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INTRODUCTION

There are certain ancillary texts of the Atharvaveda known as kalpas. Kesava' mentions
the five kalpas as the Naksatrakalpa, the Vaitana[sitra], the Samhitavidhi (Kausikasitra),
the Angirasakalpa and the Santikalpa. The Santikalpa is a text dedicated to the description of
éantis. Tt describes the thirty types of mahasantis, cach to be performed for a particular
purpose. Some rites like Vinayaka—snapana, worship of naksatras and grahas, Nirrtikarman
etc. are common in all the thirty types. Each type of mahasanti differs in its selection of
mantras to be used for offerings. The available text of the Santikalpa that was published by
Bolling (1904 and 1913) is divided in two chapters or adhyayas. The present paper aims to
study the two particular manuscripts related to the Santikalpa due to their peculiarities.

1. DESCRIPTION OF MANUSCRIPTS

The two manuscripts henceforth referred to as M1 and M2 that are studied in the present
paper are deposited in the Bhandarkar Oriental Research Institute, Pune. The titles of these
manuscripts as mentioned in the records of BORI are not mentioned anywhere in the
manuscripts. Their details as per the records are as follows:

M1

Registered Title: Atharvamahasanti
Accession No.: 190/1884—-86

Extent: fol. 39 — 7 = 32 (fol. 3—9 missing)
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Lines: 8
Lettets: 32
Description: Collected by Prof. Bhandarkar

This is a paper manuscript written in Devanagari script. The writing of this manuscript is
legible. From a preliminary study of M1 it seems that no folio from the manuscript is missing.
The sentence from the third folio continues on the ninth folio without missing any detail.
Thus it may be concluded that the scribe has mistakenly numbered the fourth folio as ninth
and the numbering was continued from number ten onwards accordingly. The manuscript is,

therefore, complete and contains 32 folios.

M2

Registered Title: Mahasantiprakarana (Atharvavediya)
Accession No.: 132/1886-92

Extent: fol. 24

Lifiest 1210/ 17

Letters: 50

Description: Collected by Prof. Peterson

This is also a paper manuscript written in Devanagari script. The writing of this manuscript
1s legible. But there is a large difference in the number of lines per folio. This is because of
the change in the size of alphabets and it may have been written by different scribes.

Both the manuscripts bear different titles. M2 is more elaborate than M1 and gives more
detail description of the mahasantis. Both the manuscripts M1 and M2 are not of the Santikalpa,
but are sort of a prayoga or paddhati on the Santikalpa. We also find a supportive evidence
for this assumption on the 17th folio of M2 which reads it/ trim§anmahasantinam paddhatih
samaptah.* They do not have a particular beginning; colophon neither mentions the name of

the author / scribe nor the place. Even their dates have not been recorded anywhere. The

2. Bahulkar (1978: 31), while describing the text called Prayoga-dipa, remarks, ‘“The main difference
between a Paddhati and Prayoga is that the Paddhati explains the ritual described by the Sitra
while the Prayoga is composed for the practical purpose and for convenience of the priest,
irrespective of the Satra-order. We find in the Prayogas a number of additional rites which are not
prescribed in the Satra.” A detail study of ritual explained in these manuscripts is necessary to
decide whether it is a prayoga or paddhati conclusively.
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reports by the collectors, however, show that both the manuscripts belong to Gujarat and
Maharashtra region.

The manuscript M2 while citing a sankalpa for choosing the priests mentions the place
names Puskararanya and Brahmavarta. There are also some place names like Bhojapura and
Anandapura in this manuscript.

1. TexTUAL STUDY

First of all, we shall examine some textual peculiarities of the two manuscripts. The
peculiarity of M1 lies mainly in quoting some hymns by pratika and others in full. The pratikas
many times strikingly match with the hymns ot the Paippalada Samhita of the Atharvaveda
(AVP). M2, on the other hand, has followed Saunaka Samhita of the Atharvaveda (AVS) and
has also quoted many prose formulae that are to be recited while performing particular act.

