest and reached the hermitage
of sage Atri. He was advised by the sage to go to Vatsagulma and practise
penance of lord Siva. He created a liriga of lord Siva and pleased the lord. The

lord offered him a boon, after which he went to his city.

Legend 45: The glory of Siddhalaya tirtha is narrated here. There was a
widow by name Druhini from the Yayavara family. Once while her eight-
year-old son was playing with his friends, he saw some siddhas with their
strange attire. His friends ran away on seeing the unknown siddhas, but
Sunanda was confident enough to face the siddhas. He saluted them and they
blessed him. He told them about his mother and him. His sweet and mature
talk made the siddhas shower their favour on him and they initiated him. They
also initiated his lamenting mother, and both attained liberation there, hence

the name.

Legend 46: The glory of Maninagahvaya firtha is narrated by this popular
myth of Vinata, Kadrii, the snakes, and the eagle. The story ends with the
snakes obtaining the Safjivaka jewel, where the firtha of the name Maninaga

became popular.

Legend 47: This is narrated for the glory of Prathamadvadasi tirtha. The gods
were eager to see the river Karuna who had gone to Patala. The gods
requested lord Visnu to show them the river. The gods and the lord went to

Vatsagulma. They practised a fast on Ekadadast and were awake throughout
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the night. The next day, the river appeared for the first time, and everyone

could see her. The place got the name as Prathamadvadasi because of this.

Legend 48: This is an entire story of lord Rama, told to narrate the glory pf
Ramesvara firtha. While going southwards in search of Sita, he came to
Vatsagulma, stayed there for one night, and prepared one Sivalinga for
worship.

Legend 49: This is told for the glory of Govinde$vara tirtha. A Brahmin by
name Govinda was not ready to marry and once visited the sage Vibhandaka.
On his instructions, he came to Vatsagulma, and prepared a stone idol of
goddess Ekavira. The goddess appeared before him after one year, and

offered siddhi to him, and hence the name.

Legend 50: This is told for the glory of Lankalaya tirtha. It is the narration of
the story of Ravana’s family- the Pulastya family. It is narrated that the yaksas
residing at Lanka could not find resort anywhere. Lord Siva kept them as his

ganas at a place which later became famous as Lankalaya tirtha.

Legend 51: This is the narration of the glory of Pusa tirtha. The damsel by
name Plisa was sent by lord Indra to obstruct the penance of sage Vasistha.
She failed in it and was cursed to become a river. Later, on requesting for a
counter curse, she was told that she would be liberated after meeting with the
river Pranita.

With the data extracted from the stofras and the legends, various
facets of culture can be deduced. The text is a typical Purana mahdatmya
literature. Thus, it provides many points to weave the cultural and religious
landscape of the region. The religious life of people from Puranic period
consisted of performing of various rituals near the water body, donation of
various things at the sacred place, meditating upon the name of the deity,
performing rituals for ancestors and some special rituals at some places.

In addition to that, Geographical data were collected from the text

which proved to be significant for many points like religious landscape and

71



the economic factors that may have helped the region of ancient Vatsagulma

to flourish. For this, the following base data were gathered from the text.

List of the Tirthas in the First Avarana

Seria | Name of firtha | Rituals to be performed (if Ref
1 no. mentioned) adhya
ya
1 | Karunakiipa Holy bath, donation, worship of | 9"
tirtha ancestors, plunging of kusagranthi
when darsa on Monday
2 | Karunesvara -—-
tirtha
3 | Vimala tirtha Holy bath, donation, /iriga worship 10t
4 | Camunda tirtha | Holy bath, darsana of devi, drinking the | 10.46
water from kipa, Sarada navaratra,
homa, donation, pilgrimage
5 | Madhyameévara | --- 11t
tirtha
6 | Nilakanthesvara | Darsana of linga on Sanipradosa 11t
tirtha
7 | Mallikarjuna Darsana of linga, pilgrimage 12t
tirtha
8 | Nrsirhha firtha | Holy bath on Saturday, darsana 13t
9 | Nandi tirtha Holy bath on Sunday on Caturdast, | 14™
donation
10 | Puskara firtha Holy bath in the month of Karttika, | 15"

donation, japa, holy bath on full moon,
donation of single colour cow with a
calf to Brahmin, donation of gold,

grains to a Brahmin who knows Vedas
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11 | Khandes$vara Darsana, worship 15t
tirtha

12 | Dattesvara tirtha | ---

13 | Daridraharana Holy bath, donation, japa 16t
tirtha

14 | Ganesa tirtha - 18t

15 | Suvarna tirtha Holy bath, donation 18t

16 | Parnasala tirtha | Holy bath on Saturday 18t

17 | Karaja tirtha Holy bath 19t

18 | Saubhagya Holy bath, donation, drinking of water 19t
tirtha

19 | Bhanda firtha Holy bath, donation, japa 20t

20 | Tara tirtha Holy bath, donation 20t

21 | Cakra firtha 20"

22 | Dhautapapa Stay for one day 20t
tirtha

23 | Surya tirtha Holy bath on Sunday with darsa, | 21%

donation of gold

24 | Kesava tirtha Everyday worship 21

25 | Laksmi tirtha Holy bath, donation 21

26 | Laksmi Nrsimha | Holy bath, donation 21
tirtha

27 | Narasirhha/ Holy bath 22nd
Alaksmiharana
tirtha

28 | Candra tirtha Holy bath 22nd

29 | Tirtha as the 22

source of
Candrabhaga

river

List of the Tirthas in the Second Avarana
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30 | Padma tirtha Holy bath at dawn, Holy bath on fisya 25t
26"
31 | Bala tirtha Holy bath 27t
32 | Cakra tirtha Holy bath and donation 27t
33 | Papapranasana Holy bath, donation, japa 28t
tirtha
35 | Janardana tirtha | Holy bath, donation, haridarsana, | 28"
worship
36 | Candrakiipa Holy bath 28t
tirtha
37 | Muiijalaya firtha | Holy bath, donation 29t
38 | Dharmakiipa Holy bath, drinking of water 29t
tirtha
39 | Narasithha Holy bath 29t
tirtha
40 | Vyaghra firtha | Holy bath, donation 20t
41 | Sukla firtha Holy bath 29t
42 | Mangalesvara mangalavrata, darsana on Tuesday | 29"
tirtha parnicami
43 | Sarasvati tirtha | Holy bath, donation, japa of 7 crore | 29
mahamantra
44 | Yamuna tirtha | Holy bath, donation 29t
45 | Kalafijara tirtha | Holy bath, drinking of water 29t
46 | Ganga firtha Holy bath 29t
47 | Kofi tirtha Holy bath, offering of pavitra on the | 29"
Sukla Caturdast of Sravana month
48 | Hanumat tirtha | Holy bath, japa of Hanumat mantra 29t
49 | Kalika tirtha Holy bath, japa of mantra, donation of | 30™
gold, cow, and blanket
50 | Kalika tirtha 8 pradaksina 30
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51 | Bhadrakali 30
tirtha
52 | Ganesa tirtha —- 30
53 | Kapilesvara - 30t
tirtha
54 | Lokapale$vara Holy bath, darsana, chanting of Vedas, | 30™
tirtha Puranas, and rudrasikta, abhiseka in
the month of Sravana, worship with
paiicamrta, chanting of mantra, worship
on the Monday of Sravapma month,
mahapuja with 16 upacaras, pilgrimage
in the month of Sravana
55 | Aindra tirtha —-- 30t
56 | Yamya tirtha - 30t
57 | Varunya tirtha 30t
58 | Kaubera tirtha —-- 30t
59 | Kaunapa firtha - 30t
60 | Kalyana tirtha Holy bath, donation 31
61 | Kapila tirtha Donation of cow 31
62 | Smgaravatika Holy bath, donation 31
tirtha
63 | Laksmi tirtha Holy bath on the dawn of Tuesday 31
64 | Candakupa Holy bath, darsana of devi 31
tirtha
65 | Siddhalaya/ Holy bath, donation 31
Papahara tirtha
66 | Karuna tirtha Holy bath 32nd
67 | Yama tirtha Holy bath 32nd
68 | Varaha tirtha —-- 32nd
69 | Karttikeya tirtha - 32nd
70 | Kapila tirtha Holy bath 32nd
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71 | Nrsithha firtha | Holy bath 32nd
72 | Maninagahvaya | Holy bath, donation, darsana of | 32™
tirtha Ndagesvara, holy bath on panicami of

Sravana or margasirsa month, sravana
and chanting the mahatmya of
Maninagahvaya tirtha
73 | Prathamadvada$ | Darsana 331
1tirtha
74 | Ramesvara Holy bath, donation, japa 33w
tirtha
75 | Govinde$vara Holy bath 34t
tirtha
76 | Devi tirtha Holy bath, 8B 9 140  day, | 34%h
Mangalavasara, bhojana to Brahmin
and to married women
77 | Bhairava tirtha | darsana 34
78 | Haniimat tirtha - 34t
79 | Agni tirtha 34t
80 | Kaubera firtha 34t
81 | Naga tirtha Holy bath, donation 34t
82 | Varuna or - 35t
Lankalaya tirtha
83 | Yama tirtha Holy bath 35t
84 | Karttikeya tirtha | Holy bath 35t
85 | Linga firtha Holy bath 35t
86 | Dhara firtha Holy bath 35t
87 | Agastya tirtha | Holy bath 35t
88 | Markandeya Holy bath 35t
tirtha

List of the Tirthas in the Third Avarana
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Seria | Name of tirtha | Deity Ref
I no.
89 | Jalasayi tirtha Holy bath 361
90 | Vasistha asrama | Holy bath 37t
tirtha
91 | Paficalaya firtha | Holy bath 37t
92 | Renuka firtha Holy bath, pilgrimage in Caitra month 37t
93 | Candrabhaga Holy bath 37t
tirtha
94 | Puisa tirtha Holy bath 37t
95 | Vatsara tirtha Holy bath 37t
96 | Aruntuda tirtha | Holy bath 37t
97 | Karuna firtha Holy bath 37t
98 | Tirtha in the Holy bath 37t
form of Vatsara-
Pranita
confluence
99 | Pranita tirtha Holy bath 37t
100 | Tirtha in the Holy bath 37t
form of
Candrabhaga-
Pranita
confluence
101 | Kantaka firtha | Snana 37t
102 | Kundalaya Holy bath on Naraki Caturdast 37t
tirtha
103 | Tapovana tirtha - 37t
104 | Audumbara 37
tirtha
105 | Parasara firtha 37"
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106 | Vrddhaparasara | Holy bath 37t
tirtha

107 | Rsyasrga tirtha 37t

108 | Brahmakunda Holy bath 37t
tirtha

The next point in the religious landscape is the mention of
mahapdatakas and upapatakas. The very beginning of the text is the mention
of mahapataka committed by the king Vasuki in her previous birth, because
of which his entire body is full of worms. Thus, the concept of pataka and
karmavipdka is addressed together. Many tirthas in the text are addressed as
wiping away the sins. The waters in the kunda are portrayed as wiping away
the sins. The patakas which are mentioned in the text are from mahapataka
and upapdataka- both the categories.

The next concept in this regard is the theory of karmavipdka— the
fruition of actions. These are the rules by which one can decide which actions
would lead one to the sins and which would lead one to the merits. This idea
is purely based on the religious concepts of the Puranic period?. The VGM 4%
adhyaya describes this concept in detail. The king Vasuki asked the sage
Vasistha, “Why there is disparity observed in human beings as they are born
rich or poor? Please explain it to me.” On this, Vasistha explains the
karmavipaka theory. He explains, “A human being is born tied with the deeds
in his earlier births. If the earlier life showed the best, the medium and the
lower actions, their fruition is observed by different stages of the human
beings. The agitation in this birth is caused by the theft or violence in earlier
birth; the happiness in this birth is caused by the kindness in the earlier birth
etc.”

This detailed explanation of the karmavipaka theory is then linked to
the glory of tirthas. The sage’s affirmation for the importance of firthas

caused the king to enquire more about the majestic nature of the firthas. Then

2 See RHAI, Vol.2, page no. 143.
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the sage explains the four types of firthas as daiva, manusa, arsa, and asura.
The story proceeds further to the glory of Vatsagulma.

There is mention of one of the horrifying hells-kumbhipaka- one of the
twenty-eight narakas (hells) in the ninth adhyaya, wherein a Brahmaraksasa

narrates the sufferings in the hell. This supports the theory of karmavipaka.
FRIATRAE §:% h (AT |
IS FaTe, o st e 1R.¢

This hell is intended for the cruel people, who kill innocent animals
and birds for their own food. Since such cruel people are roasted in Kumbhi-
fire- the hell is named like this. Big vessels full of boiling oil are kept there
and the servants of Yama push the sinners into them. One who had killed an
animal will be kept in the boiling oil for as many years as the number of hairs
the animal killed by him had on its body.

The text mentions the glory of other famous firthas like Gautami
tirtha and the Onkara tirtha. These are on the banks of Godavari and Narmada
sequentially. The rituals to be performed on these banks are mentioned.
Reference of Narada Sambhita for the knowledge of time is observed in VGM

11.16. It is stated as-

qaed G T 9T g |

IASIH D T Hiedl ARGIED: 122,25 |

It means- “Then all those sages, keenly observed the Vedangas with
their eyes of knowledge and wrote the treatises like Narada etc”. This is
written with reference to the Madhyames$vara mahatmya in the Vatsagulma.
The concept of time was not precisely known by the ancient people, that is
why the sages preached about time to the people. This will be discussed
further in the chapter of analysis.

Then in the twelfth adhydya, in a dialogue between Ksemakara king
and the sages about the liberation of the living beings, the sages state the four

ways for liberating the living beings, namely ijya, dana, tapas, and tirtha.
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1 g1 quied et 99 |
TR T SEE | g3 11 2R _2

It means that- “O king, these four- sacrifice, donation, penance, and
the sacred place- should be included as a part of the religion™. Thus, the king
was advised to visit the sacred places to attain the merit.

The manner of practising penance is stated in fifteenth adhyaya in the
story of Puskara Brahmin. Puskara here also means a waterbody. Five types
of Puskara are stated here, and the best among them is stated here. Many
donations are mentioned at Puskara which will lead to merit. There is a
mention of it getting vanished in the sinful period.

T[T ferst T Qe 1 11 gw.R¢ |l

Mytasaiijivant vidya is known to Siva in 18" adhyaya, with the help of
which he relives the son of Parvati.

The namasraj is mentioned in 21% adhyaya for the lord Siva. There
are a few mentions of namamala or namasraj. Those are mentioned for Siva
and Visnu both. This seems to be a regular practise in the Puranic religion.

In the 22™ adhydya, the purusamedha is mentioned, in the end of which, there
is an appearance of Pranita river. Such rise of the river from the sacrifice is
specially mentioned in this text for this river only.

A typical late mediaeval ritual like Satt is described from VGM 24.70
onwards. It is the story of Dadhici rsi, who saved gods by giving their
weapons the strength of his bones. But, as he lost his life due to this, his wife
cursed the gods. Because she was practising the ritual of Sati, her curse was
powerful, and the weapons of the gods lost their strength. After describing the
story in detail, the writer states the Sati ritual elaborately, in about twenty-one
verses from VGM 24.70 to 24.90. Before that, there is condemning of the life
of the widows in about twelve verses. Then, the praise of Sati ritual follows in
about eighteen verses. The entire 24" adhyaya is important from this point of

view, which is available in Sanskrit for the readers in the Appendix III.
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The 29" adhyaya mentions the Mangalesa firtha. It is significant
because it frees the devotees from debt. The Mangala planet or the Mars is

indicated by the word.
FAN HEIS 9= ! A S |

TFoal del TRacgE@E Rt Jas: 11R:.4%1

A remedy for a common man to get rid of the loan is the holy sight of
Mangale$a on Tuesday if it is the fifth day of the month.

The same adhyaya mentions the chanting of Mantra of Sarasvati for
seven crore times at the SarasvatT tirtha.

This adhyaya also has the description of Koti #irtha. One is advised to

make a pavitra from the grass blades and offer it to the Kotisa.
~ I"_r\m . < Y aN haN |
qfers AT FE RIERI FEHTIT, IR 4R I

It means that one should make a pavitra from the threads (of cotton)
and offer it to the Kotisa on the fourteenth day in the rising fortnight of

Sravana month.

2. Language

The language of the text can be variously studied. The language in general,
the correct forms, the understanding of the writer about the Sanskrit language,
the various metres used in the verses, are some of the points that will be
studied under this category. General observations about the linguistic features
are as follow.
1) The words or the derivations which would be incorrect according to

Paninian rules of grammar are used at number of places These cases are as

under:
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i. IRAS 93d WA B FEAHAT 11€.2211- There should have been

parasmaipada ending for the verb instead of atmanepada ending used

here.

ii. B ERR dsg %lﬁﬁd%ﬁﬁ HAT 11R.& Il - Here there should have been

the plural form kathyante instead of the singular form kathyate.

iii. Improper use of the suffix ktva. There should have been /yap. It was

proper in metre with /lyap. IRIHY G ITd: |
JEH I 4. 4¢ |l- Here, instead of @«A<dl, the writer could have used
Hed34. This would also fit in metre. Similarly, in the verse IO
R HETAT FMUEH. |1R.¢2 |1, instead of @&, the writer could have

used ST,

iv. In the verse 91l YScd TTIUS: W@%ﬁ?ﬂqﬂl 24®.%R I, it must have been

prcchan as a correct form of saty suffix.

v. The improper use of /yap ending is also seen. There should have been
the ktva ending instead of this /yap ending. However, in most of the
cases the breach of rules of metre could have taken place. Therefore,
the writer may have chosen the wrong form over the correct use of

metre. A few examples are as follows:

ITSTGRT: qUIT o T T 1l 204
g I AYSd RUgagATasH, |l 2%.50 |

I ffeacaea §d GRU g T 11Rw.s¢ |l
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2)

3)

4)

vi. There are some typographical errors as well. For example, in the verse

g A FE: AT ez 11 24,84 11, the word must have been

s instead of TYK:.
vii. Some wrong forms were observed as follows:

AR &= A | g e WA 91 999 1R2.92 11 It should have been T&TH.

Tt IEOTT THT il WAt JE: 1 2¢.298 1 It should have been grhindrin.

Frequent use of this word daridrin is found in this adhyaya. See, for

example, the following verse:
a9 g 2 A SRIGUTHRREH, |
. N oA
1 91 qqTGUl H& AT Shaa 1l 2&.24 1l

The taddhita affix nini is joined here to the word daridra. This word is

not found commonly in Sanskrit.

The use of a compound word is observed in the VGM 18.31 as EICRIECH
Here, the rule alpactaram of dvandva compound is violated. The
compound should have been REEICEll according to the rule of Panini.

The use of some unusual words which seem to be perfectly derived with
the rules of grammar. For example, while describing the spot of sindiira

on the forehead of the queen of Vasuki, the author says-

FUidioeh AT ST TeraarsIn T 112,38 1

Here the word S%T] means the Sun. This word is not commonly used

in Sanskrit. It is not mentioned in the Amarakosa, the Medinikosa and the

Halayudhakosa. Another example is as under.

AT G Ft FHIR1 JRicsaH. Nl ¢. o ll
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5)

6)

7)

8)

The word karija is not mentioned in Amara kosa. But we can find it in
Medini kosa janta-varga 4" verse. The word is frequently found in stotras
or other Puranic literature.

The influence of Marathi language can be again observed in the VGM in
some phrases which seem to be the exact translation of the Marathi

phrase.
IS ISR THEg g1 A Fadl FErd, 19.4R I
IS WIS A 7 Fawa1 TR ST TaRe 1l ¢.&¢

o N O

The phrase IS |ISH seems to be very close to Marathi expression-

EI\F-ﬁ IMEH dl oM&™. It was easily avoidable phrase in Sanskrit with 3

o o

FISTU THM. It was not probably used as it was misfit in the metrical

system.

In the verse TENIUN I Yl U TAHIRR: | Tegl: T=: et wARAQ fafed

gg: 4.4, the metre anustubh seems to be broken. We can find a few

more examples like this the text of VGM.
Sometimes the words have been altered to fit into the metre. For example,
the word vidyddhara should be used instead of vidyddhra in the following

verse-
HUT: foReRT AN fermeneTeEgeTo: |
T i G THEEERT: 1. |l

The next feature is the use of words which are probably not there in the
ancient Sanskrit. They indicate the influence of prevalent local language

on them, i.e., Marathi. For example,

Tl QL TSI HEFEAT (Fg. |
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HETRIaav =l ETa T ™ 11 2.2 1|

The word havabhava, here, needs an attention. Such words were listed

from the text and their origin was searched in the dictionaries. The words

that caught the attention were- havabhava, kalevara, caritra, lavanya,

agraha, and so on. From that, the word havabhdva and kalevara were

thoroughly studied. Then some phrases were also observed as under.

1.

ii.

ATy & T IR Tea= W 11 234 |
It means, “A man who catches a good person in words, has a short
life”. It is like Marathi construction of phrase- X[sgld gehedl. Instead of

this, the writer could have used some other verb that meant to look

down upon someone, like avamanyate.
T2 o Heh Alfedt F519TE FETAd 11 23.5<
It means, “O wise one, tell me, how can they come in my hands?”

Again, the influence of Marathi phrase is observed- AIZHT &ldld e

Idies? Instead of this, the writer could have used some other verb that

meant to control someone. For that, the cvi form could have been the
solution, like vasikaroti. Moreover, the grammar rule for gativacaka
goes with dvitiya is not observed here. Instead, the writer has used

saptami vibhakti.

iii. FRNCHRRAIT &R 95 11 23.220 |l

It means, “(Prahlada) while studying the letters from & to ks (thought
of) only Hari.” The Marathi alphabet is distinctly mentioned in this
verse, while describing the education of Prahlada. This is a peculiar
feature of the Marathi alphabet. The Sanskrit alphabet never

commenced traditionally from & and ended with £s.

iv. Sfeerd A HASAURETRIIRSHUT, |l 2233 I
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Influence of Marathi is clearly observed in this phrase. The Marathi

parallel phrase to this is HIE HA- & &S 3ME. The writer could
have used the verb ram for indicating the same meaning.

V. T TEEdS HegAH SR Wad 11 22,2l
Influence of Marathi is clearly observed in this phrase. The Marathi

parallel phrase to this is JZIT &g AT TS T ATE FHed0T BRS. An

alternate phrase could have been used as tvatkarano mrtyurapi
sreyaskarah.

9) Some verses were observed with a wrong metre, as-

SN N

&1 Gfersl T Whe Tl AialSf L HeeX JEdIHg I

[ aN faNo < LN ¢
& o WTqeRe ST Sradl HSHe e ST, 11 2%.222 1l

This indravajra metre is incorrectly used here. It has one extra syllable

in the last carana.
TIE A THIed Riafos AEeH . |
ITed ST~ o =Tk A o fecemiaE: 1 25,911

This anustup metre is incorrectly used here. It has one less syllable in
the last carana.
10) Some passages with good linguistic characteristics will now be mentioned
in the following paragraphs.

1. VGM 1.33- 44, has a description of the beauty of the queen Kanakalekha. It
matches with the similar descriptions in the classical literature.
Vasantatilaka metre is suitable for this kind of description. Following
are the Sanskrit verses describing the beauty of the Queen with their

meaning.
T AT R T ST HEom |

ITEIE TNl | e e 112,33 1
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qfcl Tt g6 e Al Trda 4 |

bl N

T =S Gt e SfiRa w1232 01
T Elerl R I Hel TR |
TEHTGIUTEA e e awfer: 112.au
Hirgoio i TETGEuRRIR |
Y TR zd TR FEd 112,35 1

|1 Gradl HEMNT HaSEUTS R |

HEH R TSRTR IR TRRETUFR 11 2,39
Hireae ferreteait g e |

T WIS frordll foesshiea™ 11 2.3¢
feregforess wifa aifereafiETeon: |
TR Ol HARTHE A |
TFSYSATRT AT TR 7T 112.3R 11

-~ o o ¢
STd TIRT=aET: Riedraieate |

FIS P forrTSl A=A 1 2ol

GRHAAT Gt JT GEgGIT &l |

TAGHFARET T FRINATHAATEHT 11 2.92 1
TEBHNIIRRERAT agd g |
TR RATS TR 1| 2.%9R I
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i oIl St agHeAT HARN |
gg shiftTqrsanameat = e 11 2.3 0
SR AL Il RIFSRAT GRIAT |

T eI R g 1.9l

The translation of these verses is as under- “His dear beautiful
wife was virtuous like Lopamudra. She was loyal like Anasiiya and
chaste like Sandili. Like Saci, she did not ever think of any man other
than her husband. She was stable with her husband like goddess
Laksmi is with Visnu. O son, she always accompanied her husband
like the goddess Parvati is with Siva. By all these virtues, she had
surpassed the other wives. She was a sea of beauty and full of the
excellence of beauty. O wise one, her beauty could not be described.
The beautiful, the lucky one, full of all the good signs, had a beautiful
head with nicely pleated silky and soft hair. She looked beautiful with
parting of hair, like the heaven looks beautiful with the Ganga in it.
She had a semi-circular forehead with a tilaka. The tilaka of sindiira
looked beautiful like the Sun’s disc in the east. She looked beautiful
due to the pair of eyes, like the Ganga with two fish. Her straight nose
between the eyes resembled the flower of tila. She looked beautiful as
the wife of the king, who stole the King’s heart. Her cheeks were
beautiful, her lips resembled the bimba and she was the initiator of
love. Her smile was lovely, her teeth were beautiful, she was calm and
had a beautiful pair of arms. She was slightly bent due to the heavy,
big, and raised breasts. The wife of the King was like the creeper with
two pearl necklaces. She had a deep navel and three- fold of skin. The
attractive queen, who had a beautiful waist, wore the waist band. She
was attractive due soft buttocks and thighs. She had two soft calves
and feet. In this way, the beautiful and divine Queen looked

gorgeous”.
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i1. The next description of this sort is the description of city of Ksemakara

king. It can be found in VGM from 12.3-8.
qU oA e R o |
TESIHEHTHIT CEERI eI, 1 2R 3 1
ST EgATHARTH, |

SIBI I CRiE e e Care s s MR ER L

FARTERTAAEIR TSR Rt |
NN exe ., C_Cn o “2?[‘"

| A TR AL C B AT E A E St

TEANEAFONES ARHRA: I
deHNe 9T Aled AgSE-: 1128
o . ha¥ . l

=~ N~ . LN N |
IJATAYTANHTET GANGRMH,

T SShGhicad TRl 99 11 2.9

G TAAITERRRAN RO e, |

o NN e

TIHTGOMY.... 13RI

These verses can be translated as under. “In the ancient times,
there was a city by name Bhisana on the Vindhya Mountain. It was
crowded with many people, beautified with nice houses, full of main
roads and squares, attractive due to roads leading to markets,
beautified with multi-storeyed buildings, decorated with ramparts and

walls, attractive due to support-pillars, having nice flags of elephants
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and calves, beautiful due to arches (foranas), decorated with four
colours, inhabited by flocks of peacocks residing inside multi-storeyed
buildings, echoed by chirping flocks of pigeons, munias and also the
Mantras of sacrifice.”

iii. In the 12" adhydya when the King dies, his Queen cries, and laments
there. There is Vildpa to add to the Karuna rasa to the story. Various
Vilapa are famous in the Sanskrit literature. This genre of vilapa is
well written in the text. Following are the verses of this Vilapa with their

meaning.
&1 1Y AR AHRdRE<E A Sfe™l I A9l =4 e |

qchacs dd T30 {2 &d &a1 & aui =9 & ITd SXOi=Ear 9 11 ¢R.20¢ Il

FIAT (% AIoTold 9q I Tl 7 ATHE UMRGH ETgHTaT |

3o o Rfaw ARG 3:@ SaTastid afeareaaad, || 2R.20R I
&1 & &vdl SRl A T < At o1 e GRSt ° FEgE |

1 [T TSIl §: TR Saraaiadl & GedT (e 1l 2R.203 I

&1 fh FUMH IRG: AR FaRaetahicadd TRiwer |

a: %Y EAEIHHE TR FEY TR R 1| 2R.20% I

-

A e 9 EERTGh adiy A FHaas & Wigd |
T ™ GRR TWHTGETT Ao RIThEad Eedl Ta1d 1l 2R.204 ||

The translation of these verses is as follows. “O master! If your
bad wishers, having abandoned the good behaviour, take your wife left
alone without her husband, then your fame will be at stake. I will be
destroyed when you are gone and the group of people inclined to destroy,
approaches. O the killer of the enemies! After going to the relatives, what
should I, your wife, would tell them? I am not able to leave you even for a

second. What has the destiny done today to me due to my ill-fate and has
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given me the despair caused in the travel and intolerable for the women?
Alas! There is no mother, no father, no relative or no friend near me. Who
will help me, when I am facing a series of calamities, amid my travel and
without the husband? What should I do when I am burning with a deep
sorrow, like a river in the summer dried by the sunrays? O husband! How
should I stay in this travelling place when I have no clothes, food and lost?
I have enjoyed a variety of worldly pleasures, which I will never enjoy
now.” Lamenting thus for a long time, she fell pitifully looking in a bad
condition and her chest wet with the tears from her eyes.

iv. In the VGM 31% adhyaya, while stating the glory of Siddhalaya firtha,
Druhini is seen lamenting her son’s sudden disappearance. A mother
lamenting for her son’s death is really heart-touching. This is the

second Vilapa in the text. Its verses and meaning are as under.

-

2 91 & (A9 & TR & A_aaeer e #Ed |

ATArsTa T 9d T St Rreeees g e T 13 22k
&1 & U WHRHSATRaeaiqe G TR @ |
Fecl foe fafenrang e Reatet caTrfera: TREEa= 132,223 |
o TS TH T gE EgEaeaty Sitiane fed aee |
geel fIorea FE1 IRATTETT =3 THaTd Fe JEar aurd 1132224 1
T SRR SUSICHSTHTGT |
&1 931 Hd & dTd &1 7H TUREE 1132.225 |
@t [T A = ST g ST 5 |
A GiE =6 graaig it 132,229l

. r\%?ﬁ_ ~ -0 |
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GFAR AR AA GFRRTHS 132.22<1
A o FAS TXGE AT T |
et FREAY Eeee e 1322221
3fel ZNHIGU ST ST TLHTF |
G aIEd TSTg RUN il 3 132,230 1

The translation of these verses is as under. “O kid! O the pure
one! O the moon-faced! Why have you left your only mother like a
bad boy to go with those who beg for alms? The separation is causing
pain. O Sunanda! In our house, you always please me with your very
sweet words. Who else will console me when my mind is full of
various sweet talks and the accumulation of your grief? O dear! You
are a life giver and the reason of my happiness. I will give my life for
your life.” Having lamented pitifully in a bad plight in this manner,
she fainted and fell on the ground. On gaining consciousness once
again, she cried in a high pitch thinking about her son. “O son! O boy!
O dear! O the protector of my life! I will not live without you, like a
lotus does not live without water. My heart cries with pain like the loss
of a body part, having recollected your beautiful face, which has a
lovely nose, adorned with good teeth. O the soft one! O good
behaving! O the one who obeys my words fully! If I do not see your
beautiful body in some time, then I will certainly kill myself.” O king,
in this way, the lamenting, helpless lady Druhini lamented and once
again fell on ground.

11) The next linguistic feature is the subhdasitas (good sayings) in the text.
They are of mixed nature. They praise the good people; they condemn the
poverty. They state the importance of company of the good people. In
general, they appear in the stories as the support of the main point of

discussion. They are listed below with their meanings.
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R 9 T W @S € U9 |

and & T991 gIcad: Ted=l Had, |1 23.4e |l

The good person should not stand in front of the bad person. He has a
sinful eyesight. He grabs the good person with his words. Therefore, one

should be with less people.

Hal T T Ache; T TgHA T R |
QI ATATGHSET G GRS = a9/ ST 1l .o |l

Darsana of good people is auspicious. Its consequence is that the sin
goes away, and the pious thing lingers on its own. The body, which was

earlier like fire of sins and despair due to sins, again becomes very cool.

ha¥ TR N 03 ‘\l

o= TRg e fommeaeas; w9 aXcaTfeaangEwi: |l eu.ce

The Ganga takes away all the sins, the moon quickly drives away the
heat, the divine tree takes away all the poverty, the company of good

people drives away all these.

I St TRRET TR ST |

I Ao TYTRRTETEAT: 1 25,23 |

Those wives of the married people who obey the, are great, because

they never consider the poor as impotent.

NS FREAT SERISUT 7 F3hard & 99d |

T A TR M FEIIGAGRE! T ST @: 1l 28,9l

There will be poverty due to the fault of not giving. The poor does the
sin. There is no benefit in the sin. He once again becomes poor in the
people.