II.1. MaNuscripT M1

The Manuscript M1 begins with the words namo vakratundaya / atharvavedavihitatrim$an-
mahasantisathbharah kathyante /. It has no colophon as such and ends with the words
sridaksinamirttaye namah. It is observed that M1 quotes many hymns in full. It is interesting
to compare the readings of the mantras as given in this manuscrlpt and those appearing in the
AVS and the AVP. The details are as follows:

1 While explaining Agneyi Santi, M1 quotes agneh prajatar pari yaddhiranyam (AVS
19.26.1—4) fully. This hymn is not found in AVP. Some variations in M1 are:
a. ya enad veda sa itenadarhati (AVS 19.26.1c— ya enad veda sa id enam arhati)
b. yatha hiranyatejaso’bhibhasasi janam anu (AVS 19.26.3cd— yatha hiranyatejasi

vibhasasi janam anu)

2. While explaining Prajapatya Santi, M1 cites gobhis tva patv rsabhah (AVS 19.27.1—
10; AVP 10.7.1-10) in full. Variant readings are:
a. vatah pranena raksati at 2d (raksatu in AVP and AVS).
b. goptrn kathayami te at 4d (kalpayami te in AVP and AVS).

c. pranenad’gnirh samsrjati at 7a (samsrjati in AVS, samdadhati in AVP).

=

pranena vi$vatoviryam at 7c (pranena vi§vatomukham in AVP and AVS)

o

devah suryarh samairayan at 7d (siiryarh deva ajanayan in AVP and AVS)
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While explaining Angirasi Santi, M1 mentions the hymn beginning with
angirasanamadyaih fully (AVS 19.22.1-21, not found in AVP). Variant readings are:
a. sisibhyah svaha instead of sikhibhyah svaha

b. sarvebhyo’ngirobhyo vediganebhyah svaha instead of sarvebhyo’ngirobhya

| vidaganebhyah svaha

c. prthaksahasrabhyah svaha instead of prthaksahasrabhyam svaha
In Aindri Santi, M1 recites imam badhnami te manim and other two hymns (AVS
19.28-30, mantras 10+9+5) fully, and ends— iti suktabhyam... However, AVP has a
single hymn 13.11.1-23, covering all these three hymns, missing one verse and having
some changes in sequence. M1 follows AVS here in the sequence etc.
In Mahendri Santi, M1 quotes mahar indro ya ojasa (AVS 20.138.1) fully. This hymn
is absent in AVP.
While explaining Kauberi Santi, M1 quotes audumbarena manina fully. This hymn is
present in both AVS (19.31.1—-14) and AVP (10.5.1—14) with some minor differences.
While explaining Vaisnavi Santi, M1 reads vispor nu kam iti, pra tad visnuh,
yasyorusu / evam saktatrayam. In AVS, this is a hymn of 8 verses, these being the first
three verses. AVP, however, has two verses containing these three pratikas:
a. visnor nu kam AVP 20.6.9a

b. pra tad visnuh AVP 20.6.10a

C. yasyorusu AVP 20.6.10c
In Raudri Santi, M1 quotes vidma sarasya and eta devasena by pratika. It is present in
AVS, but it is not found in AVP. It also quotes a verse yam deva by pratika. In AVS,
there are two verses with the same beginning yam deva (3.10.2 and 11.10.27) and in
AVP there is only one (1.104.2 = AVS 3.10.2) verse.
While explaining Yamya Santi, M1 cites $atakando duscyavanah and sahasrarghah
$atakandah fully. These hymns are present in both AVS (19 32-33) and AVP (12.4—-
S) with minor variations.
While explaining Varunf Santi M1 quotes candrama apsv antara (RV 1.105.1; AVS
18.4.89; AVP 18.32.14) fully.
While explaining Vayavya Santi, M1 cites jangido’si jangidah in full, (AVS 19.34.1—
10; AVP (11.3.1-10) having minor differences with AVS. Then it cites indrasya nima
grhnantah (AVS 19.35, AVP 11.4) fully following AVS. Some variations are as follows:

a. sarvan vininktu at 2c (AVS: vinaktu, AVP has vinaktu with question mark)
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b. arasam krtrimarm nadam (same in AVP 11.3.3a. AVS 19.34.3a has nadam)
c. purd ta ugrd grasata (as in AVS 19.34.8c. AVP has pura ta ugraya sata)