Daridrya-ninda (Condemning of poverty) is found in VGM 16.29-31.
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TR T T (e g |

TGl TR = ST HHGEH: 1128331
it = frenel et g9 |
YEHIE FAMAT T FASAFS 128,20 |l
T AR Tl &9+ 4 |
I TS = feraamamaateT 128,321

The house of a poor is empty, and inauspicious without festivities. The
friends, the Brahmins, the guest, the beggar, do not come to fulfil the
desires. Therefore, his life is in vain. He appears as a dry tree in the forest
full of trees and creepers. His desires rise and vanish in vain, like the two

breasts of a widow exist for no reason and vanish for no reason.
~ . ¢ . E\'?j o a_ :lT[: |
RS T SN SRERA Wafed & 11 26,44 1l

The people who will greedily rob the wealth of the gods, the wealth of
the preacher, (the wealth) of the Brahmin; they will become poor.

ST Tehta: STl Sifeg & Terd |
JTTEHTATI TS SO qicara 1l 2. uR |l

The nature of the women is understood only by the women due to

womanhood. Therefore, one should send a loyal wife to console a woman.

q\ \qmﬂﬁ(‘m \\l

e forem e i S fordl JOTRe. 1l 2. 293 1
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The industriousness is in vain, the common sense is in vain, the
knowledge is in vain, the wisdom is in vain, when the destiny is not
favourable to the men.

STt el At T HeATe] g8 |
a S

STTRIOTT: real Je: e Heamg d@ad: 110,521

The mouths of goat and the horse are pure, the backs of the cows are
pure, the feet of the Brahmins are pure, and the entire body of women is

pure.

el TR St 29 IOk WSS

e TAd T WS T Wd. 11R8.R2 |l

Whatever feeling one holds about the sacred place, the preacher, the
Brahmin, the god, the astrologer, the medicine, and the Mantra; that type

of consequence one would obtain.

o ::ﬁc\ \Sﬁ:ﬁ' ?,T[|

TR 4 95 JAieae-ega: 11R&.28¢ |

The affection is six-fold- donation, accepting the donation, narration

of the secrets, asking a secret, giving food, and accepting food.

\\\aa_l_\ b = .

HETIIHY Edl FHTC IS4t 119,28 1

The three reasons of going to hell are the lust, the anger, and the
greed. These cause a great sin. Hence, the wise must abandon them.

More to add in this regard, the last two entire adhyayas are
sadacaravarnanam, which can be categorised as the good sayings. The
moral values of the ideal society are preached through those two

adhyadyas. Those clearly indicate the description of the varna and asrama
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system. They describe in detail the duties a person must perform in all his

four asramas.

3. Society

The reflection of the society from the text is mixed. It is primarily a depiction
of a Puranic period society. Therefore, the people are found to go on
pilgrimage, bathe in holy waters, and worship the god. Besides that, the social
life which is reflected from the text is about the householders and their family.
Almost all the stories are told with the main character as a Brahmin. Almost

all the Brahmins are shown as pious.

I11.4.1f Portrayal of Women

The text at many places discusses the duties of the women, their dos and
don’ts. Some faithful and some unfaithful women are portrayed in the text.
Many a times the format of the myth is that the sinful woman repents and
frees herself at the end by good behaviour. Overall, the women are respected

in the text.

I11.4.1g The Measurements

The measurements of distance in the ancient time are observed. They are
gavyiiti, kisku, yojana, krosa and hasta. Other units of measurements which
are used are time measurement. They are basically referred to as kalpa and
divya ahan. Then some measurements of weight are used, like yava and

gunija. The mention of niska is found as a currency.

111.4.2 The Field Visits
The next primary source are the field visits. The field visits to Washim were
conducted on fifth and sixth January 2023. They were primarily done for
observation of the present day Washim and the small village of Kata, wherein
the inscription on the pedestal of the idol of Sakti is observed.

General observation about the Washim was that it was a medium sized

city in the eastern Maharashtra. It is well connected with roads to the rest of
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the state. As regards the presence of numerous water bodies in the vicinity of
Washim, one can refer to the ample availability of ground water and water
aquifers in the region, tapping of which was meant significant to the ancient
people. Thus, the rituals were interwoven around the waterbodies so that they
remain protected.

The significant places which were visited on the field and observations

there are as under.

1. Padmatirtha: It is the most sacred pond in the Washim city. It is situated
in the south of the old or the main settlement of present-day town>. As
mentioned in the critical edition of the VGM, it has eight corners. They
are still visible from the image of the google maps. Even on the field, the
photograph shows that the Padma Tirtha even today, has eight corners and
fairly good quality of water. The original Sanskrit text mentions it as
situated in the deep forest. Obviously in modern times, there is no forest
cover at all. But the locality of Padmatirtha is not very crowded. It is
situated on the open ground in modern times. It is a well-kept pond with a
small temple in the middle of it, built on a raised jetty like structure. It
was observed that the temple in the middle of the pond is built recently, in
the year 2003, when the total temple complex was renovated by Shri
Padmatirtha Mandir Jirnoddhar Samiti, Washim®*.

The board at the temple also states that the silt from the pond was
removed in 2015. The present temple in the centre of the pond on a raised
jetty certainly is a recent construction, i.e., after 2003, as the send edition
of the book in 2003 shows the photograph with no raised jetty. There was
a paved path to access the temple in the centre of the pond, but the jetty

was not raised. This is the modern condition of Padma tirtha.

3 Plate V- Satellite Image of Padmatirtha
4 Plate VI- Padmatirtha Past and Recent Photograph
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Plate VI - Padmatirtha Past and Recent Photographs



2. Balaji Mandir- It is the most well-kept temple in the town. The idol of
Janardana is found here, which is being worshipped from last almost 250
years. The information that could be gathered from the site is as follows.
On the 15" °f August 1777, on the thirteenth day of Sravana in the rising
fortnight, the people who were about to bury a Rajput woman, found the
idols of Sr1 Balaji and others, in the area nearby Shri Chandreshvar
temple. That region belonged to Nagpurkar Bhosale. The Sardar of
Bhosale Sarsenapati Bhavanipant Kalu was residing at Mehkar at that
time and was about to leave for the battle at Bengal. He came to know
about the idols. He came to Washim and vowed to Vyankatesa that. “I
will construct your big temple of s at Washim if I win the Bengal battle.”
He succeeded due to the favour of Balaji. He started the construction of
the temple on the sixth August 1778, thirteenth day of rising fortnight of
Sravana and completed on the twenty second August 1783, on the tenth
day of waning fortnight of Sravana. On that day, the worshipping of the
idols with prtanapratistha was carried out. In 1937 C.E., Shri Krushnarav
Yashavantrao Balu constructed the grand pandal for gathering by the artist
from Calcutta.

One finds this living temple in modern Washim, with hustle and bustle

of the devottees.

3. Ram Mandir- It is a modern temple with the idols of Rama, Laksmana,
Sita, Bharata, and Shatrghna and Maruti in front. The old idols are only of

Ram and Sita, which are again seen at the back’.

4. Daridraharana Talav- It is located to the south-east of Padma #irtha. It is

a well-kept tank with some beautification in the form of lights®.

5. Datta Mandir on the banks of Daridraharanpa talav-It is a modern

temple on the banks of the tank. It has a specially made meditation place.

5 Plate VII- Ram Mandir photograph
6 Plate VIII- Daridraharana Talav and Datta Mandir
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e Plate VIII - Daridryaharana Talav



6. Dev Talav- It is located near Ram Mandir. It is quite a big tank, now

closed for the visitors. One can see it from outside.

7. Khandesvara- It is amid the populated area, in a house. From outside, it

seems to be crumpled’.

8. Kantaka firtha at Kata village- This is a site in the north of Washim. The
Brahma Kunda is seen in the firtha, which is one of the firthas. There is a
temple of Siva and Sakti here, which seems to be modern in its outer
form. The sculptures belong to Rastrakiita period. Inside we can find on
the pedestal of the idol of Sakti, an inscription from the Yadava period. It

reads as-

2. ST T & TF 2R foreaag Haen : e

R. TST THGRT ISTHE HITGRT STl THael

3, T HEEST T6T6--:

This inscription was first brought to light by D.B Mahajan in 1939
CE?®. It has been inscribed on the pedestal of the idol of the goddess which
is 1.75 feet long and two feet broad. The idol above the pedestal is 1.3 feet
in height and easily movable. The inscription is in three lines and the last
line is incomplete’. The inscription means that it was inscribed in Saka
year 1227 in the Vibhavasu Samvatsara while the King Ramdev ruled.
This is important to prove that the settlement at Vatsagulma was

prominent in the mediaeval times.

7 Plate IX- Khande$vara Mandir
8 See Tulpule 1963:244
? Plate X- Inscription at Kata
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One more important aspect of this temple is the presence of
panicamukha sivalinga in it. It is beautifully carved in stone. All the five

faces are clearly visible!’.

I11.4.3.Observations From the Secondary Source

I11.4.3a The Inscriptional Evidence

The reference material used for this was Corpus Inscriptionum Indicarum
(volume 5) by V.V. Mirashi on the Vakatakas. He has put forth all the copper
plates and inscriptions of the main branch of the Vakatakas, their feudatories;
the copper plates and inscriptions of the Vatsagulma branch and their
feudatories available to him at the time of compilation of the volume.

After Mirashi, there is no significant work that will tell us about the
inscriptions of the Vakatakas. Thus, for this study, the work of Mirashi is
referred to. There are two inscriptions of the Vatsagulma Branch

1. Basim Plates of Vidhyasakti II
2. India Office Plate of Devasena

There are three inscriptions of the Ministers and feudatories of the
Vatsagulma branch.

1. Ajanta Cave Inscription of Varahadea
2. Ghatotkacha Cave Inscription of Vara

3. Inscription in Ajanta Cave no. 17.

I11.4.3b The Archaeological Evidence

The archaeological evidence is significant in case of Washim because the text
of the VGM is a Pauranic text. The two small excavations were carried out in
the Washim area, first by Dr. A. P. Jamkhedkar in 1990-91 and the second by
Dr. Sali in 1994-95. The results from these excavations were observed and

studied to know the antiquity of Washim.

*kkk*k*x

10 Plate XI- Pasicamukha Sivalinga at Kata
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Plate XI - Pajicamukha Sivalinga at Kata
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Chapter IV
ANALYSIS

IV.1. Prologue

The data necessary for the analysis in Cultural Studies are complex. The
researcher has observed the data under two headings as- Primary and
Secondary, but for a better understanding of the culture of the text, the
analyses will be done in a cohesive manner.

The researcher has used a descriptive and historical approach for the
analysis. For that, numerous books, articles, dictionaries, and thesaurus were
referred to. Generally, the cultural studies of any text involve a thorough
analysis of the material culture reflected from it. Usually, the material culture
includes the mentions of flora and fauna, the means of transportation, the
clothes, the food, the utensils, the ornaments, the beautification methods, the
techniques of war, the weapons, and many more.

Surprisingly, there are very few mentions of this material culture in the
text. The researcher tried searching for them in the mentions of individual
worship and the offerings made in it. But there are no mentions of favourite
flowers of any deity, or the ritual of prasdda in the text. The pilgrims are
mentioned to travel to Vatsagulma on their feet. Hence the means of
transportation are not mentioned. While describing the forest around the
hermitage of Vasistha in the VGM 2.35- 37, some commonly found trees are
mentioned. There is no depiction of animal life in the text. Owing to these
factors, the researcher has omitted the points like flora and fauna, daily life,
means of transport, attires and ornaments etc., which are otherwise considered
to be the important points while a conducting a cultural study of an ancient
text. The study of the VGM was conducted by collecting the details about the
following points.

1) Religious Landscape

2) Linguistic Characteristics

3) Social Beliefs and Customs
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4) Inscriptional Evidence
5) Archaeological Evidence
Following this sequence in the previous chapter, the analysis is now

being presented in the following pages.

IV.2. Religious Landscape

The text is a Puranic period text. Therefore, the attributes of Puranic religion
were first understood. The Puranic religion shows a difference of worshipping
practises than the earlier Vedic religion. Owing to that, the religious features
from this text were studied. The presence of 108 firthas in the area is the main
feature of the text. But not only that, the concept of patakas, karmavipaka, and
the rituals performed at the firthas are mentioned in detail in the text. The
analyses of all these points will be now stated sequentially.

As the primary data for religious landscape, the chapter-wise details of
the VGM, and names of firthas as per avaranas were used. The chapter-wise
details show an uneven distribution of verses in the adhyayas. There are
minimum 60 and maximum 215 verses in the adhydayas. First to eight
adhyayas are used as a foundation to state the glory of the place. Ninth to
thirty sixth adhyaya and twenty-three verses from the 37" adhyaya describe
the 108 tirthas. Therefore, from total 4795 verses, only 3322 verses are
ascribed for the description of 108 firthas. Thus, roughly each firtha should
have been described in thirty verses on an average. But it is not the case with
the actual distribution of verses.

Moreover, these 108 tirthas are placed in three avaranas. The first
avarana has 29 ftirthas, the second- 59, and the third has the remaining twenty

tirthas. The text supports the arrangement of @varanas in the following verses-
ST ATERUTARHET Hied ZHIS |
ha¥ S o Y o
agﬁwawmmmma IR

TIHTERT! TR d |
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The meaning of these verses is as under- “There are three avaranas in
this pious sacred place. I will narrate 108 sacred places from those. In the 1
avarana, there are twenty-nine which I have narrated. O King, now listen to
the second avarana. O great King, I will tell you sixty sacred places which are
meritorious. In the end, I will narrate the nineteen according to my
understanding. O great King, in this way the total of the sacred places is one
hundred and eight. They are in the great sacred place of Vatsagulma”.

The total verses allotted for the twenty tirthas in the third aGvarana are
only about twenty-three, with an average of about 1.25 verses to each tirtha.
On the other hand, the description of the 59 tirthas in the second avarana is
stated in about ten adhyayas i.e., in about 1284 verses, with an average of
about 21 verses for one firtha. In that also, we find an uneven distribution of
verses for every firtha.

The researcher has tried to analyse the reasons behind this uneven
distribution of verses. The first few tirthas have been described in detail and
thoroughly, with a myth ascribed to almost each firtha. (It will be discussed
later in the paragraphs about myths and legends). Two main reasons would be
as follows:

1) The composer of the text wants to focus on only some sacred places and
not all of them. Only the firthas with importance according to the

composer are described in detail and in a greater number of verses.
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2) The composer wants to attain the number 108. He seems to aim at the
number 108 rather than the significance of the tirtha or the legend attached
to it.

The names of the firthas are adopted mainly from the names of tirthas
from more famous places, i.e., the sacred places in the vicinity of Varanasi,
Prayaga etc. Some places are named after some deity because that deity had
visited the place. For example, the Surya tirtha, the Tara tirtha, the Nrsimha
tirtha and so on. Some names are assigned to the tirtha because of the magical
power the tirtha showed for the devotee. For example, bdala tirtha. The reasons
for assigning names to some tirthas are very common and easily inferable. For
example, the worship of /inga at Khande$vara leads to destruction (khanda) of
sins. Hence the place gets the name. Such reasons are found to be very naive,
and they seem to convince the innocent devotees.

The 26™ adhyaya is not addressed by any name. The adhyaya consists
of description of glory of Padmatirtha, Kalivarnana, and two legends about

Padmatirtha. However, the colophon only reads-
IR TN [CHHTET R TIREAT. . TH SrERissd: ||

It means- “This is the twenty sixth chapter entitled ... in the upakhyana of
Padmatirtha in the Vatsagulmamahatmya in Shri Padma Purana”.

The blank space is left by the editor of the published book. It may
either be present in the manuscript to which he has referred, or he was unable
to decipher the exact reading. But the researcher could not confirm the exact
reason due to unavailability of the manuscripts of VGM for the present study.
The adhyaya could have been named as Kalivarnana (the description of Kali).

Out of the 108 firthas, twenty-two are clearly devoted to lord Siva.
Nine are devoted to Visnu. Around five are famous for the worship of the
goddess. Some are devoted to the Lokapalas. Out of the five sects popular in
the Puranic period, these three are mentioned clearly in the text. The
remaining two are not elaborately mentioned in the text, though one firtha is

allotted to each of them.
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Almost thirty tirthas are named based on the name of a common
devotee like Karaja tirtha or based on the magical powers of the firtha like
the Daridraharana firtha.

Thus, the researcher has noticed an unequal distribution of verses and
analysed the names of the adhyayas.