12.  While explaining Santati Santi, M1 quotes 6 verses of Satavaro aninasat fully (AVS
19.36, AVP 2.27). AVP has some differences, and has only five verses. M1 follows
AVS here. Then it quotes yena devam savitaram, a hymn of 8 verses (AVS 19.24). In
AVP, this 1s not a single hymn. Yena devam savitaram is a pratika of AVP 15.5.8, and
the material of AVS 19.24 is found mixed in AVP 15.5 and 15.6. M1 quotes idam
varco agnina AVS 19.37.1-3 fully, and uses pratika of 4th verse (it reads rtubhystvety
cka). AVP has thesc verses at 1.54.2—5, first three verses having minor differences.
The fourth verse is identical in AVS and AVP.

13.  In Nairrti $anti, M1 quotes apeta etu nirrti by pratika, which is exclusively Paippalada,
but quoted by Kausika. Ayuso’si pratarapam and rnad rnam (AVS 19.44-45; AVP
15.3—4) are recited fully along with prajapatis tva’badhnat (AVS 19.46, AVP 4.23).
However, AVP 4.23.1a is prajapatis tva badhnatu. An ekarca hymn asrantasya tva
manasa (AVS 19.25) is recited fully. This is not found in AVP.

14. In Airavati Santi, M1 recites $anta dyauh (AVS 19.9, absent in AVP) fully. Also, AVS
19.10-11 is quoted in full. AVP 13.8 contains both the hymns. Then AVS 19.12, an
ekarca hymn, is recited fully, but this is not found in AVP. M1 further quotes idam
ucchreyah (AVS 19.14.1; AVP 20.21.10), yata indra bhayimahe (AVS 19.15.1-6;
AVP 3.35.1-6) and asapatnam purastit (AVS 19:16.1; AVP 10.8.4— probably
reconstructed at AVP 13.3.15 from here) fully.

It is revealed that many times, two, three or five pratikas mentioned in the M1 belong to
various verses from a single hymn from the AVS. Had it been such a case, the first pratika
would suffice the necessity and the others would be redundant. It is pertinent to note that,
however, these pratikas indicate the separate hymns from the AVP. On the other hand, the
foregoing survey will also show that the M2 cites a single pratika instead of such two, three
or five different pratikas, that is to say, strictly following the pattern of the AVS. The details
are as follows: ‘
ks While explaining Bhargavi $anti, M1 mentions five pratikas: antakiya mrtyave /

raksantu tva/a rabbasva/kmomf le / Satamh te / evam anuvake pancabhih siktaih / /...

(The last 3 pratikas similarly listed in Vai$vadevi Santi also.)

In both the sambhitas of the Atharvaveda, this anuvaka ends with $atar te. However, AVS
contains only 2 hymns, and AVP has 5. '
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a. antakaya mrtyave AVS 8.1.1 AVP 16.1.1
b. raksantu tva AVS 8.1.11 AVP 16.2.1
c. arabhasva AVS 8.2.1 AVP 16.3.1
d. krpomi te AVS 8.2.11 AVP 16.4.1
e. Satam te . AVS 8.2.21 AVP 16.5.1
2. While explaining Bhargavi Santi, M1 mentions— ayarh me varana iti / ayarm me varuna
urasi / ya$ah somapithe® / cbhistribhih siiktaih 25. Here, a single hymn of the AVS is
found divided into three hymns in the AVP:
a. ayarh me varano manih AVS 10.3.1 AVP 16.63.1
b. ayam me varana urasi AVS 10.3.11 AVP 16.64.1
c. yatha yasah somapithe AVS 10.3.21 AVP 16.64.10
3. In Bhargavi Santi, M1 again mentions— bhavasarvau mrdatam / urusko$o ma no gosu
31
a. bhavasarvau mrdatam AVS 11.2.1 AVP 16.104.1
b. uruh koso AVS 11.2.11 AVP 16.105.1
C. ma no gosu AVS 11.2.21
ma nolalsvesu gosu AVP16.106.1
4. While explaining Bhargavi Santi, M1 mentions— prapaya nama iti / prano mrtyuh /
ckam padam etaih tribhih suktaih 26 (same wording of 3 hymns at the beginning of
$antyudaka preparation.)
a. pranaya namah AVS11.4.1 . AVP 16.21.1
b. prano mrtyuh AVS 11.4.11 AVP 16.22.1
c. ckam padam AVS 11.4.21 AVP 16.23.1
5. While explaining Bhargavi Santi, M1 mentions agnim brimo vanaspatim / saptarsin
va idam brimo evam siuktadvaye 23 _
a. agnim brimoh AVS 11.6.1 AVP 15.13.1
b. saptarsin va idam brimoh AVS 11.6.11 AVP 15.14.4
3. Itis interesting to note here, that the third pratika in this manuscript is yasah somapﬁhe. Raghu