Some discontinuity is observed in VGM 34.82 and 34.83. The
description of Dev1 tirtha ends in VGM 34.81 and next two verses appear
from nowhere. They are about reciting the devi sitkta in the temple of
Govindesvara in the Sarat season. The verses that follow them are about
Hanumat tirtha. In map of Washim, the Chamunda Devi Temple is seen in the
south of the Govindesvara Temple. There may be a tradition to recite this devi
sikta in the temple of Govindesvara in the Sarat season. It should be cross-

checked with a proper ground survey.
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Moreover, the scrutiny of manuscripts can resolve this repetition and
discontinuity in the text. Again after a few verses the adhyaya ends with the
mention of Govindesvara.

The 36" adhyaya begins with the talk of Vasistha, stating that he has
narrated the sacred places from the second @varana and now he is starting
with the sacred places in the third avarana. However, the last tirtha from the
second @varana is the actual first in the third avarana. If we consider this, then

only the division and tally of the number of verses matches. The tirthas should
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be 29 in first avarana, 60 in the second and the remaining 29 in the third.
However, this number does not match if the 60" #irtha in the second avarana,
i.e., 89" in total count is considered in the second avarana. It must be
calculated in the third a@varana, which does not match with the text.

In the available published edition of the text, the author has done an
important attempt to identify and locate all the 108 sacred places mentioned in
the text. That attempt is an inspiration for the researcher for mapping the
sacred places traceable today. The editor has not focussed on this minute
details about the arrangement and numbering of the sacred places. However,
his attempt to identify all the sacred places is noteworthy. All the tirthas are
not the actual sacred place. Sometimes, they are rivers, sometimes confluence
of rivers and in some identification, they are the wells in the courtyard of a
farmer. That identification shows that the second avarana especially is a very
small region, most of which surrounds the Padma tirtha. Thus, the question
arises, was the area that much important for the outsiders? What was the
purpose of telling and narrating the glory of the place which was tiny as
compared to Kashi or Vrindavan?

The researcher could find some answers to these questions. This text,
being a very localized in nature, provides assurance for the faith of the people
in its vicinity about its glory. The devotees having fears about diseases, and
poverty mainly, approach the wisemen in society. The wisemen want the
devotees to remain in the local region and offer their devotion to the god.
Hence, they must have come up with the idea of the majestic nature of the
sacred place. Numerous stories that are narrated in the text are many a times
not new. In fact, those stories are famous.

A collection of eight tirthas (astatirthi) is a popular Puranic concept. It
is a small part in the bigger area of the sacred place. It is mentioned in the
VGM mentioned in VGM 20.111 and 20.118. It shows the desire of the writer
to match the arrangement of the sacred places with that from the famous
mahatmyas, like Kashi or Vrindavan. The author tries to attain the level of

those famous and big sacred places.
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The rituals that are performed at the sacred place will now be analysed.
Generally, the temple traditions in the Puranic period are elaborate. The priest
is the messenger of the devotee to the god. He performs the rituals for the
devotee, offers the message of the devotee to the god, and receives daksina-
honorarium from the devotee for doing the rituals.

The text of the VGM mentions this tradition at some tirthas, though
not for all the tirthas. The individual worship is observed more in the text. The
devotee is asked to perform a pilgrimage of the region and visit the temples for
the holy sight of the god. Generally, in the mediaeval period, the apparatus of
the worship, i.e., the flowers, the prasada, other offerings to the priest and his
family are not elaborately mentioned in the text. The individual devotee is
advised in the text to bathe, donate, and meditate upon the name of the deity.
Some places expect the ritual of worshipping the ancestors (sraddha). At some
places the rituals of donation are thoroughly explained.

Kane (1941: 837) states that the donations are eulogised since the
Vedic times. He defines dana as “cessation of one’s ownership over a thing
and creating the ownership of another over that thing”. He also states that the
acceptance may be mental, physical, or vocal'.

Various danas were prevalent in the Puranic period. Some of them are
mentioned in the text of the VGM. They are cow, gold, and blankets mainly.
According to Kane (1941: 847), the donation of cow and gold is among the
best danas stated from the Puranic period. On this background, the donations
in the text were analysed.

A particular reference must be made of donation of Kapild cow in the
31% adhyaya in the description of the Kapila tirtha. The whole ritual of cow
donation is explained in detail in almost ten verses. The verses before and
after, describe the consequence of the cow donation in that sacred place. Those
verses are like the guide of cow donation ritual. The detailing of identification
of Kapila cow, bathing her and adorning her before donation is explained.
Then, the instructions for the priest are given with mantra to be chanted by

him. The other donations mentioned are sometimes the donation of gold, and

! Refer to HoD Vol I1. Chapter XXV page 837 onwards for more on dana.
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donation of a blanket. The cow donation is emphasised because of the pious
nature of the cow and the merits that are gained by that donation are the best.
The usefulness of cow in terms of milk is non debatable. Though the religion
in the text is Puranic in nature, the rituals involve the ritual of Aoma. That
needs a high quantity of milk and ghee both. That may be the reason why the
cow donation must have been emphasised.

Now the mahapatakas and upapatakas will be discussed along with the
karmavipdka theory. Monier Williams (1970(1899): 617) defines pataka as
“that which causes to fall or sink.” He also notes that this word was used in the
MB and the Manusmrti equivalent to sin, crime, loss of caste. The
mahapatakas enlisted in most of the Dharamasastra texts are brahmahatyda
(killing a brahmana), gurutalpagamanam (establishing physical relationship
with the wife of guru), surapana (drinking of liquor), and suvarnasteya (theft
of gold). Various prayascittas- expiations- are narrated to nullify the sin
caused by these, which mainly involve twelve years of exile in forest and a
difficult penance. The text of VGM refers almost to all the patakas enlisted in
the other Puranas. The expiations told for them do not indicate those told in
the other scriptures. The mere action of bathing in the water body at the sacred
place is the expiation for almost all the sin caused by the mahapatakas. Such
is the majesty of these sacred places. The theft of gold was the mahapataka
done by the king Vasuki, due to which his body was full of worms. The mere
washing of his body parts with the waters at Padmatirtha freed him from the
worms. Thus, even the greatest sins were washed by the majestic powers of
the waterbodies present in the sacred places. This shift in the expiations is
observed in this text towards simpler and easier forms of expiations. The easy
act of bathing will wipe away the darkest sin. Hence, the punishment for even
serious offences in the Puranic period is just bathing in holy waters and wiping
it out.

The karmavipdka theory explained by the sage Vasistha is typically
found in the Puranic texts. It is a way to find out the reasons of one having or
not having certain things in this birth. It is a very popular theory in the Puranic

period, which entirely relies on the adrsta- the unseen- reasons of one’s good
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or bad conditions. This is the highlight of the text where the king Vasuki finds
answer to his body being infected entirely. These kinds of explanations in the
text lead the loser or the sinner to perform better things. These better actions
will lead the devotee to attainment of merits and in turn cause the better
conditions in the next birth.

The same adhyaya mentions the avici hell. Visnu Purana 2.6 mentions
twenty-eight names of hells. They are-1) Raurava, 2) Siikara, 3) Rodha, 4)
Tala, 5) Visasana, 6) Mahajvala, 7) Taptakumbha, 8) Lavana, 9) Vilohita, 10)
Rudhirambhas, 11) Vaitarani, 12) Krmisa, 13) Krmibhojana, 14)
Asipatravana, 15) Krsna, 16) Lalabhaksa, 17) Daruna, 18) Payavaha, 19) Papa,
20) Vahnijvala, 21) Adhassiras, 22) Sandamsa, 23) Kalasutra, 24) Tamas, 25)
Avici, 26) Svabhojana, 27) Apratistha, 28) Apraci. The hell called Avici is
described in the 8.22 of the Devi Bhagavata as- “The people who stand false
witness, who take false oath and false name are led to this hell. These people
will be sent to the hell of Avici by the Yama’s soldiers. They will push that
person from the top of a mountain which is a hundred yojanas high. The Avici
is always surging and ebbing like the ocean-waves. When sinners fall in it,
their bodies will be crumbled to pieces. A new body takes over their life. The
sinner will again and again face these horrible punishments while in Avici.”

These sufferings in the hell have been mentioned in detail, as they
would generate fear of these kinds of punishments and will drive away people
from doing the wrong and sinful things.

The mentions of other popular firthas like Gautami and Onkara
indicate that they are known better to the audience or the devotees. Gautami
tirtha 1s the River Godavari and Onkara is one tirtha on the River Narmada.
These two are mentioned because in the southern India, the clusters of firthas
are found at these two places’. Thus, the comparative study of these
mahatmyas may lead to some common tales and patterns in these kinds of
texts.

The Narada Samhita is a treatise stating the astrological concepts in the

ancient India, known as jyotisasastra. It covers various topics in 35 adhyayas,

2 See Dange (1987: 767) (part 11I).
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which mainly deal with the concepts of time. This is considered as an ancient
treatise on this subject, and it is obvious that the writer of the VGM mentions
this in revered manner. However, the meridian of the world that passes
through Vatsagulma is mentioned in the Karanakutiihala- dated to 1183 C.E.
Thus, there is a possibility that the text of VGM was written after that date. As
discussed in the introduction, there is no evidence of the glory of Vatsagulma
in the period between 7™ to 9™ century of C.E. But later, this glory was
retrieved by the people and 12® century of C.E. onwards, we again find the
mention of Vatsagulma. Thus, this may help in dating of the text.

The sages while stating the four pillars of religion include the firtha as
one of them. It clearly shows the shift in the rituals in the religious life of the
people. However, inclusion of the sacrifice as the first unit indicates that there
is a desire to link the Vedic rituals to the Puranic rituals. A combination of
both these rituals is stated as the units of religion.

The appearance of the Pranita river from the sacrificial ritual seems to
be a special feature of the text. Pranita has been identified as Painganga and
mentioned clearly on the published book of the VGM (Deshpande 1951: 162).
The entire sacred place of the Vatsagulma is situated in the basin of
Painganga®. The other rivers which are the source of water to the people
staying at Vatsagulma fall in the Painganga basin. Thus, the only river whose
divine origin is discussed in the text is Pranita. From this, we understand the
practical viewpoint of the writer and the reasons because of which a river
becomes important in a certain region.

The mention of a typical late mediaeval ritual like Sati reflects upon
the date of the text. Mehendale (2001: 157) gives the historic account of this
ritual. According to him, the ancient Vedic rituals had a hint at Sati ritual, but
no one can ascertain the Sati ritual in the Vedic times. Moreover, before 10%
century C.E., the books on the social conduct, the smrtis state the ritual of Sati
not as the first option, but a secondary option to the death of the husband of a

married woman.

3 Plate X1I- Painganga basin and Washim
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On this background, the text of VGM describing the ritual of Sati in so
much detail arises doubts about its antiquity. The text cannot belong to a
period prior to 10" century C.E. The mediaeval and late mediaeval texts
mention the practise of Sati. In the text, the pregnant state of the wife of
Dadhici is a noticeable thing. The pregnant widow was never advised to
practise this ritual. Thus, she removed her foetus and kept it under the Pippali
tree nearby. The reason behind this whole disgusting description can be the
necessary praise of the prevalent ritual of Sati.

The material evidence for this practise is the presence of Sati sila- the
stone depicting the ritual of Sati. The published book in 1951 C.E. mentions
the presence of such Sati stones around Padmatirtha. But the researcher could
not find those in the field visits. They may have been moved to some other
place or must have been used for building the houses in vicinity. Moreover,
the legend mentions the loss of power of the gods’ weapons due to the curse of
Sati. This may have been indicated because the writer’s intention is to imbibe
the importance of the ritual of Sati.

The Karafija firtha is confused with a town by name /adache karanje in
the Laad Karanja taluka of Washim district. The history of the town shows
co-existence of the Jains and the Muslims primarily. The mention of this place
in the VGM is also not very detail. There is no story associated with it. It is a
possibility that the tirtha was deliberately added in the list to show the Hindu
religious affiliation of the place.

Another explanation is that this tirtha and the ladache karanje are
separate locations. There is mere similarity in names. This is a better argument
because the Karaija tirtha is described near the Daridraharana tirtha in the
first avarana, which is very close to main town of Washim and the place
ladache karanje is about 60 km from Washim.

One more serious problem faced by the people in the region at the time
of the text is that of debt. The worship and chanting of Mantra of Marngalesa is
the solution narrated to free oneself from the debt.

The mention of chanting the mantra of Sarasvati for seven crore times

indicates the rising importance of the mantra-chanting. The chanting of these
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mantras along with the worship of yantra is a usual practise till date. The
writer here, however, does not mention the yantra worship. He only states
chanting of mantra.

Offering the pavitra to Kotisa indicates the ritual. Here, the meaning of
the term pavitra is to be considered as a thread (made up of cotton or silk) to
be used on certain religious occasions. For relating this ritual on the ground,
an intensive field work must be done, and the record of rituals practised at the
site should be studied.

The religious sects mentioned in the text will now be analysed. The
main sects reflected from the text are Saiva and Vaisnava. The Saiva devotees
are seen to prepare /irngas for themselves. There are some mentions of the lord
Siva himself appearing in the linga form. From the paicamukha Sivalinga
found at Kata village, the worship of mukhalifiga of the lord Siva seems to be
popular. But the text has no mention of the mukhalinga.

The lord Visnu’s ten incarnations or avataras is the popular notion in
the Puranic texts. The text of the VGM mentions all of these in flow or in the
stotras, but only the incarnation of Nrsirhha is emphasised in the legend of
Prahlada and Hiranyakasipu. The late mediaeval god Janardana, i. e., Balajt is
mentioned as the lord Visnu in the text.

A special mention of the sect of the siddhas must be done here. The
legend about Siddhalaya firtha in the 33" adhydaya states the Siddhas, their
strange clothing, and how all the people ran after seeing them. Only Sunanda,
the son of Druhini, faced them and chatted with them. They were surprised to
see his courage and initiated him. This myth is important in a sense that the
siddhas are addressed, and the actual method of their primary initiation is
narrated.

Here the word siddha should be analysed. Joshi (1979: 37) states that
there were three types of popular siddhas in the ancient India, namely,
Bauddha siddha, Natha siddha and in the southern India- Saiva siddhas.
According to him, the siddhas are the experts in the extra-worldly practises,
and magical powers. They are supposed to be the masters of the extra-human

spirits like Sakini and dakini. Among the three siddha sects the Natha siddhas
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tried for the social upliftment and gained respect. Their sddhana included
mainly the practise of Hathayoga.

From the myth of Sunanda, we come to know about the initiation of
the boy by the siddhas. The question can be raised whether the initiation was
so simple.

If one relates this mention of Siddhas in the 33" adhydya with the
Natha Sampradaya, then their khecari mudra is mentioned here. According to
Dhere (2019: 110), the initiation of the Nathis was the upadesa by guru. The
relation between the Natha Sampradaya and other prevalent Sampradayas in
Maharashtra was good. They always praised each other. Dhere (2019: 115)
further states that the Natha Sampradaya in its initial stages lacked the element
of devotion, which was added later by Nivrtti and Jianadeva. The mention in

the text of VGM is as under:

GrrgHREeaed g9 I T |

HTY R eraTacaToTce= &R d, 132,233 1)

It means- “They (the Siddhas) were pleased by the devotion of
Sunanda and liberated the mother of Sunanda”. However, the devotion of
Sunanda is not narrated in the text. Later it is stated that Druhini — the mother-
attained the form of Khecari- the lady who moves through the path of sky. It
may be inferred that the Nath sect was that much popular in the region around
Vatsagulma, and the women were also initiated.

The same adhyaya states that the people who will take a dip in the
waters of the Siddhalaya tirtha continuously for one year, will attain the form
of Siddhas. It seems to be an easy way of becoming a Siddha. This belief
indicates either simplification of the Siddha powers or ignorance about the
Siddha powers. Thus, the sacred place mentioned in the text can be linked to
the popularity of the siddhas and curiosity about them.

The 33" adhyaya in the VGM mentions the sacred place called
Prathamadvadasi. The name of the place is different. There is a legend related

to it. The details in the chapter mention that when the gods saw the river first
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appearing on the earth from Patala, they celebrated it. For this they have used
the word vrsa. The word vrsa nowhere means a religious festival. The author
has stated this meaning in the footnote.

Here the Dvddasi is mentioned as important when it is with Sravana
Nakshatra. Three holy baths are mentioned here. One bath on Sayant ekadasi-
Shukla Paksha Ekadashi in the Asadha month, second on the Parivartint
ekadast Bhadrapda month rising fortnight 11" day, and the third on Bodhini
ekadast - Shukla Paksha Karttika ekadasi. These baths are important as they
indicate the sleep, mid-sleep, and end of sleep of lord Vishnu. It is noteworthy
that the rituals of ekadast are related to lord Visnu. But, here in this context,
the lord Vishnu is said to prepare a Sivalinga. This is mentioned because the
writer intends to show co-existence of Saivites and Vaisnavism. He wants to
show harmony in them to drive away the conflicts in the sects.

The classification of tirthas has been suggested by some Puranas.
Many famous places have same names for the firthas in its area*. The Brahma
Purana (70.16) states four types of firthas- daiva (divine), asura (pertaining to
the asura), arsa (pertaining to the sages), manusa (pertaining to the humans).
The text of the VGM also mentions this classification in 4.128. The verse is as

under.
aTfel ATETUTT AT S |
IR = Heifet ST frfemuess 1.2

It means, “O the slayer of the enemies, the tirthas are daiva, manusa,
arsa, and asura on the earth’s surface”. However, in the actual mention of the
108 tirthas, the writer does not mention any classification of the firthas.

There is also a concept of five altars which is observed in the Indian
subcontinent. Prayaga is the middle altar, Gaya is the eastern altar, the river
Viraja is the southern altar and the altar on the west is Puskara®. The place of

Vatsagulma may be observed in the southern altar.

* See Dange 1987: 761 part I11.
5 See Dange 1987: 767 part I11.
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IV.3. Linguistic Characteristics
Based on the observations of the linguistic characteristics, the following points
can be analysed.

First step was the analysis of some of the words. The word havabhava
was searched for its origin. The Monier Williams dictionary does not include
it.

The word bhdva must have been joined to it in later period to mean the
gestures and expressions on the face. The scriptorium at the Deccan College
lists many meanings of this word with a slight difference of shade. It is
interesting to note that the earliest reference of this word has been listed from
the Siva Purana around 1000 C.E. The use of such words may throw light on
the date of the text.

The incorrect forms used in the text reflect the scholarly level of the
writer. The easily avoidable corrections are also not thought of, which
indicates the hurried nature of the manuscript. The inaccuracy of metrical
composition can be linked to the less knowledge of the writer about the
subject. Same can be the case of the inaccurate compounds at some places.

The influence of Marathi words and phrases can be attributed to the
acquaintance of the writer with the local language Marathi. It also suggests the
lack of special training of Sanskrit composition of the writer. While stating
this, the researcher is aware that there are some beautifully composed
paragraphs in the text. Also, some scholarly words are used in the text. This
leads to the possibility of more than one writer of the text. As the published
edition does not include the name of the writer or the date of the manuscript, it
is difficult to decide whether the text has been composed in passages and later
joined in the form of a bigger text.

About the word daridrin, Monier Williams (1970: 470) states that the
use of this word is found in the Simhasanadvatrimsika (a mediaeval Sanskrit
text) a compilation of thirty-two stories. He does not note its use in earlier
literature. This reflects the mediaeval nature of the language of the text.

Linguistically beautiful passages are not in a large number in the text.

They are basically narrated for the beauty of the Queen Kanakalekha, the
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description of the city of Ksemakara King, and the two vildpas- one by a wife
and one by a mother. The writer in these passages has tried to use various
figures of speech like simile (upamd) and alliteration (anuprasa) that add
beauty to the description. The narration seems apt in the flow of the story.
They are not very long passages, but they succeed in their purpose of
establishing the feeling in the situation.

The description of Kanakalekha is a typical description of any
beautiful lady in the Sanskrit literature. A faithful and beautiful wife is
portrayed by her description. The narration of the city of Ksemakara King is a
description of a prosperous city in the ancient times. It matches with any other
narration of a city in classical Sanskrit literature. This description must have
been done to imbibe the greatness of the King, as to he hailed from such a
prosperous city and even then, gained peace at Vatsagulma.

The two vilapas are beautifully written in the metres that match with
the feeling of sorrow in them. Both are composed in Vasantatilaka metre. The
last five verses of vilapa by mother are composed in anustup metre. They
successfully describe the emotion of separation of their dear ones.

The good sayings or the saddcaravarnanam chapters at the end of the
text indicate that the text is not a mere mahdatmya text. It has some other aim
also. That aim can be inferred as preaching the people. The subject matter of
the good sayings is stating the varnasramadharma for the masses. It matches
with the aim of the Puranic literature to re-establish the Vedic religion.

The entire linguistic style of the text matches with the pravacana or
kirtana style. The text must have been read and preached at different tirthas
mentioned in the text. Or there is a chance of existence of this text in Marathi
language also. Owing to this, the researcher tried to gain information in the
study visit. But no Marathi version of the text was reported from the site.

Now the analysis regarding the stotras will follow. The total number of
stotras identified from the entire text is 15. One each for Lokapala, Camunda,
Parvati, two for Vidhi, six for lord Siva and four for lord Visnu. The linguistic
expression of this stotras is good. The numerous expressions and adjectives

used for the deity convey the exact expected meaning. The language is not

117



ornate. In fact, the influence of the local language is observed at some places.
This point will be discussed in detail in the analysis of the linguistic
characteristics. Generally, the stotras are in minimum of five verses, and with
the statement of the fruit of the chanting. Here, the eulogical verses range from
minimum one verse to maximum of twenty verses. Only some stotras have
phalasruti. Though, the stotras lack the technical ideal nature, they support the
devotion in the mind of the devotee towards the deity on consideration. The
noticeable point is that, out of 108 firthas, very few are mentioned along with
the stotra of the deity. Only nine stotras out of fifteen are a part of the stories
told as the glory of the mahatmya. The remaining six are from the first 8
adhydyas, where lord Siva, lord Visnu, and lord Brahma are equally praised.
There seems to be a deliberate attempt to show the harmony between the
followers of Saivism and the Vaisnavism. It is the peculiar characteristic of the
later Puranic texts, wherein the Vaispava and Saiva sectarian treatises are
written. To avoid conflict between the two sects, such deliberate attempts were
made to create harmony and minimize the friction between the two sects.

The stotras of devis, be it Parvati or Camunda are an attempt to please
every sect. The philosophy of each sect as gleaned from each of the stotra is a
part of the late mediaeval period. There is no stotra which is written to preach
the philosophy. The adjectives are easy and the stofras can be sung easily.
They give the devotee a tool to chant the name of the deity they cherish the
most. The various metres used in the sfotras are attractive and suffice the
meaning of the words. At the same time, we find a glimpse of the scholarly
attitude of the writer in placement of the words and the meters used.

There seem to be some fears which are repeatedly daunting upon the
devotees. They praise the lord most of the times to cure them from the skin
diseases, and free them from poverty. These worldly affairs seem to be the
focus point of their chanting and prayers. Very rarely the chanting of a stotra
is done to attain the liberation.

The stotras composed in the text are nowhere called as paricaka or
astaka. The writer may not have intended to write a stotra, though it is called

one. The eulogy written in this text can be termed as stuti and not stotra.
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Moreover, the usual pattern of the stotra with phalasruti in the end is hardly
observed in these stotras.

Now the analysis of the myths and legends in the text will be done.
This is always challenging. The text of the VGM is full of legends. Almost all
the fifty-one legends are associated with one or the other tirtha. The first story
of Vasuki King is the common thread all over the text. It is narrated to
emphasise the importance of theory of fruition (karmavipdka). Then the next
three legends state the importance of the two most important places in the
area- the Padma tirtha and the Karuna kiipa. The first eight adhyayas are used
as the background of the text and stating the importance of only two tirthas
out of 108. These two are again enumerated in the list of 108 from the ninth
adhyaya onwards. This clearly suggests that the original intention of the writer
was to state the importance of only two prominent tirthas, but later, the
concept of 108 significant sacred places placed in three @varanas was adopted
and hence the text of elaborate 39 adhydyas was composed. The co-existence
of the followers of the Siva and the Visnu clearly indicates the need of
harmony in them as suggested by the text. Then the rest of the legends and the
text can be viewed and analysed as a typical structure of the mahatmya. The
language, however, is not found very much different in the first nine adhyayas
and the rest of the text.

The importance of performing meritorious deeds in one’s life is
emphasised by almost all the stories.

The majestic nature of Vatsagulma is narrated by the story of Vimala
Brahmin, Namini lady, the legend of Tara and many more.

The myth about Camunda kipa indicates an easy way of cleaning
one’s sins. It is noteworthy that the place where Camunda temple is in modern
Wasim also, is one of the sites of archaeological excavations. It surely
indicates the presence of the mound of ancient settlement.

The legend about Madhyames$vara [linga is about the ancient
knowledge about time. It states the locations through which Madhyarekha
passes. The researcher has attempted a map of Madhyarekha passing through
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Vatsagulma®. The mention of ancient knowledge of time and a significant
place in that regard certainly gives importance to Vatsagulma. It is noticeable
that the treatise that assigns this importance to the place belongs to 120
century C.E., and not before that.

From the legend about Mallikarjuna tirtha, we get to know the names
of twelve Jyotirlingas. This is a well-established later Puranic concept, found
in Siva Purana also’. It is important to analyse this, because the writer is aware
of the twelve Jyotirlingas and three of them are very near to them, i.e., in
Ghrsnesvara near Verul, Naganatha near Aundhe and Vaidyanatha in Paryali.
But, here in this myth, the Mallikarjuna is given importance. It is noteworthy
that Mallikarjuna, located at Srisaila in present Andhra Pradesh, was very
much famous for numerous Tantric cults in the medieval period according to
Dhere (2019: 21). That may have caused the writer to give importance to
Mallikarjuna tirtha and establish one tirtha of the same name in the vicinity of
Vatsagulma.

The famous legend of Nrsirhha and Prahlada is explained in detail in
two adhyayas. This shows how popular it must be. The cult of Nrsirmha was a
popular cult of the Vakatakas® and hence, many Nrsithha shrines are found
around Nagpur and Ramtek, even in modern era. This may be the reason that
this story is narrated in detail and in all possibly descriptive manner.

The researcher could visit Khandesvara during the field visit, to find it
a small temple, now in a household. Such an importance to such small temple
confirms that the mahatmya is highly localised in nature.

The story of Mandavya and his wife is apparently told to tell the birth
of Datta. However, the duties of a chaste woman are elaborately told in the
legend. Thus, the purpose of telling this popular story can be inferred as
imbibing the duties of a chaste woman and glorifying her servitude towards

her husband.

6 Refer to Plate II- Meridian Indicating Vatsagulma
7 See Joshi (1965: 685).
8 See Jamkhedkar (2021: 25).
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The legend of the Fire-God being impregnated seems to be strange. It
has some wild ways of aborting the foetus. This indicates that the abortions
may be common by such uncivilised manner in the period of text. Its linkage
to donation of gold is not very justifiable but may indicate the gain of the
Brahmins by someone else’s despair. This gave way to the malpractices by the
Brahmins in Puranic period and the innocent devotees fell prey to those.

There are numerous times when the deeds in the previous births are
narrated. Most of the legends appear in the text to affirm the fruition theory.

Almost all the stories are of Brahmins. This may be so because the text
was composed by a Brahmin. All the stories emphasise the importance of
pious behaviour and chastity. It is depicted that the sins are driven away when
one visits the sacred place.

The legend for the Bhanda tirtha is the glory of Daridraharana tirtha.
Such ambiguity in description highlights that Daridraharana tirtha was more
popular than the Bhanda firtha.

The legend of Tara has a reference of aborting a foetus. This is the
second reference of abortion in the text. This may be a usual practise in those
days which is reflected in this.

The myth about Janardana firtha indicates a four-handed idol of
Janardana. It is now kept in Balaji Temple at Washim. It states greatness of
merit attained by worshipping Kesava.

Repetition in the names of tirthas is found at some place. This
indicates the loose composition of the text. The writer has struggled for
attaining the sacred number 108 and seems to repeat the names.

Some names of tirthas are commonly found in other sacred places also.
Those may have been given here to show their affiliation with the more
popular sacred places.

The legend of Siirya tirtha affirms the relation between the Sun and the
lord Visnu once again. The place has the name of the Sun and the idol of
Visnu.

The legend of Candrabhaga river is important from the geographic

point of view. It states the origin of the river and its confluence with Pranita
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river, which is also called Vrddhaganga in the text. It is stated that it meets
with Gautami, Piisa and Candrabhaga. The same legend ends with the mention
of shape of firtha. The researcher has tried to locate these rivers on map. The
shape of the firtha is also analysed and mapping the shape was tried. The
mention of shape of firtha as a vamavarta conch multiplies its meritorious
nature. This type of conch is used for making a sound at the beginning of any
ritual.

The legend of Dadhici needs a special attention. First, it is elaborately
narrated in two long adhydyas. Then, the ritual of Sati is elaborately described.
The emphasis on this ritual suggests that it may was in practise in the period of
writing this text. This suggests the later Puranic period of writing of the text,
that is, only after 8" century C. E. when then practise of Sati was popularised
in the higher caste. This point was previously analysed in the religious
landscape.

The legend of the Brahmin living on the bank of Narmada ends
abruptly. The purpose of telling it might be only to emphasise the importance
of chanting the Mantra of Siva or Visnu.

The story of an unchaste woman Guha reflects the plight of the
unfaithful wives and their families. It must have been told to imbibe that the
wives must be loyal and faithful, otherwise they attain a lot of sin.

The myth about Bala firtha reflects that the only remedy for any
problem is a stay at the sacred place and holy bath. This adds to the majestic
powers of the tirtha.

The 25" and the 34™ legend are about Cakra tirtha and glorify the
Cakra of Visnu for destroying the troublesome demons. The repetition of the
names of the firthas suggests that the manuscripts must be revisited and
studied carefully. This may be the overlapping portion from the manuscripts,
about the same firtha. It is interesting to note that these two, though have the
same name, are placed in two separate avaranas.

The myth about the Siddhalaya tirtha is a significant myth. The son

was initiated without permission from his mother. They were not asked

122



whether they wanted to be initiated. Various other factors regarding this myth
are discussed in the paragraphs about religious landscape.

The myth of the snakes and the eagle is narrated in an elaborate
manner. The reason may be that it is a popular myth and conveys the
attainment of a jewel to fulfil one’s desires. It also conveys importance of
fulfilling one’s duties towards mother.

Prathamadvadasi myth is significant from the geographic point of
view. The river may have stopped flowing for some or the other reason. The
myth may be an indicator to her reappearance on the earth. Moreover, it tells
the importance of ekdadasi- the eleventh day of the fortnight. It is significant
that a mahatmya text showing affiliation to lord Siva, describes the importance
of ekadasi. The reason may again be inferred in the harmony of these two
sects.

The presence of the whole of Rama story in the text can be linked to
the affirmation of dutiful behaviour, and the ideal life, suggested by lord
Rama.

The Ekavira myth indicates the presence of Devi or Sakta cult in the
region. The Govinde$vara is a famous temple even today with the linga and
the idol of goddess.

The myth of Ravana may have been told to focus the elite family
background of the demon. But it is not connected to Rama in the text. On the
other hand, the origin of the ganas of lord Siva is narrated.

The myth of the Chandrabhaga River again must be checked on the
geographical account. Chandrabhaga and Pranita meet even now. The

researcher has attempted to map the flow of two rivers and their confluence’.

IV4. Geographic Information
The next important analysis is about the sites and locations of the sacred
places. The writer of the VGM knows the other famous firthas around it, like

Viraja (Lonar), Mahikhala (Mehekar), and Krsnamalaki (Mahurgad) and

® Plate XIII- Chandrabhaga and Pranita Confluence
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Sources: Esri, HERE, Garmin, USGS, Intermap, INCREMENT P,
NRCan, Esri Japan, METI, Esri China (Hong Kong), Esri Korea,
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mentions them in 1.10. For those, the other sthala mahdatmyas are found. All
these are local texts glorifying a place.

The writer of the text sometimes clearly mentions the distance of a
sacred place with reference to the earlier place with measurements and
directions. The researcher has tried to map some of these places according to
the description given in the text. The earlier published edition had a separate
appendix that included the identification of the sacred places. The writer of the
book failed to locate all the places on the ground. He had categorised them in
1. Well-known 2. Unknown, and 3. Vanished. With that information in hand,
the researcher tried to locate some of the places on ground in her field visit.
But due to a dense population and settlement in modern times, it was hard to
locate even those places which were identified by the writer in 1951 CE. Thus,
the researcher has taken help from Google Maps and has tried to prepare the
maps of locations of some of these places.