Vira (1979) reads [ yatha yasah] somapithe. The word yatha which is present in AVS is missing in
M1 and is also absent in Raghu Vira’s edition. However, we find the reading yatha yasah somapithe
in Bhattacharya (2008).
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6. Further M1 mentions, satyam brhat girayas te parvata yas te pracih ma nah pascat
grismas te bhime varsani upasthas te anamiva bhiime matabh...
a. satyam brhat AVS 12.1.1 AVP 17.1.1
b. girayas te parvatah AVS12.1.11 AVP 17.2.2
c. yds te pracih AVS 12.1.31 AVP 17.4.1
d. ma nah pascat AVS12.1.32
ma ma pascan AVP 17.4.2
e. grismas te bhume varsani AVS 12.1.36 AVP 17.4.6
f. upasthas te anamivah AVS 12.1.62 not found in AVP
g. bhime matah AVS 12.1.63 AVP 17.6.8
7. In Vastospatya Santi (Similarly mentioned in Parthivi $4nti also), M1 reads ...satyam

brhad ity anuvake sat sitktaih 63 //

In AVS, satyam brhat (12.1.1-63) is a single hymn of the first anuvaka. But AVP has 6
hymns in the first anuvaka of 17th kanda, beginning with satyarh brhat, the number of total
verses being the same (63) in both AVS and AVP. Sequence and wording of these verses has
some minor differences in AVS and AVP.

8. In Airavati Santi, M1 reads visasahim iti suktatraye 30 /. This is a single hymn of 30
verses present in the 17th kanda of AVS. AVP has three hymns, viz. 18.30-32, forming
a separate anuvaka, total 30 verses (3+8+14)

I1.2. MaANuscriPT M2

The manuscript M2 begins with the words Srfganes’éya namah / Om namo
atharvavedaya / pranipatya guriin sarvan sarvadastraviéaradan / mahasantikramarm vaksye
sarvalokahitaya vai /. Then it says that it is told that the three varnas viz. brahmana, ksatriya
and vaiSya can carry out Santi by the procedure of yajia. Then follows the conversation of
Kankayana and Bhagavan Atharvan. Kankayana asks a few questions such as what is the
procedure of Santi and how the priests shall be selected. Atharvan in reply to him gives the
details regarding the Santi ritual *

M2 never cites a mantra or hymn in full with only two exceptions. The Nirrti ganais cited
fully in M2 unlike M1. While following Kausika, it seems that the scribe has mistakenly

4. Interestingly, a dialogue between Kankayana and Bhagavan Atharvan occurs in one of the Parisistas
of the Atharvaveda (30.2), almost in verbatim.
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omitted the third verse. Another verse, an ekarca hymn candrama apasv antara (RV 1.105.1;
AVS 18.4.89; AVP 18.32.14) is quoted fully in both the manuscripts.”