Some firthas from all the avaranas were identified and mapped
separately. As regards the distances of the sacred places from each other or
from the Padma tirtha, the most prominent sacred place in the area, the
concept of @varana can be explained!”'!. The 3™ @varana seems to be the
farthest from the main settlement of Vatsagulma'?. The 59 firthas in the 2™
avarana seem to be almost next to each other, and the importance given to
them is not clearly fathomable. Many of the sacred places from the total 108
are not identifiable on the ground. The researcher has also tried some mapping

of some of the sacred places.

IV.5. Social Beliefs and Customs
The diseases faced by the common people as gleaned from the text are mainly
skin diseases- kusthas. The Padma Purana- to which this text shows affiliation-

in detail describes the types of skin diseases and their probable causes'>.

10 plate IVX- Tirthas in the 1% Avarana
1 Plate XV- Tirthas in the 2™ Avarana
12 Plate XVI-Tirthas in the 3" Avarana
13 See Dange 1987: 438 Vol. IL.
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The names of tirthas are suggestive of the important problem of
poverty faced by common people at that time. The freedom from poverty is
emphasised more than thrice as the consequence of visiting the place, making
it an important social problem.

Overall portrayal of society from the text is poor, innocent, and highly

practising rituals from Puranic period.

IV.6. The Inscriptional Evidence

The ancient Washim, i.e., Vatsagulma was known from the inscriptions and
copper plates of the Vakatakas. It was the capital city of the Vakataka kings.
V.V. Mirashi has an entire volume of Corpus Inscriptionum Indicarum
(volume 5) on the inscriptions of the Vakatakas. He has deeply studied and
surveyed all the copper plates and inscriptions of the main branch of the
Vakatakas, their feudatories; the copper plates and inscriptions of the
Vatsagulma branch and their feudatories. He has also provided translations of
all. All those are enough to show that the Vatsagulma branch of the Vakatakas
did flourish for almost three hundred years in the area. Their religious
affiliation was purely Vedic, and they carried out several sacrifices. Theirs
was a good rule that pleased the subjects. All these and other explanations
help the enthusiast to understand the religious affiliation of the people in the
area. That must have helped the writer of the text of the VGM to find 108

tirthas in such a small area.

IV.7 The Archaeological Evidence

The archaeological excavations help the researchers dive deep into the past.
The deeper layers in the excavations indicate the more ancient period of
settlement. This evidence is significant in case of Washim because the text of
the VGM is a Pauranic text. The political affiliation of the ancient Vatsagulma
was with the Vakatakas, who are not at all mentioned in the text. Hence, the
actual sequence of settlement around Washim will surely help in the decision

about the antiquity of the text. The archaeological evidence works hand in
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hand with the inscriptional evidence and the textual evidence to give us a clear
picture of the cultural landscape of the area.

The two small excavations in the Washim area are a source of
evidence for this region'®. The first small excavation was conducted in the
Fukatpura area of Washim in the season 1994-95. It did not bring into light
any grand structure, but evidence was older and more significant. One idol of
Umamahe$vara was found in the excavation, which proved to be a pre-
Rastrakiita sculpture'®. It also brought into light a plan of an oval shaped
temple, a Siva temple, where a brick structure was clearly visible. The size of
the bricks matched with those from the period of the Vakatakas. There was a
small hoard of coins and two clay moulds for the coins. Hence, it was
concluded that the temple structure belonged to one of the most ancient
temples of the Vakatakas, from 355-400 C.E. in the period of Vindhyashakti
I'e.

The second excavation done at the Lal Deul area in the same season
1994-95, brought out a plan of an old temple, which resembled a star-shape
and had smaller bricks. From other material found from the layer and vicinity,
it is thought to be a temple of goddess. It has a water body in the western part.
Thus, this evidence generated from the excavations prove that the Vakataka
period was a flourishing period in this area. The temples which are now found

in the locality, however, are Rastrakiita or modern temples.

To sum up the analysis, the writer seems to have worked very hard to
match with the number 108 of the firthas. He has compiled some very famous
legends and some totally new legends to state the glory of the sacred places.

He is successful in imbibing the magnanimity of the place.

*kkk**x

14 Refer to Plate IV-Excavation Sites in Washim.
15 See Jamkhedkar (2021: 98) for details.
16 See Jamkhedkar (2021: 100) for details.
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Chapter V
CONCLUSIONS

V.1. General Conclusions

The researcher, at the start of the study of the text, expected the mention of the
ancient ruling dynasty in the region, i.e., the Vakatakas in the text, because the
name Vatsagulma in history is associated with the Vakataka dynasty. But to
her surprise, she has not found a single reference of the Vakatakas in the text.
Very few kings are mentioned in the text. The main story, that encompasses
all the adhyayas, is about the King Vasuki. The name Vasuki is related only to
the king of serpents in the Puranas (Mani 1975: 838). The reference of this
King is not found in the Puranas elsewhere. The King Vasuki here does not
indicate any relation with the serpents. The text refers to Vatsagulma as
Vasukipura in tret@ yuga. But the mention of Vasukipura in the Puranas is
again found only with reference to serpent King Vasuki. Therefore, the King
Vasuki in the text seems to be an imaginary name.

The narrative style of the text matches with that in the Puranic
literature. From the mentions of rituals in the text, it is evident that the priests
had gained a lot of importance. The preparation of Sivalinga by any individual
is the evidence of individual worship. However, there is no mention of
multiple Sivalinga prepared and offered to the lord. Also, the absence of
reference of paricamukha Sivalinga in the text and occurrence of it on the
ground makes the researcher conclude that the tradition has not been noted in
the text.

All the effort of doing the pilgrimage of the 108 tirthas is mostly for
the materialistic gain as the demands or the wishes of the common devotees
are mostly materialistic. The common people seem to be afraid of diseases,
especially skin diseases like eczema etc. Also, they are facing a lot of poverty.
The area covered by all these 108 firthas is not more than twenty sq. kms.
Such high number of sacred places in such small region categorises the text as

the localised mahatmya.
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The deity Dattatreya at Daridraharana tirtha is mentioned additionally
with the tirtha. Else one separate tirtha could have been allotted to his name.
This additional mention suggests that Dattatreya may have been more popular
in the region. The writer wants to take an advantage of the more popular deity
in the region to establish the tirtha.

Some legends that are narrated in length suggest that the intention of
the writer is something different than just stating the ritual. By these long and
already known Puranic stories, the writer is stressing the importance of
numerous good qualities in a man i.e., generosity, philanthropy, servitude
towards the master and parents etc.

From the depiction of women in the text, it can be concluded that there
were less educated women. Nowhere there is a mention of a learned woman.
On the other hand, there is a mention of abortion of foetus in the text in three
incidences. Also, the woman’s servitude towards her husband and her duties
as a wife are focussed in the text.

Thus, it can be concluded that the text intends to focus more on ideal
married women, and not their education. Moreover, the tradition of SatT is
clearly stated. It is clearly the indicator of dependency of women on the males
in the society. The portrayal of the society is patriarchy. Though all these

references are from the myths, it overall indicates the plight of women.

V.2. About the Manuscripts of the VGM

In the introduction, the researcher has stated the need to obtain the
manuscripts from which the available edition was prepared. A complete study
of this text is not possible without that. The interpolated parts may be
identified from the manuscripts. Many linguistic features need an attention of
the researchers. By doing so, it can be observed if there are smaller versions of
the same text available. The name of the scribe can be traced if present

anywhere in the manuscripts.
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V.3. Dating of the VGM

The first and foremost conclusion that can be drawn from the study is that the
text belongs to later Puranic period, The language of the text has a clear
influence of a Marathi language. It most probably belongs to the later
mediaeval period. This is supported by the problem of finding Vatsagulma as
a firtha in the mediaeval literature. The researcher has tried to obtain the
mention of the name in various books and treatises which enlist tirthas. Like
tirthavivecanakanda of Krtyakalpataru of Laksmidhara, but it was not found.
The absence of it from the any recension of Padma Purana was anticipated, as

it was a highly localised text.

V.4. Writer of the VGM

A thought has been given by the researcher as to who would have written the
text of VGM. The occasionally changing style of the text has made the
researcher think whether there was one or more writers of the text. The writer
or writers of the VGM had a sound knowledge of geography of the region.
They have cleverly interwoven the sanctity of the places and the geographic
speciality of the sacred place.

The writers have an intention to imbibe good qualities in the society.
They also want a connect with the Vedic religion. Hence, the legends and the
stotras are composed that give a good foundation to the religious life of
people. There may be some sect that deliberately promoted Saivism in the
region. There may be a sect that worked for harmony among the Saiva sect
and the Vaisnava sect. There is ample evidence in the text to show that the
Saiva sect dominated the region. But there is portrayal of Visnu as a deity and
some tirthas are also seen named after Visnu. Many deities are mentioned in
the text, along with Siva and Visnu.

The problems with which the devotees come to the sacred place seem
to be worldly. Very few mentions are there about attaining the liberation-
mukti. The very first story of King with which the text begins, has the King
suffering from the skin disease. He wants to find the solution for this and

accidently obtains the pond that cured his skin disease. So, it can be concluded
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that the focus of the text is helping the common devotees in lessening their
despair.

The loose style of narration of the text suggests its similarity with the
pravacana tradition. At the time of the composition of the text, the priests
must have preached the text stating the glory to the locals. The researcher also
proposes that the text was popular in Marathi language also and it was
preached in the local language. The researcher proposes that the composers of

the text followed the kirtana and pravacana tradition.

V.5. Scope for Further Study

The cultural studies of the mahatmya texts are carried out infrequently. There
is ample scope in this area of research if the researcher has a multidisciplinary
approach.

As regards this text, the study of the linguistic characteristics of the
text can gain a new dimension if the Marathi version of the text can be found.
Even if the manuscripts from which the available edition was prepared can be
obtained, the study of the text will have a new light.

Jamkhedkar (2021:98) opines that the localised texts like this need a
deeper study for smaller and localised problems, which will help in building a

bigger picture of the ancient society and its culture.

*kkk**x
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Appendix I
Washim in Gazetteer

History
Washim is a place with antiquity and according to some scholars, it is the
place where Vatsa rishi performed penance and where many Gods came to
bless him as a result of which it came tone known as Vatsagulma. Its mention
as Vatsagulma is traced in Padma Purana, In the Treta yuga, the second age,
this country was a part of the Dandakaranya, or Dandaka jungle, and
the rishi Vatsa had his ashram hermitage, here; his religious merit acquired by
austerities, was such that consternation spread through the world; rivers ran
dry and trees were withered, and even the gods were afraid. They came,
therefore in a body to Basim and took up a temporary residence at various
places within a radius of 5 miles from the town. Shiva, alone, whose devotee
Vatsa had proclaimed himself, went directly to the rishi whom he found
absorbed in penance. At the sight of his virtue Shiva was so much overcome
that he wept, and the tears filled a dry well at his feet and flowed forth as the
river Karuna; then he promised to grant any boon Vatsa might ask for. The
latter asked that Shiva should remain for ever at the rishi's abode to save his
worshippers from affliction. Shiva granted this, and his Linga, remained there
in consequence. Then the other gods appeared in a single gathering (gulma)
and promised to stay in their divine essence, ansharupa, at the various places
at which they had halted; and so, the neighbourhood is called 'Vatsa Gulmachi
Pacha Koshi,' the Five Kos of the Vatsa Gathering, and is considered
a kshetra, sacred area. About the origin of the name Bashim or Washim the old
Gazetteer has given the following information. A poor Brahman orphan was
protected by a learned member of the caste, but after some time Stole a
necklace belonging to his protector's wife. In the morning when she bewailed
her loss he repented and sought to restore the necklace but could not find if.
Meanwhile the woman laid on the unknown thief the curse that he should
suffer from a loathsome disease and his body should be covered with insects,

upon which the boy went to Prayaga Tirtha (Allahabad), did penance for the
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theft, and threw himself into the holy Ganga. On account of the religious
merit, thus gained, lie was born again as a son of the king of Kanakadripura in
the Karnataka, when he was given the name Vasuki in course of time, he both
married and succeeded to the throne but presently his wife Kanakalekha
discovered that when he was asleep at night his body was infested with
maggots. One day when shooting he washed his hands and face in a small and
dirty pond, and that night so much of his flesh remained wholesome. He and
his wife sought the pool again, here in Vatsaranga, but could not find it. They
went to Vasistha rishi and told none about it, whereon he related the story of
the king's previous life and of the religious importance of Vatsagulma Kshetra
and showed them the pool. This was the Padma Tirtha, and Vasuki first bathed
and was wholly cleansed and then took up his residence near the spot. The
new town was called Vasuki-Nagara, but became corrupted into Washim, or
Bashim. This derivation of the place name is fantastic, Washim is derived
from Vatsagulma, the capital of a branch of the Vakatakas which is known as
the Vatsagulma branch of the Vakatakas. The existence of this branch of the
Vakatakas was unknown until the discovery of the Washim plates in 1939.
The founder of this family was Sarvasena mentioned in the Washim plates as
the son of Pravarasena I. Sarvasena made Vatsagulma i.e. Washim, the capital
of his kingdom. In course of time the place became a great centre of learning
and culture. It was, however, known as a holy place long before it became the
capital of Sarvasena who flourished in the period circa A. IV 330-355. He was
followed by Vindhya-shakti II. The. Washim plates, which brought existence
of this branch to notice for the first time, are dated in the 37th regnal year of
Vidhyashakti II. They were issued from the royal capital Vatsagulma.
Vindyasena or Vindhyashakti was succeeded by his son Pravarasena II. A
Fragmentary inscription issued by Devasena who succeeded to the throne
incirca A. D. 450 was issued from Vatsagulma which shows that the city
continued to be the capital of the branch to the last. In the time of Harisena,
the son of Devasena, it became the capital of a vast empire comprising a large
part of the Deccan. Thus, it can be said that it was a royal seat of the

Vatsagulma branch of the Vakatakas from A. D. 330 to 500 when the son of
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Harisena whose name is not known succeeded to the throne in 500 A. D. A
reference to Washim is found in Kavyamimamsa by Rajasekhara, the
celebrated poet and dramatist of the Yayavara family who flourished from 875
to 925 A. D. He has mentioned therein Vatsagulma as situated in Vidarbha.
But even earlier references to Vatsagulma or Vatsa-gulma are found
in Mahabharata and Kamasutra, which in their present form are assignable to
a period before the age of the Vakatakas. The Karpuramunjari, a play written
by Rajasekhara and staged at Kanauj under the patronage of the Gurjara-
Pratiharas also mentions it as situated in the Daksina-patha (Deccan).
Vachchhoma (Vatsagulma) was the name of the Prakrit style current in
Vidarbha. Washim is derived from Vachchhoma the Prakrit name of
Vatsagulma. The Sanskrit treatise Vatsagulmamahatmya also gives traditional

information about this town.

During the middle of the 18th century Washim was the famous centre
of cloth production along with Balapur. It is clearly brought out by one of the
articles of the treaty of Kanakpur entered between Janoji Bhosle and
the Peshwa Madhav Rao after the battle between the two in 1769. The article
states that the Bhosles should send annually to the Peshwa cloth manufactured
at Washim and Balapur worth Rs. 5,000. A mint was also in existence at
Washim. The town was looted by the Pendharis in 1809 along with some

other places in Berar.

When in 1768-69, the Peshva attacked the Bhosle, his army had come
from Aurangabad through the pass to Washim from which place it moved
forward on its expedition. Afterwards it was decided that
the Peshva Madhavrav and Janoji Bhosle should meet at Washim and
accordingly the terms of the treaty were finalised there, and the treaty was
signed at Kanakpur. The temple of Balaji at Washim was constructed by

Bhavani Kalu who was the Divan of Sabaji Bhosle.
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It may, however, be noted that before the establishment of the
Vakataka rule with Washim as their capital, the place was an important centre
from the religious point of view, and it even now contains many old temples

and tirthas which are revered by the people.
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Appendix Il

Stotras in the text with their reference number and their meanings

1. Stotra of Virifici chanted by Vasistha- VGM 5.82 and 5.83. It is only 2

verses long.

d 39 AT 1 FAE qaH, | o Il FRATT dTdEdl SRS 114.¢R |

T J9Et 59 Hal SR T T | SR FRUEH Al T SHEEEE Il .eR |
Meaning- O god, salute to you. You have expanded this entire (world). You
are the resort of all the living beings, you take away the sufferings and you are
the world. You always yield consequence to the people for their sacrifices and

penances. Please narrate to me the gist of dharma with compassion, as I ask

you the same.

2. Stotra of Vidhi is chanted by the gods- VGM 5.129-5.134. It is chanted

in 6 verses.
r\\a_: o ¢ a?i]% [N o o |

T ST g AT wH ferfe e 2R2101
el a¥ F)?j [N o o X o < |

SRS, HETcHe ot fersTTeTtel JOifa-ea |l 2 3o |

ey < S
dHd 9 QQId‘i\dww HHE YHII A |

Y T NIl | &g Afdar ae 4@ 1l 232 I

THICHATAIEY AT Ry A Ta1d WaH |

T T AlSIES TS AlSTHE STl ST T 1 23R 1

LN

Fdll TATT ST &dl e AERUERRAN: |
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= AR ey ey A dsia R ez
1 Fid @t A I A (G506 T T |
T SWTEET HEMETEAT A o cTAfdE! Fenei: Il 23% |

Meaning- You are the primary god. You are full of strength. This world,
expanded by you, looks beautiful. The gods, humans, extra-humans, and
demons always perform dharma by your order. O great souled, this world,
filled with darkness, rises because of your power, is destroyed (because of
your power), runs in stability and performs dharma. It does not comprehend
you with no attributes. You are the primary cause of everything. Everything is
born from you afterwards. O the one in the form of atman, o god, please do
not destroy whatever you have created. You are covered the beginning, the
end, and the middle. But you do not get attached to any of those. O lord, you
are untouched like the leaf of lotus in the water. Due to mdaya and the
collective attributes and actions, you are the generator, and the destroyer. You
have focussed your site on the inner soul. You do not think about the
happiness or unhappiness. That which you created yourself, cannot
comprehend you. Therefore, protect the world from the great fear. Salute to

you. We obtained you in your true nature.”

3. Stotra of Visnu is chanted by the gods- VGM 6.18 to 6.30. The last
verse is phalasruti. These are total 13 verses. Again, the verses from 33 to 37

are phalasruti.

i af faggamTon 9 47 =1 e fEfagar 9 = FiTEe |

TAT: HAFY dSTEHIS W FTA4 a1 [Hgia=mTae AT 11 §.2¢<

= e U ST ECTE AR o wTR s 6,22 1
T fAResHTE] AR STl Sa=AY o Wt S |
R G Yo uaE SRR & Rt 18 R0 |
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TR AhieEe = ANt T Fag@ed G e |

& SR T o R A dfed SUTRY FHRSHE e Ta9 6.2 |

1 A STET SRR AT ST fersHei o |

AT @1 STiag, <1 = af {ehfad Tt S Faad 999 11 8.3 1
AR [T T A Ffed Fohawal 1 9 7 S |
wfgaa g I TG Al feicd TR d aRaerie 18,331
HANERAEINE §ovee Sargaateidt gaisia faem |

TEHTIGH HHa: Gehe FIET @TRa =ard fodn (e weifed 16231

TR RYT: GUa: ERTITGT: ARSI qe = Wsiied f«ica |

e 3 ETH=gd o S ST a1 S Wefed &R G0: & 4l

2 39 & Yagrel el AITeTad FHSTOE e 11§ .4 I

D < b < . b
dHUSHTh STAdZH ATHIT HQI®QI&dQQI*‘g“1 GERMEAT |

IET=Ed Hes ITETRT ANEUITGL A e 11§90l

AT TR TATSAT S AT CASTREETH a7dTg |

& Ao i JageNeey SaRRiE ZRONeE aeRt 15 ¢ |

¥ STHEH WIed TaUIN SRIH FHEea-am F97 1Y |

2 9 JFESTRIRAG TS Fowh oA BT aEged 1 .23 |

E{'_('Qjﬂ_({[ f\q: .?i_\ (Y aN o . |

Tl Qi aH R ARRAITITHAT: | & JEd 11§ 30 |l
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Meaning- The groups of the gods, the Vedas, the sons of Danu and the sons of
Diti do not comprehend you. O master! Every day the devotees worship you
with devotion or knowledge and understand you, not by any other means. By
your mere form, made with qualities, you generate, enjoy, and protect the
entire world. The people who enjoy being detached, understand the worldly
existence as full of maya, fruitless and destroyable and incline to serve you.
They abandon the pleasure in the form of sons, wife and the gold and think
deeply about you. O Mukunda! The devotees always think about you with
yoga, devotion, and knowledge that yields all the pleasures. You do not
understand the strong results of the actions of the living beings. O dear one!
You please everyone and give the entire fruit of actions. Your maya is
confusing, cause of birth and death and capable of describing the opposite
qualities. O the master of the living beings, you encompass this entire world. It
is confused and does not understand anything, still it moves. The people who
are not interested in serving your lotus-like feet, perform sins and do not attain
wellbeing. O the husband of Laksmi! The mortals suffer in many lives and
always move around you. O Visnu! You are difficult to attain by those who are
attached to the worldly matters. You are easily attained by those who serve
Vasudeva. Therefore, these great sages abandon everything and worship you
deeply. O the lotus-eyed! The great gods in the heaven, who are inclined
towards the comforts, do not worship you in that manner. O Acyuta! Because
of that only, they attain the sorrowful condition. The lucky people on the earth
worship Hari than the gods. ‘O god! O the beautiful one in the world! O the
friend of the helpless! O mater! O the lotus-handed! O the husband of Laksmi!
O the one with the water of donation! O the one dear to the devotees in
Vaikuntha! O the bearer of Se‘m'lga in hand! O the one whose lotus like feet are
served by Laksmi! O the enemy of Kamsa! O Damodara! O Acyuta! O
Mukunda! O the best Gadadhara! O Narayana! O the destroyer of demons! O
the master of the living beings! O Vasudeva! O the protector of those who find
resort in you! O the friend of the husband of Parvati! O the one with
respectable feet! O Matsya! O Kiirma! O the one in the form of a Yajiiavaraha!

O Narasimmha! O the one who yields the fruit to those who take his resort! O
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the god in the form of Vamana! O the son of Jamadagni! O the expert warrior!
O the enemy of Ravana! O Srirama! O Krsna who can kill Karhsa! O master!
O Bauddha! O the origin of all the religions arising from knowledge! O Kalki!
O the one without any alteration! O the one comparable to a friend!” The man
who always recites this kind of series of names, is never touched by sin. His
body is always pure and in the end his mind is full of your devotion. O Hari!

He moves forward.

4. Stotra of Siva by the gods- VGM 7.32 to 7.52.
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Meaning- The gods said, “O the great god of the gods, salutations to you. O
the master of the worlds, salutations to you. O the support of the world, o the
jewel of protection of the world, o Siva, salutations to you. You are the ruler
of all the living beings. There is no one superior to you. O the husband of
Uma, you are the reason of generation, stability, and destruction. You are the
beginning, the centre, the ending, and the emptiness. With the gunas, you
generate, protect, and destroy the world every day. You are the only one in
front, and no one else. O master! In ancient times, having generated three
Saktis in the form of maya and gunas, you have created the world full of ideas
with that. You are under the control of maya, you are uninterrupted, and you
leave her when you have enjoyed the pleasures. By her nature only, all the
stationary and moving things are generated. The entire world is full of

happiness and distress and always gives hardship. O Mahadeva! You are
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different than that world and without distortion. O Sambhu, you are devoid of
six desires. You always protect the world. You appear to have gunas due to
the gunas generated by your nature. O Sankara! You are pure by nature,
peaceful, and beyond the gunas. You have a beautiful inner principle, you are
devoid of confusion, you are selfless, you are devoid of greed. You are the
Supreme Being. You are formless. You are beyond alteration. You are
continuous. You have entered inside the world and never seen by people. O
the creator of world! O the master of the world! O the fulfiller of all the
desires! You are the earth. You are the power of retention. You are water.
You are the best life. You are burning from outside and inside. You are indeed
the protector of the living beings. You are the wind- the life of the world. You
always move internally and externally. You are in the form of sky. You are the
one who gives space to the world. You bear the form of the Sun and enlighten
the inner self. You please the world with the moon. You are the body of the
host. You give food to everyone. In this way, Siva in the eight forms protects
the entire earth. The yogis always see you in the space of the heart. They are
not able to see you like we see you. O god! The people who are always
unstable and have their intellect full of lust, do not comprehend you as they
are full of desires and greed. O lord! You are our father, the mother, the friend,
the brother, the relative, the family, the friend, the preacher, the wealth, the
lustre, and everything. There is no one greater than you and like you. The
world is confused due to maya because of the jumbled difference and non-
difference. That is why the devotee understands you in depth. There is nothing
more auspicious or yielding auspicious. O Sadasiva! O Hara! You- the giver
of mihsreyasa- can be understood not by action, not by progeny, not by
donation and not by knowledge. O god! The devotees fathom you by the
knowledge gained by your small favour and your undistracted devotion.

Whoever you are, salutations to you. Protect me from great fear.

5. Stotra of Parvati by the gods- VGM 7.53 to 7.59
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Meaning- You are the primordial power, you are the great power of the
Supreme Being, you are the sayujya type of liberation. You are the initiator.
You are the incarnation of the world. You are the completion of desire for
those who are saluting. You are the power that drives away the sin and the
sufferings. All the yogic people call the goddess in the form of yoga as maya.
Some people call the sufficer of the ancestors and gods as svaha, svadhd. We
are saluting you who is in that form and protect us from great fear. O the
divine one! You are the primary cause of all the moving and non-moving
world. You give knowledge to those who act, and you are the cause of
obtaining happiness. O the greatest one! You preach everyone. You are a boat
to cross the group of the devotees in the ocean of world. The lord Visnu, the
lord Siva, the lord Brahma or any other one does not understand you. You

bring all the arts in light. O goddess! The other great gods, the birds, the
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serpents, and the mortals who know the essence of principle, do not
comprehend you. You are fathomed only by the one who only believe in
experience and full of devotion. O the non-conquerable! You are worthy of
salutations by the groups of living beings. We salute you. O Bhadra! O Siva!
O Bhagavati! O the pious one in three worlds! O Nitya! O the one whose
greatness is covered! O the one whose feet are worshipped by the gods! O the
one practising yoganidra in the water affected by Narayana! O the one who
revitalises those sleeping fools! You are the destroyer of the great sorrow of

all the worlds. O Gauri! You become pleasant faced and protect us.

6. Stotra of Siva by Vatsa- VGM 8.49 to 8.69
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Meaning- Vatsa said, “O Hara! Salutations to Siva- the great master of the

living beings. O Sankara! Salutations to the one who is understood by Vedanta

and the base of Vedas. Salutations to him whose form is comprehended only

by knowledge and whose eye is in the form of knowledge. Salutations to the

anger of the Rudra. O the sharp one! Salutations to you with two arms.

Salutations to the eternal one. O Sambhu with the golden arms! Salutation to

the one with golden body. O the one with no beginning, no death, and no end!

(Salutations) to the strength and the magic of the endless one. Salutations to

the jewel of endless qualities and the husband of Parvati. Salutations to the one
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in the abstract form and to the one in the concrete form due to maya. Salute to
you- full of maya, to Sarva, to the one who bears the outer form due to maya,
to the one devoid of maya and to the one who has created this world easily.
Salute to you who is formless but is seen in various forms and is beyond the
form. Salute to you who is without dirt and to the one who is understood by
devotion. Salute to the kind god, the master and to the ocean of kindness, to
the one distant from the beautiful world and whose form is beyond the world.
Salute to the one with the strength of the world and the destroyer of the world.
Salute to you who preaches the elixir of non-dualism, who is fathomable only
by knowledge, who has the nitya and anitya forms, who bears all the forms,
who has the form of five sense organs, who has the form of five elements, who
is the great master of five pranas, who is the onlooker of five limbs. O five-
faced! Always (salute to) the one in the form of vyapya and vyapaka; to the
one who generates the quality of liveliness in the elements like the earth etc. O
the one in the form of the world! You are really in the form of sat, cit and
ananda. You have attained the form of the living beings, but you do not
experience the happiness and sorrows of the living beings. O master! The
living beings whose minds are confused, do not understand you. The living
beings who are seen if different births, who consume the consequence of their
own action; those fools do not understand you as they are confused by the
birth, the death, and the old age. O the husband of Uma! Those innocent ones
whose intellect is destroyed due to body, house, son, money, wife, and mind;
whose confusion has increased due to donation and respect; abandon your
impressions. O Sambhu, the treasurer of all knowledge! You think equally for
all the living beings. O the great god! O the master of the living beings! There
is not a slight inequality in you. Even then you mad due to affection in case of
people who are affectionate about you. The person who has his mind in you,
or a knowledgeable person understands you, not anyone else. How can
someone like me understand your form as you are full of gunas? Whoever you
are, you are like that. I do not worry. O Sadasiva, salutations to you! May my
devotion towards your lotus-like feet always be in harmony. I do not wish for

the position of lord Visnu, not of the creator or not of Indra. O master! Neither
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do I wish for the sovereignty, nor for the difficult immortality. O I$ana, I have
tried hard to penance for your actual sight. O Sankara, due to the severe
penance, I have seen you. The desire for which I had wished, has become
complete after a long time”.

Then after some verses, the phalasruti is written in two verses.
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Meaning- “The stotra, which I have composed for you, which takes away the
sin, is pious, the gist of knowledge and rare on the earth. The one who chants

it thrice a day, is free from all the sins”.

7. Stotra of Sankara as Karunesvara by Vimala brahmin- VGM 10.33 to
10.36. It is only 4 verses long.
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Meaning- Vimala said, “O Sambhu! O the one in the extra-worldly form! O
the knower of all! O the kind god! Salute to you- the supporter of the sense
organs, to the one without mdayd, to the one who always has the form of eternal
happiness, to the one who is in the form of peace, who is a yogin, who is
understood by knowledge, the one who is in the form of great principle. You
are the one. You have no second form. Multiplicity is a foolish idea. O master!
The only false illusion of the world in you is like the illusion of silver in case

of a pearl, like the illusion of a snake in case of a rope. You are not understood
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by the logic or the scriptures or the extravaganza. The people can know you

only by the devotion, and not by other means”.

8. Stotra of Camunda by Krsnasarma Brahmin- VGM 10.98- 10.102.
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Meaning- The brahmin said, “O the primordial power! O Mahamaya! O
Camunda! O the destroyer of Munda! O the mother of the world! Salute to
you! O the resort of the devotees! O the one inclined to kill demon Sumbha! O
the killer of Nisumbha! O the enemy pf entire family of demons! O the giver
of endless boon! Salutations. O mother! O Girija! O Varada! O the best one! O
Sarvapriya! O the constant resort of those who bow down! I salute. O Durga!
O the resort of those who are drowned in the ocean like world! O Katyayani!
Show kindness to me at every step. O Candi! When the demons like Canda,
Munda and Pracanda etc created a havoc amongst the gods and the humans,
that time you made all the gods and humans calm by killing them instantly. In

the same way, fulfil the desires of those who worship you devotedly. You be
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the primary cause of the polite ones. No other can do that. O Bhavani!

Meditating upon your feet is the cause of liberation”.

9. Stotra of Sarikara by Nilakantha brahmin- VGM 11.39-11.46
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Meaning- Nilakantha said, “O the god of the gods! O the husband of Girija! O
the master! O the one whose body is adorned with the ashes! O Sadasiva! O
the one who burnt the cupid! O the fulfiller of desires! O the giver of the
desired things! O the giver of the great things! O the one adorned with a
snake! O the beloved of the daughter of the mountain! O the one who creates a
well-being! O the one in the form of three worlds! O the one with an eye on
the forehead! O the poison-eater! O the one who has destroyed the moving and
non-moving world with his incredible dance! O Prabhu! O the one with a
moon on the head! O Mrda! O the killer of the cupid! O the scholar of the
knowledge about soul! O the one having a seat of a bullock! O Vamadeva! O
Bhava! O Bharga! O Sankara! O the three-eyed! Protect the world from fears.
O the destroyer of sins! O the destroyer of the calamities! O the multiplier of
the wealth! O the destroyer of duality! O the preacher of the dumb! O the past
and present! O the resort of the tired ones! O Siva! Protect me! O the slayer of
the demons! O the sweeper of dosas! O the one like prosperity! O the killer of
Cupid! O the greatest among the gods and the demons! O the destroyer of the
hurdles! O the one who drives away despair! O Siva! Protect me. O the master
of the living beings! O the breaker of the fear of the world! O the destroyer of
illusions! O the boat of the ocean-world! O Siva having the body as the sky,
the wind, the fire, the water, the earth, the Sun, and the moon! Protect me. O
master! Your pious name frees the devotees from sins. Who will not utter it
which is the protector, and destroyer of the sins? O the three-eyed! O Hara!
Having glanced at your own man, i. e., me. Who has no other resort than you,
who is in calamity and is tied in the world with karman, quickly take me to

your own place”.