M2 mentions devasya tva, a famous yajus, very frequently in each §anti for the functions
like proksanaand havirnirvapa, for example, nirval palnakale devasya tveti bhargavyai justam
nirvapami bhargavyai na justam proksamityadi.../

The wording of the procedure given in M1 is almost repeated in M2 which suggests their
similar origin or tradition. However, the hymns that are quoted with different pratikas (as if
following AVP) in M1 are indicated by a single pratika (as if following AVS) in M2. Also the
subject matter is discussed more elaborately in M2. On these points the manuscripts differ
from one another. There is also a possibility of occurrence of the same wording due to the
fact that both the manuscripts arc dealing with the same subject matter. There is also a
possibility that M2 may have been written by keeping M1 (or its version) in front. M2 is,
therefore, not a mere copy of M1. It can be considered as a revised and enlarged version of

M1, if at all they are derived from a common source.

1. RrruaLisTiIc STUDY

A complete ritualistic study is beyond the scope right now and would form a subject-
matter of a separate article. But still it will be useful to point out some important aspects of
these manuscripts here. A preliminary survey shows that both the manuscripts are based on
the Santikalpa of the Atharvaveda and explain the ritual of the Santikalpa in expanded form.,
Some rites are much elaborated in these manuscripts which are not discussed with such
details in the Santikalpa. For example, the [$anaydga is presented as a fully developed rite in
these manuscripts. It contains a Rudra—kalasa—pratistha in the northeast corner, caruhoma,
barhirhoma etc. This procedure is not discussed with such details in the Santikalpa and just
a passing reference has been made to it.® Credit of such expansions may be given to the
development of the rituals in the medieval times. The manuscripts also provide the use of
many hymns other than those which are mentioned in the Santikalpa. M2 uses the prose
formulae as well.

M1 strictly follows the subject matter of the Santikalpa and ends with the
completion of the procedure of the thirty varieties of Santi. M2 on its 17th folio reads

S. MI recites this verse correctly and M2 with scribal errors. .
6. I$anam prathamam devam yajed brahma samahitah /
Pakayajiiavidhanena prarambhe sarvakarmanam //- Santikalpal.10.6.
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iti trim$anmahasantinam paddhatih samaptah atha adbhutasantir ucyate... Thus it does not
end with the discussion of thirty $antis of the Santikalpa. It later on gives the details of all the
$antis that are available in the Atharvanic tradition. Santis that are discussed in the thirteenth
chapter of the Kaus’ikasmra such as vijatavikrta $anti, go/gardabhiyamalajanma $anti,
duhsvapnadarsana santi, janmanaksatra $anti, sadantajanma $anti have been elucidated here.

IV. ConcLuDING REMARKS

The present study shows that M1 has peculiar feature of quoting some hymns fully and
others by pratika. One can relate this peculiarity with the possibility that this manuscript or
its original source might have some relation with the Paippalada school of Atharvaveda.
Witzel (1985) and Griffiths (2004) have discussed the possibility of the presence of the
Paippalada school in Western India.

The tradition of M1, even if we assume its relation with the AVP, must have been mixed
with the tradition of AVS which was dominant in Gujarat and Maharashtra after medieval
times. Thus M1 is not in a position of representing an independent Paippaldda tradition. This
may be the reason for absence of uniformity in quoting the mantras in full and by pratika.
The original readings may have been changed in the tradition but the hymns which are
already present in full may have been continued to be written in the same (full) form.

Some other possibilities can also be suggested by looking at the medieval origin of these
texts. A scribe may even write the mantras / hymns of his own school in full, if they are not
frequently used. The loss of tradition of reciting the whole sarhhita could be one of the
reasons behind this phenomenon. Many instances of citing the hymns from the 19th kanda of
the AVS in full indicate this possibility. There is no need to record the famous or frequently
used mantras / hymns fully while preparing a paddhati. |

The present study is based only on the two manuscripts. We should prevent ourselves
from drawing any final conclusions about the Paippalada tradition of $antis due to this small
amount of data available at the moment. If some other manuscripts of this paddhati come to
light, then they may help in carrying out the further study.

In case of M2, the frequent use of prose formulae may be credited to the influence of
Sukla Yajurveda on the Atharvanic tradition. However, unlike M1, M2 has covered all the
$antis in this tradition which is important to understand a complete tradition of the santi
ritual. The author proposes to complete the study of the ritual presented in these manuscripts
in further studies. '
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