10. Stotra of Narasirmha by Prahlada- VGM 14.9 to 14.20
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Meaning- Prahlada said, “O Nrhari! Uttering your name always yields success
for the mortals. If there is a big merit earned by the people in many births, it
will be fruitful. You have no friend and no enemy. O Lord! You are devoid of
the attachment of qualities. Your maya attached to the living beings is around
everywhere, uneven, and unavoidable. Only because of this, the person
confused by that is carried away and he does not see anything else. O Lord!
Even when there is equality and no inequality is observed, the dumb subjects
due to qualities, perceives everything as unequal, and not equal. The body-
temple is well created by the mixture of sky, wind, fire, water, and earth. Your
part in the form of life enters it specially. By the succession of the living
beings, this world works in harmony. Even then it engrosses itself happily day
and night and follows only the sensory organs. A series of deep sorrows does
not abandon him as he tolerates the sufferings. (A man) attains impurity due to
wealth, wife, son, house. Due to the desire of consequence, he feels doubtful.
The ignorant one, due to the pride, does not utter your name. He does not drive
away his own illogical ignorance by the service of your lotus-like feet. By
thinking that you give refuge to those who praise you, my mind is busy
praising you. O Lord! I do not experience the ill-consequence of gurudruha.
All the sins are destroyed only by remembering your name. Even the great sin
is destroyed in one moment caused by all the sensory organs. O Father!
Protect me, your devotee, who is at fault, polite, deviated from his own

beneficial behaviour and thoughts and offer me the highest liberation. Take
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away the worldly ties of my father. There is no instrument for that. He has

dishonoured you. Still, he may progress on the desired path”.

11. Stotra of Siva by Nandi- VGM 14.50 -14.52

S 57 fir T i W1 B S S TR SRde ofiEe |

T E Wa IR IRl qa st S Adexiie AR 91 1| 23,40 |
9 T RIS S ST B S & 98 ATHISH |

(Nl Nl aN [ Nl aNE a NI

feferfermfatertes Tameigs g8 euifie Wag:© % J TRFEer, 1 29,42 |

RIEATHUS HHGNIARS T 7 Gl Wi 706 T 1122, 4R

Meaning- Victory to Siva! Victory to Sambhu! Victory to Bhima! Victory to
Bharga! Victory to Trinetra! Victory to Karunesa! Victory to Sphiirtida!
Victory to Mahesa! Victory to Hara! Victory to Mrda! Victory to Bhava!
Victory to the husband of Ganga and Gauri! Victory to the destroyer of
sufferings! Victory to the one who gives the objects of desire to the person
who has bowed down! O master! Protect me. Victory to Sitikantha! Victory to
the one who gives knowledge! Victory to the one who is fathomed by
knowledge! O dear one! Take me to your place from here onwards. Who can
stand up the sorrow of the world which ha been destroyed by various thoughts,
which is nourished by selfishness, and which has been destroyed? O the
protector of all the worlds! O Srimahakala! O Kala! O the protector of the
refuged people! O the one whose son is the destroyer of the calamities! O the
ferocious one in suppressing the enemies! Take away the calamity on the

wellbeing and the family! Salutations to you! Salutations to you!”

12.  Visnu s praised by the Sun-God- VGM 21.69 - 21.72.
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Meaning- The Sun-God said, “Salutations to you- the destroyer of the cycle of
the births! Salutations to you- the leader of the gods! Salutations to you- who
kills the enemies! Salutations to you- who protects everyone! O the husband of
Rama! O the one residing all over the world! O the ocean of kindness! O the
cause of all the comforts! You are the beginning. You have no ending. You are
the primary cause of everything. You are smaller than the atom and bigger
than the big ones. I salute to your pair of feet. You are the form of sacrifice.
You are the consumer of the fruit of all the sacrifices. You are the only giver of
fruit of the penances. The people should carry out the actions which show the
features of satfva and not those which show the features of tamas. You are
understood by your devotee by good deeds. Therefore, O the one giving fruit
to the good things, salute to you!

13.  Visnu is praised by the brahmins- VGM 27.69 - 27.71.

T TErEdd faeaTaes! G fesareras e |
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TEIC S 3e Tl Sk Sl T A Rw.5R I

B HI9d WA wdBes SR IHESAEw i 1 |
ST & TRE ARdsE] i 11w so |
Feig I9ae e @Hd S1 Ueiaect famis=t 7 41 |

37 FHIOTE! FATH: THATEAT T ESTHI: TR 11 Re.92 |

Meaning- Salute to the one in the form of sacrifice; to the destroyer of the
sorrows of the world; to the King of the gods; to the lustrous one; to the one
with infinite brightness, to the slayer of the big family of demons, to the secret
keeper of dharma, to the orator of the Vedas, salute to you, salute to you. O
Hari! O the husband of Laksmi! Salute to you- the giver of the desired things
to the devotees, to the one having the wheel in hand for well-being of the
world, to the one who is protecting all this for the extravaganza of own maya.
O Visnu! Salute to you. You are the only main primary cause of this world.
The man protected by you does not go to anyone without you. Therefore, we
worship you wholeheartedly. O Lord! Protect your devotees from all sides

who are frightened of the ferocious demons™.

14. We come across only one line praise in VGM 29.14. It is neither a

mangala nor a stotra.

THIE] 3 T R T e i |

ATE T EHTRE TR a9 e R 1R 2%

Meaning- Salute to you O Sankara! O having a peaceful form! O the husband
of Laksmi! O omnipresent! O pious one! O the protector of the devotee! O

purifier! Running, you protect everything, stabilize, and destroy.

15. Stotra of Sarva by Lokapala- VGM 30.45 - 30.54.
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THE] TN IS o FH: | THE SR g 1 T80 1130841

gieRefafeamamEt &ad T | RIS TR TR 9 T8 113095 |
T AT a9 | Tk <aTd B S8 F81: 113089l

TH: FIEINE SREEE d 99 | & T d9: e Ghi o TR 1130.9¢
ANl RSl & GATATH 71 | FISIHHA: TR Taaa T 9 120,93 ||

T fereanet fersawd 9 FH: 113040 |l

< o o < .
AR FraeaH I SRTARTCaY: THNEE AfeeioH e FeHd |

AT MG Gl RETSR & AvaRaey IOgrasntae: 113042 |l

e AR SHRIGHSTE O], &1 &< a1 Welld §ug: @eHA |

T G SR STieHdl Geg awgfa awi T daaual 1304

A A HIET: TAYETE THd SRETEETAl Siga-ad! SRICT. |

ferfeEER q SO Gcagl S e (Fe &g 113043 ||
ANACT: FARAT IR E R T IsTR&urET 9 B d |

i Wil EAETHN A ¥ WeEaaRhded T Sl a0 haaiie

IECRNA|

Meaning- The Lokapalas said, “Salutations to the support of the Vedas.
Salutations to you, who is made of Vedas. Salute to the essence of knowledge.
Salute to the giver of knowledge, to the purpose of the creation, stability, and

destruction, to the incarnation of qualities. Salutation to the one having an
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endless body. Salute to the King of the animals. Salute to the Lord of the
living beings and to the one who is white because of ashes. Salute to the three-
eyed god. Salute to the one who is white like the camphor. Salute to you
having ten hands. You are the sacrifice. You are the penance. O Sadasiva! You
are all the good actions. You give fruit to everyone. Salute to you, who is
inside everyone. O Sambhu! All the worlds is your form. Salute to the one
made up from all the gods. O Virapaksa! O Visvamiurti! Salutations. You are
the Sun, you are the moon, you move inside everyone in the world. You are
the wind. You are the fire. You are the water. You are the sky. You are
prosperous. You are the soul of the gods. You are the Lord of demons and the
humans. You are favourite. There is no one like you giving resort in all the
three gunavrtti. Who else other than you could control the cupid? All the
people go through whatever happiness or despair you give to them. You are
the mother of all. You are the great father of all the life-bearers. You are the
friend, the relative, the money and the great god. You do not bow down to
anyone. O the master of the animals! You are the great man. Because Hari
served you, he was able to protect the world. Due to serving your feet again
and again, the Creator indeed creates the worlds. And even Lord Hara destroys
them in a moment. O Siva! Therefore, protect us- all your devotees- bowed on
your feet, with your compassion. The praise, the bard and the subject of praise
is you. You are not the composer of the praise. Therefore, O the killer of the

cupid! That is why we bow down to you”.

*kkk*k*x
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Appendix III
The 24™ adhyaya from the VGM Stating the Ritual of Sati.

FfeTel WHRU e dcsil Ticierdl | SRS e foSieawid el 113,90 |

fereTa Tl @t SE e gdTicwhi, | T fafreeanfasmoT Hiseite = 1R o2 1

HFEEST = ST SATIE | IeheHd Uy JaTEeTd o, 13, 9R I

TGN HETHN TEHEHATCARN: | ] Savull dgHedT: Josiaeradrd, [1R%.91 |

NN N A~ .

T HTAT [ FRT eI, | Sidaer~adrat = d fam @aaghit: 1291

FE! Ffeldll a6 SATegdl @l | GRRIgaEgTh GanRuEtedr 113,94 I
1 S IR | A AT T | GEe G oF i e 19,95 1|

el SR TRgal AT | GEgEisE] T =i Wg 79 94 & 1Rg.ve ||

ST SIGHIS JAsid B8R T | 3T Sl 2a dggmad Jmafd: 11:g.s¢ |l

et IR T 6 | Awes IO s FRrerga . 11Rg.oR |

AIETHR Tl FATIA FeRTGH Wad, | THATHSTITERR Toled FOTEr, 1R o |

KN

Tt 4 T A gE Al | g auge fugiags aeeh: 1:%.¢2

TARIAUg BRG]l o JeaTeead™ | qd: Sargvn am: T a1 S,
N1RL.<R

AT arq 2fve ferstiesard | faat ot fenamamg) GEa geeies 1Rw.¢R

T T TadEes AU Yo G | e i o U Sreigastos: I 19,2l

TR ATl TTaEey | SRRl o S ARt SR, 1138.¢4 |
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TR NS 9T ot NI e | QTagedT AT ATRi = « =R, 1R%.¢5 I
ATt TR Afed Tideia: | At d At Tt S T 1R.csl

ISR TaHEge faaml aReEeddd, | & 9 afg IREHT TR 9 <adn: 1RY.<e |l

TR Fdt 9 THARIUEOT | EErRgRRT o TEEcRsa=EaH], ||

QT &1 IS Y A & TEaad, 1RY.<R

T 1 T A WSl T Tiereil | T JUd 9S8 a9 da A SRehd k%20 |
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80 Recommendation

CONCLUSIONS

General Conclusions

The researcher, at the start of the study of the text, expected the mention of the
ancient ruling dynasty in the region, i.e., the Vakatakas in the text, because the
name Vatsagulma in history is associated with the Vakataka dynasty. But to
her surprise, she has not found a single reference of the Vakatakas in the text.
Very few kings are mentioned in the text. The main story, that encompasses
all the adhyayas, is about the King Vasuki. The name Vasuki is related only to
the king of serpents in the Puranas (Mani 1975: 838). The reference of this
King is not found in the Puranas elsewhere. The King Vasuki here does not
indicate any relation with the serpents. The text refers to Vatsagulma as
Vasukipura in tret@ yuga. But the mention of Vasukipura in the Puranas is
again found only with reference to serpent King Vasuki. Therefore, the King
Vasuki in the text seems to be an imaginary name.

The narrative style of the text matches with that in the Puranic
literature. From the mentions of rituals in the text, it is evident that the priests
had gained a lot of importance. The preparation of Sivalinga by any individual
is the evidence of individual worship. However, there is no mention of
multiple Sivalinga prepared and offered to the lord. Also, the absence of
reference of paricamukha Sivalinga in the text and occurrence of it on the
ground makes the researcher conclude that the tradition has not been noted in
the text.

All the effort of doing the pilgrimage of the 108 tirthas is mostly for
the materialistic gain as the demands or the wishes of the common devotees
are mostly materialistic. The common people seem to be afraid of diseases,
especially skin diseases like eczema etc. Also, they are facing a lot of poverty.
The area covered by all these 108 firthas is not more than twenty sq. kms.
Such high number of sacred places in such small region categorises the text as

the localised mahatmya.
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The deity Dattatreya at Daridraharana tirtha is mentioned additionally
with the tirtha. Else one separate tirtha could have been allotted to his name.
This additional mention suggests that Dattatreya may have been more popular
in the region. The writer wants to take an advantage of the more popular deity
in the region to establish the tirtha.

Some legends that are narrated in length suggest that the intention of
the writer is something different than just stating the ritual. By these long and
already known Puranic stories, the writer is stressing the importance of
numerous good qualities in a man i.e., generosity, philanthropy, servitude
towards the master and parents etc.

From the depiction of women in the text, it can be concluded that there
were less educated women. Nowhere there is a mention of a learned woman.
On the other hand, there is a mention of abortion of foetus in the text in three
incidences. Also, the woman’s servitude towards her husband and her duties
as a wife are focussed in the text.

Thus, it can be concluded that the text intends to focus more on ideal
married women, and not their education. Moreover, the tradition of SatT is
clearly stated. It is clearly the indicator of dependency of women on the males
in the society. The portrayal of the society is patriarchy. Though all these

references are from the myths, it overall indicates the plight of women.

About the Manuscripts of the VGM

In the introduction, the researcher has stated the need to obtain the
manuscripts from which the available edition was prepared. A complete study
of this text is not possible without that. The interpolated parts may be
identified from the manuscripts. Many linguistic features need an attention of
the researchers. By doing so, it can be observed if there are smaller versions of
the same text available. The name of the scribe can be traced if present

anywhere in the manuscripts.
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Dating of the VGM

The first and foremost conclusion that can be drawn from the study is that the
text belongs to later Puranic period, The language of the text has a clear
influence of a Marathi language. It most probably belongs to the later
mediaeval period. This is supported by the problem of finding Vatsagulma as
a firtha in the mediaeval literature. The researcher has tried to obtain the
mention of the name in various books and treatises which enlist tirthas. Like
tirthavivecanakanda of Krtyakalpataru of Laksmidhara, but it was not found.
The absence of it from the any recension of Padma Purana was anticipated, as

it was a highly localised text.

Writer of the VGM

A thought has been given by the researcher as to who would have written the
text of VGM. The occasionally changing style of the text has made the
researcher think whether there was one or more writers of the text. The writer
or writers of the VGM had a sound knowledge of geography of the region.
They have cleverly interwoven the sanctity of the places and the geographic
speciality of the sacred place.

The writers have an intention to imbibe good qualities in the society.
They also want a connect with the Vedic religion. Hence, the legends and the
stotras are composed that give a good foundation to the religious life of
people. There may be some sect that deliberately promoted Saivism in the
region. There may be a sect that worked for harmony among the Saiva sect
and the Vaisnava sect. There is ample evidence in the text to show that the
Saiva sect dominated the region. But there is portrayal of Visnu as a deity and
some tirthas are also seen named after Visnu. Many deities are mentioned in
the text, along with Siva and Visnu.

The problems with which the devotees come to the sacred place seem
to be worldly. Very few mentions are there about attaining the liberation-
mukti. The very first story of King with which the text begins, has the King
suffering from the skin disease. He wants to find the solution for this and

accidently obtains the pond that cured his skin disease. So, it can be concluded
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that the focus of the text is helping the common devotees in lessening their
despair.

The loose style of narration of the text suggests its similarity with the
pravacana tradition. At the time of the composition of the text, the priests
must have preached the text stating the glory to the locals. The researcher also
proposes that the text was popular in Marathi language also and it was
preached in the local language. The researcher proposes that the composers of

the text followed the kirtana and pravacana tradition.

Scope for Further Study

The cultural studies of the mahatmya texts are carried out infrequently. There
is ample scope in this area of research if the researcher has a multidisciplinary
approach.

As regards this text, the study of the linguistic characteristics of the
text can gain a new dimension if the Marathi version of the text can be found.
Even if the manuscripts from which the available edition was prepared can be
obtained, the study of the text will have a new light.

Jamkhedkar (2021:98) opines that the localised texts like this need a
deeper study for smaller and localised problems, which will help in building a

bigger picture of the ancient society and its culture.

*kkk**x
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